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.ïI>. 

. ïImCDarIrk suàÉatm!. 
(ïImiÑ> ïIv{zQkaep ïIvIrra"v zQkaep ytINÔmhadeizkErnug&hItm!) 

!mtf SaaIrk sHpfrpatmf 

(37vT pdfdmf piqf^qpakfkmf!mtf `zkiycigfkaf `RqiyT) 

SrImad Saareeraka suprabhAtam 
(37th PaTTam PillaipAkkam Srimad Azhagiyasingar anugrahItam) 

Œ‚Œ 
Articles/Sri Sukti in SrI nrsimha PriyA by   

SrI U.Ve. Villivalam vedAntavAvadhUka nArAyAnachArya svAmin 

and 

 U.Ve. Ch.Raa. Mu SrinivAsa PaatrAcchAr svAmin 

----- 

Various articles/Sri Sukti by SrI U.Ve. Villivalam vedAntavAvadhUka 
nArAyAnachArya svAmin are spread over a period of  32 years from 1946 to 
1978 Sept - covering various topics ranging subjects from Swamy Desikan's 
stOtrams to deep vedAnthic texts like Paramatha Bhangam. 

The first article appeared in Nov. 1946 titled as "Mumushuvukku virodhi 
thyAgam yengane koodum?"  (MMXHv<kfK viErati tfyakmf 'gfgE[ PDmf?) 

The last Sri Sookti he worked on was SrI Rangaraja stavam; it was incomplete. 
He had covered up to 66th slokam of Uttara Satakam (SNP issue Sept. 1978). 
Prakrutham Srimad Azhagiya Singar completed the coverage of the rest of the 
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slOkams of SrI RangarAja stavam  from the  SNP issue of June 1981. 

VedAnta vAvadhUka svAmin attained paramapadam in the year 1978 soon after 
completing the 66th slokam of Rangaraja Stavam, uttara Satakam. 

The following is the tribute of Srimad Azhagiya Singar in his PoorvAsramam as 
it appeared in SNP June 1981 issue: 

vidfd KAb-M[f{Ar 

!nfRsimfh pfaiya Eta[fbiy kalmf Mtlf, tmkfK YMcfC ;Rnft vAryilf 

vixygfkqf 'Zti !nfRsimfh pfaiyaAv vqaftft epRAm `FEy[f 

tiRtftAmy[aaf EvtanftvavT\k vilflivlmf naray]acaafy sfvamikfK 

u]fD. 

!mtf ;wfciEmdfD `zkiycigfkaf niBviy YM[fAby<mf tmfMAdy        

eta]fF[alf cibpfpitftaaf;nft sfvami. ;RpfpAtnfT vRxgfkQkfKmf 

Emlakpf pirvc[mf ecyfT smfsfkfRt mha klaca^ly<mf, cibnft 

tmfMAdy kdfDArkqalf ;nftpf ptftiaiAky<mf, Ekdfpvaf tmf m[mf kvRmf 

tmfMAdy vakfyaafttftgfkqalf !maElal vitfvtf sApy<mf 

cibpfpitftaaf ;nft sfvami. 

!mnfnikmanft mhaEtcik[f `Rqiy sfEtatftirgfkqf, ! Prtftazfva[f 

`Rqiy pwfc sftvgfkqf, !pdfdaf `Rqiy !K]rtfnEkaSmf ~kiy      

`^[tfTkfKmf rtfti[cf CRkfkmak;nft sfvami `Rqiy uAr !

nfRsimfh pfaiyavilf etadafnfT evqiyaki vnftT. 

!rgffkraj sftvtftilf utftr ctktftilf `BptftabavT cfElaktfti[f 

uAr MFnftTmf tiRvrgfk[f t[f klgfkapf epRnkRkfK ;nft 

sfvamiAy `AztfT ec[fBvidfda[f. 

`BptftabavT cfElaktfti[f uAr MFnftTmf sfvami tiRnaD ec[fbtilf 

oR epaRtftmf uqfqT. !rgffkraj sftv utftr ctktftilf prmtgfkqi[f 

k]fd[mf viaivakkf PbpfpdfDqfqT. pibK nmf sitftanfttfti[f Mkfkiy 

vixygfkqf viqkfkpfpdfDqfq[. pi[fp< tcavtargfk^q vaf]ikfkibaaf pdfdaf. 

;tilf 66-~mf cfElaktfTd[f !nfRsimfhavtartfti[f vaf]mf MFkibT. 

!lXfminfRsimfh{Ady tiRvFkqiEl prsmafpfp]mf ecyfT `v{kfEk 
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eta]fD p>]fFRnft ;nft sfvami pdfdRAdy !sJkftik^qkf eka]fD !

nfRsimfh{Ady AvpvtfAt n[fK `{pvitfTkf kdfDAr vayilak 

nmfAmy<mf `{pvitftaaf. ;nft `{pvitfti[alf mikv<mf prvcrakiy 

EvtanftvavTk sfvami ;nft !nfRsimfh^[ AvKnfttftiLmf 

"kEpakmak `Npvikfk ~Ac eka]fdaaf EpaLmf. ;At `binft 

'mfepRma[f !nfRsimfh[f t[T caitftir vaf]^[ MFnftTEm            

t[f{Adycf EcatikfK ;vAr `AztfTkf eka]fDvidfda[f. `v[f EpB 

(p<Rxaaftftmf) epbfba[f. namf `At ;znfT nibfkiEbamf. 

HH continues to say that the  sampAdakarkaL of Sri nrsimha Priya requested 
him to continue Rangaraja Stavam.  HH further says that though it is difficult 
to write so beautifully like his thirutamaiayanAr, he acceded to the request of 

the sampAdhakar of SNP:  dyta< deizkae dya¦ u 

HH says that the incomplete paramada bhangam of 2nd part was also completed 
by Him. 

BRIEF LIST OF WRITINGS BY SRI VEDANTA VAAVADHUKA 
SWAMY: 

There are innumerable writings. Some of the most important ones (not in 
order/year wise) are: 

• Kooresar's panca stavams, Battar's Rangaraja Stavam (up to 66th Slokam of 
Uttara Satakam from Jan. 1975 to Sept. 1978),  

• GuNaratna kosam, Stotra Ratnam, SarIraka Suprabhatham (spread over 
from Jan. 1958 to Feb. 1961 - continued from Slokam 8). 

INTRODUCTION 

37th Pattam Srimad Azhagiya Singar, SrI VaN SaThakOpa SrI VeerarAghava 
SaThakopa Yatindra MahAdeSikan, popularly known as PiLLaipAkkam Azhagiya 
Singar was born at Pillaipakkam near Sri PerumbUthur in the year krOti, month 
of Maasi, Pushya nakshtram (March 1845). Srimad Azhagiya Singar's 
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poorvAsrama thirunAmam was Sri GopAlacAryar. 

He received the blessings of Panca SamskArams from 33rd PaTTam Srimad 
Azhagiya Singar and started KaalakshEpam on Sri BhAshyam under Him; when it 
was interrupted due to the ascent of the 33rd PaTTam Srimad Azhagiya Singar 
to Parama Padam, the Sri BhAshya (Saareeraka Saastra) KaalkshEpam was 
completed under the 34th Srimad Azhagiya Singar known as the Atthippattu 
Azhagiya Singar. 

Srimad PiLLaipAkkam Azhagiya Singar created 16 granthams including SrI 
Saareeraka suprabhAtam, a profound SuprabhAtam that is steeped in the 
doctrines of Upanishads. This is dedicated to Kaanchi VaradarAjan. He was in 
AsthAnam for just a little under one year during the year 1899. 

SrI Sareeraka suprabhAtam was translated into Tamil with detailed 
commentaries by Sri ChinnA Ra. Mu. SrinivAsapAtrAchArya SwAmy for the 
first 7 slOkams and by VaikuNThavAsi U.Ve. Villivalam vedAnta vAvadhUka SrI 
NarAyaNaachArya Swamy for the rest. These were released in the Tamil 
version of SrI Nrusimha Priya Journal of SrI MaTham. He was the elder 
(jyeshTa) brother (bhrAtA) of prakrutam Srimad Azhagiya Singar. SrI 
NarAyaNaachArya Swamy was a great scholar and was the Principal of Sri 
Ahobila MaTham Sanskrit College at Maduranthakam in its early years. 

As mentioned earlier, these articles on Sri Saareeraka SuprabhAtam appeared 
in Sri Nrusimha Priya issues. We have assembled the write ups on the thirty 
two slOkams of Sri Saareeraka SuprabhAtam as the first release of the 
Vedanta VaavadhUka Trust founded by the Prakrutam Srimad Azhagiya Singar 
to commemorate the Vaibhavam of His PoorvAsrama elder brother and 
AchAryan, Villivalam Sri NarAyaNAcchAr SwAmy. 

adiyEn acknowledges with gratitude the permission of Sri Nrusimha Priya Trust 
for the use of the articles and thank Sriman Mannargudi Srinivasan SwAmy for 
help in assembling the textual content. 
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Before we cover the meanings and commentaries on this rare Sri Sookthi by 
Srimad Azhagiya Singar, let us  study why it has acquired this title. 

WHY IS THIS SRI SOOKTHI NAMED SAAREERAKA SUPRABHATAM? 

This SuprabhAtam wakes up the Lord in the early hours of the morning like all 
traditional SuprabhAtams. The difference however between this and the other 
SuprabhAtams is that it is focused on deep VisishtAdhvaitha VedAnthic 
doctrines as elaborated by AchArya RaamAnuja in His SrI BhAshyam known 
otherwise as Saareeraka Saasthram. The key tenets of Sri Ramanuja darsanam 
is anchored in the Upanishadic principles of Sareera-Sareeri sambhandham. 
Sareera is the Jeevan, which is supported and controlled by the Supreme Self 
(Sareerin, Brahman of the Upanishads) and subserving the latter. The Sareera-
Sareeri relationship is the organic relationship between Brahman (Sareerin, the 
Self of Sareera) and the universe of Cit (sentient) and acit (insentient). 

Acharya Ramanuja elucidated the Saareeraka Saasthra through his three SrI 
Sookthis: VedAntha Saara, VedAntha Dheepa and Sri BhAshya. The first of 
these three provides the meaning of the Brahma SutrAs. The second one 
provides "the dialectical framework". The third and the last is the most 
extensive master piece summarizing the prima facie (Poorva Paksham) views and 
vindicating His own conclusions (SiddhAntham). In the first two chapters of Sri 
BhAshya, Acharya Ramanuja focuses on the Tatthva or the nature of Reality; 
he deals with hitha or saadhanaa in the third chapter and then in the concluding 
fourth chapter elaborates on the PurushArthaa or the Supreme goal of life. 

Acharya Ramanuja established in Sri BhAshya that Brahaman is the Supreme 
Tatthvaa or Reality. He rejected on sound grounds the illusionistic monism 
(Adhvaitha) and established that the external world of insentient (acit) and the 
finite selves (cit/jeevan) are real; Brahman is proven here as the (Supreme) 
Atman of both the cit and acit. Jeevan is unborn, real and is a distinct amsa 
(part) of Brahman. The plurality of the individual jeevans, its inseparable nature 
from Brahman, while being distinct with powers of volition bequeathed to it by 



 

6 

sa
da

go
pa

n.
or

g 

the Brahman are other cardinal features developed by AchArya Ramanuja in His 
SrI BhAshya. 

The Hitha or means (Saadhanaa) for the individual soul (Jeevan) is to seek its 
indweller, the blemishless Brahman of limitless auspicious attributes, as its 
final goal. The third chapter deals with a variety of VidhyAs to gain the grace 
of the Brahman, the Supreme Being. The final chapter is dedicated to the 
unraveling of the concept of Moksha or release from the cycles of births and 
deaths and the direct as well as the full experience of Brahman of infinite 
Bliss.  Binding by the two kinds of karmas (PuNya and Paapams) are gone in the 
state of Moksha and the liberated soul never returns ever to Karma BhUmi; it 
stays with the Brahman, the transcendent resting place of all perfections and 
serves the Supreme Brahman through nithya, niravadhya Kaimkaryams in His 
Supreme abode of SrI VaikuNTham and enjoys supreme ecstasy (ParipoorNa 
BrahmAnandam). The attainment of Moksham through the observance of 
Bhakthi or Prapatthi yOgA as the unfailing means is recognized as  "the eternal 
destiny" of the Jeevans (Vaikuntham pukuvathu maNNavar VithiyE). 

This in essence is the Saareeraka Saasthram which refutes Maaya Vaadham of 
adhvaitham (abhEdha Vaadham), rejects the bhEdha-abEdha (difference and 
nondifference between the Jeevan and the Supreme Being) concepts of 
Bhaaskara. The Brahman is recognized in AchArya RaamAnujA's interpretation 
of Brhama SutrAs as SavisEsha Brahman (Supreme Being qualified with 
limitless, auspicious attributes and not the nirvisEsha Brahman, the 
transcendental One void of all auspicious attributes). 

In the Sareeraka SuprabhAtam, Srimad PillaipAkkam Azhagiya Singar awakens 
Sri Varadaraja of Hasthigiri by celebrating Vedanthic doctrines established by 
AchArya RaamAnuja in Sri BhAshyam. The nature of that Supreme Brahman 
and its relationship to Cit and acit, the Saadhana (means) for the attainment of 
Brahman and the enjoyment of the Ultimate goal (Parama PurushArtham) of the 
Jeevans are reflected upon in the 32 slOkams of the Sareeraka SuprabhAtam. 
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THE MODALITY  OF THE COVERAGE OF THE SAREERAKA 
SUPRABHATAM  

Two great VisishtAdhvaithic scholars posted articles that provided line by line 
meanings in Tamil for the 32  slOkams of this SuprabhAtam linked tightly to 
the content of Sri BhAshyam of AchArya RaamAnuja. The first 7 slOkams were 
covered by VaikunThta Vaasi ChinnA Ra. Mu. SrinivAsa pAtrAchArya SwAmy of 
Thirukkudanthai. After latter's ascent to Paramapadham, the then Principal of  
MadhurAnthakam Sanskrit College, (VaikuNTha Vaasi) VedAntha VaavadhUka 
Villivalam NarayaNAcchAr SwAmy covered the rest of the 25 slOkams of 
Saareeraka SuprabhAtam. VedAntha VaavadhUka birudhu was conferred on him 
by HH InjimEttu Azahgiya Singar.  adiyEn has included these releases by the 
two great scholars with the permission of Sri Nrusimha Priya Trustees from 
the monthly issues of late Fifties and early Sixties (1957-1961 CE).  adiyEn has 
provided an introduction and additional notes on each slOkam.  May Sri 
PerumdEvi ThAyAr SamEtha Sri Varadaraja PerumAL bless this Kaimkaryam 
and accept it! 

Most recently, Sri Damal PattAngi Kannan has completed writing his Master's 
thesis on SrimacchAreeraka SuprabhAtam. His thesis will become available to 
us in few weeks and we hope to have the privilege of publishing this 
extraordinary thesis dealing with the saarAmsam of SrI BhAshyam in our 
forthcoming Hayagriva series of ebooks. AchArya Ramanuja has used 
extensively passages from ten major Upanishads in writing SrI BhAshyam to 
establish the fundamental tenets of VisishtAdhvaitham. You will therefore find 
in PiLLaipAkkam Srimad Azhagiya Singar's SuprabhAtam significant references 
to the various upanishadic passages taken as PramAnams in SrI BhAshyam. 

Professor S.S. Raghavacharya has commented that AchArya Ramanuja 
established from Upanishadic PramANams  that "the ultimate spirit (Supreme 
Brahman) holds all things within itself and abides in all things 
(chEtanAchEtanams)". This infinite divine (Brahman of the Upanishads) is "the 
Paratattva (the Supreme Reality), Para hitA (the Supreme way to redemption) 
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and Para PurushArthA (the Supreme Goal)". The various slOkams of 
SuprabhAtam are elaborations of the above tattvams relating to the Supreme 
Brahman. 

For AchArya Ramanuja, Brahman has limitless auspicious attributes (anantha 
KalyANa guNams) and is free from any imperfections (hEya rahithan). It is 
never nirviSesha Brahman (attributeless Brahman); it is savisEsha Brahaman all 
the time. The world is not an illusion but is a reality. The jeevans and Matter 
are modes (PrakAra-s) or adjectival determinations of Brahman. As a  personal 
God of theistic religion,  NarAyaNa is the One to be comprehended as the 
Supreme Brahman saluted by the Upanishads. NarAyaNan is the Aupanishada-
Parama Purushan, the Supreme Soul (ParamAtmA) revealed in the Upanishads. 
This is the core of VishitAdhvaidhic darsanam. This is the Saareeraka sAstram 
and this is what is elaborated and defended by AchArya Ramanuja, SwAmy 
Desikan and all the Azhagiya Singars as Bhagavad RaamAnuja SiddhAntha 
nirdhAraNa sArvabhoumars.  PillaipAkkam Azhagiya Singar is the 37th Pattam 
Azhagiya Singar with his great scholarship in Saareeraka  Saastram  created an 
unusual SuprabhAtam based on the core doctrines of major Upanishads 
(Saareeraka sAstram) to awaken the Supreme Brahman standing on top of the 
Hasthi Giri in His archA form. There are 32 suprabhAtha slOkams that have 
been blessed to us by PiLLaipAkkam Azhagiya Singar. We will be studying every 
one of these 32 slOkams and connect to the Upanishadic PramANams behind 
each of them. May the Aupanishada Parama Purushan, Lord VaradarAjan bless 
this Kaimkaryam! 

TANIYAN OF 37TH PATTAM SRIMATH AZHAGIYA SINGAR 

ASTyÇEkae ivze;ae bux #it zQij']m[a_ya< muin_ya< 

@kIÉUyaeidta_yaimv inépixk< sadr< sÌué_yam!, 

vedaNtÖNÖmNÇÇy ivv&itmuoe izi]t< ]aiNt muOyE> 
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AaF(< ïIvIrr¸vIq! zQmwngué< sMymINÔ< nmaim. 

`sftfytfArEka viESExa p<t;ti Sdjilf- 

    lXfm]apfyamf Mnipfyamf 

"kIp>Eyatitapfyamiv niRptikmf  

    satrmf stfKRpfyamf | 

Evtanfttfvnftfv mnftfrtfry vivfRtiMEk  

    SiXitmf Xanfti MkfAy@ 

~dfymf!vIrrkfvIdf SdmtnKRmf  

    smfymInftfrmf nmami || 

astyatraikO viSeshO budha iti SaThajit 

    lakhsNaabhyAm  munibhyAm 

yEkibhUyOditAbhyAmiva nirupadhikam  

    sAdaram satgurubhyAm |  

vedAnta dvandva mantratraya vivrtimukhE  

    Sikshitam kshAnti mukyai: 

AaDhyam SrIveeraraghveeT SaThamathanagurum  

      samyameendram namAmi ||  
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37th Pattam Srimad Azhagiya Singar's brundAvanam at SrI 
Nrusimhapuram  

(Thanks: SrI L. SrIdhar) 
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"ViNNor thalaivan!"  

(Thanks: SrI SaThakopa Tatachar) 
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slOkam 1 

he devaixp he dyeeñrivÉae vexae=ñmexavxe 

he yaegINÔ zQairmaehntnae gaepalr]amnae, 

kaÂIpU[Rmnae=m&taiytvcae maecarsapUirt- 

ïIramanujsUi´ÊGxjlxeéiÄó suóUidtm!. 

Eh Etvatip Eh tEySfvrviEpa EvEta `SfvEmtavEt 

Eh EyakInftfr SdaaiEmahntEna EkapalrXamEna | 

kawfcip>af]mEna `mfRtayitvEca Emacarsap>ait 

!ramaNjsJkftiTkftjlEt@ utftixfd sHxfD utitmf || 

hE dEvAdhipa! hE dayeSvaravibhO! vEdhO aSvamdhAvadhE 

hE yOgIndra! SaThArimOhanatanO! gOpAlarakshAmanO! | 

kAnceepUrNa manO amrtAyita vaca: mOcA rasa ApUrita 

SrIrAmAnujasUkti dugdhajaladhe: uttishTha sushThu uditam || 

ptv<Ar 

Eh Etvatip - " vi]fE]aaf t^lvE[! 

Eh tya:Sfvr - kR]aYRpi]iya[ epaiypiradfFkfK naykE[! 

Eh viEpa - 'gfKmf niAbnftvE[! 

EvEta `SfvEmt `vEt - na[fMk[f ecyft `SfvEmtEvqfviyi[f 

'lf^lyayiRpfpvE[! 
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Eh EyakInftfrSdaai EmahntEna - EyakicfErxfdara[ nmfmazfvaRkfK 

EmahtfAty<]fdakfKmf tivfymgfkqvikfrhMAdyvE[! 

EkapalrXamEna - Ekapalafk^q rXikfKmf mnftfrmayiRpfpvE[! 

kawfci p>af] mEna `mfRtayit vc@ - tiRkfkcfciyi[fnmfpiyi[f 

tiRv<qfqtfTkfK `Mtmay<qfq tiRvakfAky<AdyvE[! 

Emaca rs ~p>ait - vaAzpfpztfti[f rsmf niAbnft 

!ramaNj -!pkvtfpaxfykarRAdy 

sJkfti - tivfy sJkftikqakib 

TkftjlEt@ - pabfkdl[i[fBmf 

utftixfd - tiRpfpqfqieyZnftRqEv]fDmf  

sHxfD utitmf - n[fK viFnftT.  

This is a MangaLa slOkam 

Meaning and Commentaries on Mudrai (GopAla rakshA manO): 

EkapalrXamEna - 'Ekapalacaafyaf' '[fB, ;kfkirnftmf 

`Rqicfecyft   !mtf `zkiycigfkai[f p>afvasfrm tiRnammf. Ekapal[f 

'[fb tmfAmkfkakfKmf mnftfrsfvYRpiyayiRkfkiba[f EprRqaq[f '[fB 

`Nsnftikfkibaaf '[fBmf ecalfllamf. 

ADDITIONAL COMMENTS BY V. SATHAKOPAN (VS) 

1) hE dEvAdhipa 

The SuprabhAtam starts with the salutation: "hE dEvAdhipa" (Oh Lord of 
DevAs!). Here the Lord of Kaancheepuram, ThEpperumAl, is addressed as 
DevarAjan, DevAthirAjan or "imayOr thalaivan" or "dEvAdhipan". 

SwAmy NammAzhwAr's mangaLAsAnam is "ayarvaRum amararkaL adhipathi". In 
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the first pAsuram of Thiruviruttham, Swamy NammAzhwAr appeals to 
"devAdhipan" as "imayOr thalaivan" or the Lord of the DevAs. It is the opinion 
of commentators that the first hundred pAsurams of ThiruvAimozhi is about 
this  "devAdhipan", Lord Varadan of Kaanchi. SwAmy Desikan refers to this link 
of the Prathama satakam to Varadan (devAdhipan) this way: "prathama satakE 
Veekshya Varadam". Thirumangai Mannan salutes this dEvarAjan as "amarar 
peruvisumbaruLum PeraruLALan EmperumAn" (Periya Thirumozhi: 1.4.4). 
Towards the end of Periya Thirumozhi, Thirumangai Mannan celebrates the 
devAdhipa tatthvam as: "vAnavar ucchi vaittha PeraruLALan perumai 
pEsi" (Periya Thirumozhi: 9.5.4). Here the vAnavar or the celestials are the 
dEvAs. They place the sacred feet of the Lord of Hasthi Giri on their heads 
(Vaanavar ucchi vaitthu) and sing about the glories of the mighty boon granting 
Lord (PeraruLALan perumai pEsi). The dEvAs by themselves are powerless 
("pENilum Varam tara midukkilAtha devarai" - nAan Mukhan ThiruvandhAthi 
69). Their mighty Emperor, DevAdhipathi is the empowerer of the dEvAs and 
confers the desired boons to all including to the DevAs. He is the DEvarAjan 
standing as the wish-granting PaarijAtha tree on top of Hasthigiri (SrI 
hastiSaila SikarOjvala pArijAtam). 

2) hE dayA ISwara  

This is the second salutation 

Here is saluted as the Lord of dayA Devi, PerumdEvi thAyAr. She is Bhagavati 
dayA (dayA dEvi) and He is Her Lord (dayA ISwaran). The eleventh slOkam of 
dayA Satakam can be paraphrased to read this way to relate to dayA ISwaran: 

Anucr z®yaid gu[a< A¢esr baex ivrictalaekam!,  

SvaxIn v&;igrIza< Svy< àÉUta< àma[yaim dyam!. 

anucara SaktyAdi guNAm agrEsara bOdha viracitAlOkAm | 

svAdhIna hasti girISaam svayam prabhUtAm praNayAmi dayAm || 
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When the Queen (dayA Devi) comes out of Her inner chambers, the servants 
will be holding torches and go in front of her to illuminate the way. Her retinue 
(courtiers) also follow Her. The  enchanted Lord of the Patta Mahishi (Principal 
Queen) follows Her  as well. She has Her Lord under Her adheenam and will 
shine as a matchless One and PumpradAna Purusha ISwari The Lord becomes in 
this context "dayA ISwaran". This Iswaran is  the KaruNaa VaruNAlayam (The 
Ocean of dayA). 

3) " hE vibhO"  

This is the thid salutation. Lord Varadarajan's Vibhuthvam or all pervasive 
presence in all created chEtanams and achEtanams  is saluted here. Our Lord 
exists everywhere (thooNilum thurumbilum iruppAn). 

4) "VedhO-aSvamEdha-avadhE" 
thubhyam nama: is the fourth 
salutation.  

Salutations to the Lord, who is the 
end point (limit/yellai nilam) of the 
AsvamEdha Yaagam performed by 
Brahma Devan using Hasthi Giri as 
the Yaaga Vedhi. SwAmy Desikan's 
Mey Viratha Maanmiyam describes 
in detail the AsvamEdha Yaagam 
performed by Brahma Devan to have 
the direct vision (saakshAthkAram) 
of the Lord.  In the 7th SlOkam of 
SrI VaradarAja PancaaSat, SwAmy 
Desikan refers to the appearance of 
the Lord before the HayamEdha 
Yajvaa, Brahma Devan at the critical 
stage of the AsvamEdha Yaagam: 

Swami Desikan - ThUppul 
(Thanks:SrI P.R.SrInivasan) 
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y< c]u;amiv;y< hymex yJva  

    Ôa"Iysa sucirten ddzR vexa>,  

t< Tva< krIz ké[a pir[amtSte  

    ÉUtain hNt iniolain inzamyiNt. 

yam cakshushAm avishayam hayamEdha-yajvA 

drAkIyasA sucaritEna dadarSa VedhA: | 

tam tvAm KarISa karuNA pariNAmatastE 

bhUtAni hanta nikhilAni niSAmayanti || 

Lord is not seen with our physical eyes (mAmsa cakshus). He is "cakshushAm 
avishayam". Through the huge PuNyam accumulated from the performance of 
the AsvamEdha Yaagam, Brahma as the YajamAnan had the bhAgyam to see and 
enjoy the Lord with His own Maamsa Cakshus. Out of His infinite dayA, the 
Lord granted the boon to Brahma that He would stay on Hasti Giri for all to see 
Him and enjoy Him. 

5) "hE yogIndra SaThAri mOhana tanO" tubhyam namah is the Fifth salutation 
of the First slOkam. 

SwAmy NammAzhwAr is the Lord among Yogis (yOgi SrEshtar). This Yogi was 
elated and intoxicated with the exhilarating  anubhavam of the darsana 
soubhAgyam of the divya MangaLa Vigraham of the Lord. The Mohana vigraham 
of the Lord made SwAmy NammAzhwAr transform Himself in to the form of 
ParAnkusa Naayaki to enjoy the supremely masculine beauty of the Lord of 
Hastigiri. 
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Lord among Yogis - NammAzhwAr 

6) "GopAla rakshA manO"  thubhyam nama: is the next salutation. 

The given name for Srimad  PiLLai Paakkam Azhaghiya Singar was GopAlan in 
His PoorvAsramam. Here the author of Sri Saareeraka SuprabhAtam 
acknowledges that the Lord of Kaancheepuram is the embodiment of the Gopala 
Mantram that protects him. The other meaning is that He is the Rakshakan 
(Protector) of the GopA through His mantra svaroopam as in the case of 
protecting them from the wrath of Indhran as Govardhana Giridharan 

7) "kAnci pUrNa manO amrutAyita vacO" 

Salutations to You Oh Lord whose words are nectar to the mind of 
KaancheepUrNa (Thirukkacchi Nambi). KaancheepUrNa had the rare bhAgyam 
of experiencing the Lord speaking to him by breaking His vratham of mounam in 
archA form. Hence Nambi is recognized as "SrI devarAja dayA pAtram". He is 
also revered as the AchAryan, who performed ThiruvAlavatta Kaimkaryam (Fan 
service) to the Lord and invigorated himself with the practice of that 
rasAyanam (VaradAngri sadA sanga rasAyana parAyaNam). He surrendered to 
the PraNathArthi hara Prabhu this way: 
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Thirukkacchi nambi - Poovirundavalli 

nmSte hiStzElz ïImÚMbujlaecn, 

zr[< Tva< àpÚae=iSm à[taitRhraCyut. 

paih ma< vrd àÉae. 

namastE hastiSaileSa! Srimannambhuja lOcana! | 

SaraNam tvAm prapannOasmi praNatArtiharAcyuta || 

pAhi mAm varada prabhO! 

Lord VaradarAjan in return conversed with Nambi and delighted him. Our Lord 
answered AchArya RaamAnujA's six questions and sent the message to 
AchArya RaamAnuja through His dear servant, Thirukkacchi Nambi. 

8) "mOcA rasa ApUrita SrI rAmAnuja sUkti dugdha jaladhE: utthishTha" 
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Here Srimath PiLLaipAkkam Azhagiya Singar visualizes the Lord engaged in 
Yoga nidrA in the Milky Ocean (dugdha jaladhE:) of AchArya RaamAnuja 
sookthis that are delectable like the essence of ripe banana fruit (mOcA rasa 
Aapoorita SrI rAmAnuja sookthi:). Srimath Azhagiya Singar requests the Lord 
to awaken and get up in a manner similar to Sage ViswAmithra awakening Lord 
Raamachandra: uttishTha naraSArdUla kartavyam daivamAahnikam  

 
AchArya RAmAnuja - Kanchi (Thanks:SrI P.R.SrInivAsan) 

9) sushThu uditam 

Srimath Azhagiya Singar reminds the Lord that the Sun has arisen and the 
sounds of the morning are well advanced like Andal (KeezhvAnam VeLLenRu 
yerumai siRu veedu mEyvaaan paranthana kaaNn, VeLLi Yezhundhu ViyAzham 
uRangiRRu) and Thondaradippodi AzhwAr in His ThiruppaLLiyezucchi pAsurams 
(Kathiravan guNa disai Sikaram vanthaNainthAn, ghanaviruL ahanRathu, 
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KaalayampozhuthAi; Sudar oLi paranthana soozh disai yellAm, tunniya taarakai 
minnoLi surungi; pOyiRRu kangul pukunthathu pulari). HastigireeSa! tava 
SuprabhAtam! 

After this first slOkam, the Saareeraka SuprabhAtam starts earnestly with 
the infusion of the doctrines of Upanishads that are taken as PramANams in 
Saareeraka Saastram. 
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SlOkam 2 

hSTyÔIz Tvyed< jgdiolmÉUTsTpura yen ÉUyae 

ÉUySSyaimTyveúy àcurimdmÉUyRSTvmaTmaiolSy, 

ta†]TviÏyed< sklimh ywa m&iÏya m&Nmy< Syat! 

iv}at< hIit vede suoziyt! smuiÄó suóu àÉatm!. 

hsftfytfaIS tfvEytmf jktkilmp>tf stf p<ra Eyn p>Eya 

p>y@ sfyamitfyEvXfy pfrCrmitmp>afysftfvmatfma `kilsfy | 

tatfRXtfvtftiEytmf sklmih yta mfRtftiya mfRnffmymf sfyatf 

vijfwatmf hIti EvEt sHkSyit! sMtftixfd sHxfD pfraptmf || 

hasti adreeSa tvayEdam jagat akhilam abhUt sat purA yEna bhUyO 

bhUya: syAm iti avEkshya pracuramidam abhU: ya: tvam AtmA akhilasya | 

tAdrkshatvaddhiyedam sakalamiha yatha mrddhiyA mrnmayam syAt 

vijn~Atam heeti vEdE sukhaSayita! samuttishTha sushsThu prabhAtam || 

ptv<Ar 

Eh hsfti `tfaIS - nakm^l naykE[! 

p<ra – M[fp<, (pfrqy kaltftilf) 

;tmf `kilmf jktf -;nft ulkemlflamf 

Eyn tfvya - 'nft u[f[alf 

stf `p>tf - stf '[fB ecalflpfpdfdtak ~yibfEba 
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y@ tfvmf - yaetaR nI 

p>y@ - mBpFy<mf,  

p>y@ sfyamf - phHvak ~kkfkdEv[f 

;ti `EvXfy - '[fB sgfklfpitfT 

;tmf pfrCrmf `p>@ - phJva[ ulkmak ~[aEya 

(yaetaR nI) `kilsfy ~tfma - 'lfla ulktfTkfKmf 

~tfmavak ;RkfkibaEya,  

yta - 'pfpF  

;h -;vfv<lkilf 

mfRtftiya - mfRtfAt (m]f^]) ybinftt[alf 

sklmf mfRnfmymf - mfRtfvikarma[ skl ptaaftftgfkQmf 

vijfwatmf sfyatf - `biypfpdfdtak ~kibEta 

(`vfvitEm) tatfRXtfvtftiya - `pfpFpfpdfd u[f^[ `binftti[alf 

;tmf sklmf vijfwatmf sfyatf hi - `biypfpdfdtak ~Km[fEba 

;ti - '[fB PBmf 

EvEt - Evttftilf 

sHk Syit - sHkmakkf k]fvqaftRQmvE[! 

sHxfD pfraptmf - n[fbakpfepaZT viFnftT 

sMtftixfd - tiRpfpqfqieyZnftRqEv]fDmf. 

UPANISHADIC AND SRI BHASHYAM LINKS 

The subject matter for discussion for this verse, is the sentences in 
IkshatyadhikaraNa, of the Brahma sUtrA-s. 
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In the Sad vidyA prakaraNa, the sixth chapter of ChAndogya, the following 
statements are considered to be the principle sentences (vishaya vakya-s), 

sdev saeMyedm¢e AasIt 

sadeva somya idamagre AsIta  --ch. U 6-2-1 

tdE]t bhu Sya< àjayey 

tadaikshata bahu syAm prajAyeya -- ch. U 6-2-3 

@tdaTMy #d< sv¡ tTsTy< s AaTma tÅvmis ñetketae 

etadAtmya idam sarvam tatsatyam sa AtmA tattvamsi Svetaketo 

--ch. U 6-8-7 

StBxae=Syut tmadezmàaúy>, yenaïut< ïut< ÉvTymt< mtmiv}at< iv}atimit  

stabdhosi uta tamAdeSamaprAkshya: yenASrutam bhavati amatam 

matamavij~nAtam vij~nAtamiti --ch. U 6-1-2, 3 

ywasaeMyken m&iTp{fen sv¡ m&Nmy< Syat! 

yathAsomya ekena mrtpiNDena sarvam mrnmayam syAt--ch. U 6-1-4 

ch. U - chAndogya Upanishad 

ADDITIONAL COMMENTS BY V.S: 

In the previous slOkam, Srimad Azhagia Singar addressed the Lord resting on 
the Milky Ocean of Acharya  RaamAnuja Sri Sookthis, which are rooted in  the 
PrasthAna trayams (Foundational Texts: Upanishads, Bhagavad Gita and the 
Brahma SUtraas).  
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Resting snugly on the bed of sutrAs - SrI Atthi Varadar kiDantha kOlam 

In this second slOkam, Srimad Azhagiya Singar addresses HastigirISan, who is 
resting happily in the bed of  Srutis (VedAs and Upanishads). Upanishads are 
the concluding portions of the VedAs and are thus included among Srutis. 
Srimad Azhagiya Singar appeals to the Lord of Hasti Giri this way: "hasti 
adreeSa! vedE sukha Sayita bhagavan! sushThu prabhAtam, samuttishTha!". Oh 
Lord of Hasti Giri resting snugly in the bed of Srutis! Sun has arisen. Please 
awaken from Your comfortable sleep! 

From this slOkam on, Vedanthic doctrines  housed in Saareeraka Saastram are 
highlighted by Srimad Azhagiya Singar. The five major doctrines of Saareeraka 
Saastram are: 

• Brahman, its nature and lakshaNams (defining Characteristics) 

• Jagath or Universe and its relationship to Brahman, "the ultimate 
metaphysical Reality" 

• Jeevan, its svaroopam (true nature) and its unique relationship to 
Brahman 

• The means (Saadana) to attain that Brahman and 

• the supreme goal or the doctrine of Parama PurushArtha. 
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In this slOkam Brahman's role at the time of PraLayam and the creation of the 
nAma-Roopa Prapancam thereafter is saluted. His presence as Sarva 
antharyAmi of cit and acit is next covered.  Finally, the MalOla divya PaadukA 
sEvakar concludes by stating that the comprehension of the Brahman would 
lead to an understanding of every thing. 
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SlOkam 3 

Aaßaeit äüivÄTprmw ggna*aTmnae ÉUtmaTma 

dehàa[aTmiÉÚ> àmdmy #haSye; AaTma n caNy>, 

sE; iTvCDNbhuSyaimit jgds&jTsae=piriCDÚmaedae 

hITyÇanNdv'(a< suoziyt smuiÄó suóu àÉatm!. 

~pfEnati pfrhfmvitf ttf prmt kknatfyatfmEna p>tmf ~tfma 

Ethpfra]atfmpinfn@ pfrmty;hasfEyx ~tfma n canfy@ | 

Asxtfvicfcnf phHsfyamiti jktsfRjtfEsapaicfcinfnEmaEta 

hItfytfrannftvlflfyamf sHkSyit sMtftixfd sHxfD pfrpatmf || 

ApnOti brahmavit tat param atha gaganAdi AtmanO bhUtam AtmA 

dehapraaNaatmabhinna: pramadamaya iha asya yEsha AtmA na ca anya: | 

sa: yEsha: tu iti ichan bahusyAm iti jagat asrjat sa: aparicchinnamOda: 

hi iti atra AnandavallyAm sukhaSayita samuttishTha sushsThu - prabhAtam || 

ptv<Ar 

pfrhfmvitf - pfrhfmtfAt `binftv[f  

ttf - `nft 

prmf - prpfrhfmtfAt   

`t - pibK (caIrviEyakkaltftilf) 

~pfEnati - `Adkiba[f 
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~tfmn@ - ~tfmava[ prpfrhfmtfti[idmiRnfT 

kknati - ~kaSmf Mtliy pwfcp>tgfkqf 

p>tmf - u]fdayi[,   

~tfma - `nft ~tfma 

Ethpfra]atfmpinfn@ - caIrmf, pfra][f, m[T, jIv[f ;vbfAbkfkadfFLmf 

EvBpdfdv[f 

pfrmtmy@ - ~[nftmy[f  

;h -;gfK  

`sfy -;nft ~[nftmy{kfK  

"x@ ~tfma -;vE[ ~tfma 

n c `nfy@ - EvB ~tfma kiAdyaT 

s@ "x@ T -;nft ~[nftmy[a[ ~tfmaEv 

phH sfyamf;ti;cfcnf - phHvak ~kkfkdEv[f '[fB sgfklfpitfT 

jktf - ulktfAt 

`sfRjtf - sfRxfFtftT 

s@ - `v[f  

`paicfcinfnEmat@ hi - `qvidMFyat ~[nftMAdyv[f '[fpT 

pfrsitftmf  

;ti `tfr ~[nftvlflfyamf - '[fB PBmf ~[nftvlfliey{mf 

Evtpaktftilf 

sHkSyit - sHkmaktf tiRkfk]fvqaftRQmf var]ASlnatE[! 

sHxfD pfrpatmf - n[fbakpfepaZT viFnftT 

sMtftixfd - tiRpfpqfqieyZnftRqEv}mf. 
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MEANING BY SRI V. SATHAKOPAN (VS):  

One who has comprehended the Iswara tatthvam (Supreme Brahman's  
svaroopam and svabhAvam) attains that Para Brahmam at the end of his earthly 
life. The Panca BhUthams arose from that Supreme Brahman. This Supreme  
Brahman is totally different from Jeevan, Manas, PrANan and body. One who 
overcomes the dehAtma-bramam is well on his way to become a mumukshu (one 
who is desirous of Moksham through upAya anushtAnam to gain Moksha siddhi). 
This Brahman is Anandamayan (form of bliss principle). He is His own AtmA. 
This Anandamaya AtmA desired to create this universe on its own accord 
(sankalpam). He willed to become many in pursuit of that sankalpam. It is well 
established that this Brahman has limitless bliss. This unmatched bliss principle 
is saluted in the Anandavalli bhAgam of the Taittireeya Upanishad of KrishNa 
Yajur Vedam. 

Oh Lord of Hasti Giri resting joyously at Kaanchi in Your enjoyable bed of 
VedAs! The day has dawned already. Please arise from Your comfortable bed 
and bless us! 

UPANISHADIC AND SRI BHASHYAM LINKS: 

This verse refers to the Anandavalli chapter of taittrIya Upansishad which 
forms the topic of discussion in the AnandamayAdhikaraNa. 

sae=kamyt bhuSya< àjayeyeit 

 sOkAmaya bahusyAm prajAyeyeti -- tait. Up 2-6-1 

äüivdaßaeit prm!, tSmaÖa @tSmat! iv}amyat!, ANyae=Ntr 

AaTma==nNdmy.......tSyE; @v zarIr AaTma 

brahmavidApnoti param tasmAdvA etas, At vij~nAmayAt,  
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"The Supreme Brahman!" 

anyo antara Atma  AnAndamaya...tasyaisha eva SaaRira Atma 

--tait. Up 2-6-1 

AakazaÖayu>; sae=Snute svaRn! sh, äü[a ivpiíteit 

AkaaSaadvAyuh; sO asnute sarvAn saha, brahmaNAvipaSciteti 

-- tait. Up 2-1-2 

ADDITIONAL COMMENTS BY V. SATHAKOPAN: 

1) ApnOti brahmavit tat param  
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The reference here is to Anandavalli Vaakyams that describe the bliss principle 
as a lakshaNam of the Lord. Anandavalli is an abbreviation of BrahmAnandavalli, 
which is a very important section of the Upanishad for the VedAnthins 
providing definition for Brahman (its svaroopam/intrinsic nature  and 
lakshaNams).  Srimad Azhagiya Singar includes key passages from TaittirIya 
Upanishad in this SuprabhAtha slOkam: 

äüivdaßaeit prm!, tde;a=_yu´a, sTy< }anmnNt< äü, yae ved iniht< guhaya< prme 

Vyaemn!, sae=îute svaRn! kaman! sh, äü[a ivpiíte, 

"brahmavidApnOti param, tadEshAbyuktA, satyam jn~Anamanatam brahma, yO 
veda nihitam guhAyAm paramE vyOman, sOSnutE sarvAn kAmAn saha, 
brahmaNA vipaScitE"  ---TaittirIyOpanishad: II.1 

MEANING ACCORDING TO DR.N.S. ANANATHA RANGACHARYA 
(NSA)  SWAMY: 

"The knower (mediator) of Brahman attains the highest. This Rk is uttered 
about that Brahman.  Brahman is True, Conscious and Infinite. He who knows 
Brahman hidden in the cavity of heart, enjoys in the supreme abode all the 
auspicious qualities of Brahman along with the all knowing Brahman". 

2) bahusyAm iti jagat asrjat   

The reference here is to the  ChAndhOgyam passage(6.2.3): tdE]t bhu Sya< 

àjayyeit (tadaikshata, bahu syAm prajAyAyEti....") 

Meaning:  

"tt! st! - tat sat - (deliberated). May I become Many; May I be born". That 

Supreme Brahman with the name of st! (sat) deliberated that it become the 
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infinite entities of sentient and nonsentient in the collective form of tejas, 
water and annam. The Supreme Brahman entered into tejas and water (ap) for 
the continuation of the creation into many forms. Here the SuprabhAtam is for 
the Lord resting comfortably in the ChAndOgya Mantram. The upanishadic 
theory of Cosmic evolution is elaborated further in taittireeya Upanishad. The 
evolution of the Jagath Srushti through the five basic elements (Panca 
BhUtAs) from Prakruthi (primordial matter). The process of creation up to the 
five elements (creation of the aggregate world) is known as Samashti Srushti. 
The next stage of creation is Vyashti Srushti, where the tangible universe 
(nAma Roopa Prapancam) is created. Brahman entering into created entities 
(anupraveSam) and controlling them as antharyAmi is saluted in taittirIya 
AraNyakam (III.29): "anta: pravishTa: SaaStA janAnAm sarvAtmA". 
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SlOkam 4 

AaidTyaNtnRoaNt< knkmytnuSta†zZmïukez> 

kPyasa<Éaeéha]ae Êirtt %idtae †Zyte idVyêp>, 

yae=savú[aIúyte=Nt> ïuitmypué;ae äü tÄSyêp< 

t*Ï(Syeit vede suoziyt smuiÄó suóu àÉatm!. 

~titfyanftafnkanftmf knkmytNsftatfRSSfmSfREkS@ 

kpfyasamfEpaRhaEXa Taitt utiEta tfRSfyEt tivfyYRp@ | 

y@ `savXf]IXfyEt `nft@ SfRtimyp<RExa pfrhfm ttftsfyYRpmf 

ttfytf hi `sfEyti EvEt sHkSyit sMtftixfd sHxfD pfrpatmf || 

Aditya anta: nakhAntam kanakamayatanu: tAdrSaSmaSrukeSa: 

kapyAsa ambhoruhAksha: duritata uditO drSyatE divyaroopa: | 

ya: asau akshNi Ikshyate anta: SrutimayapurushO brahma tat tasya roopam 

tat yat hi asya iti vede sukhaSayita samuttishTha sushsThu prabhAtam || 

ptv<Ar 

~titfy `nft@ - sJafym]fdltfTkfKqff 

nkanftmf - nkmf vAryiLmf 

knkmytN@ - tgfkmyma[ tiREm[iAyy<Adyv[ayf 

tatfRSSfmSfREkS@ - `vfvitEmy<qfq SfmSfR (mIAc) Pnftlf ;Avk^q 

uAdyv[ayf 

kpfyas `mfEpaRhaX@ -  kpfyasma[ tamAr Epa[fb tiRkfk]ffk^q 
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uAdyv[ayf 

Taitt@ - paptftiliRnfT   

utit@ - evqikfkiqmfpiyv[ayf 

tivfyYRp@ - `pfrakfRtma[ tiREm[iAyy<Adyv[ayf 

tfRSfyEt - 'v[f ka]pfpDkibaE[a 

y@ `esq - yaetaR 

SfRti my@ - Evtmyma[ p<Rx[f 

`Xf]i `nft@ - k]f}kfKqf  

:XfyEt - paafkfkpfpDkibaE[a 

ttf - `nft p<Rx[f  

pfrhfm - pfrhfmEm 

ytf - 'nft YRpma[T 

`sfy - sJafym]fdltfTqfqiRpfpv{kfKqfqEta 

ttf tsfy YRpmf hi - `nft hir]fmytfvatiYRpEm k]f}kfKqf ;RkfKmf 

p<Rx{kfKmf 

;ti EvEt - '[fkib Evttftilf 

sHkSyit - sHkmaktf tiRkfk]fvqaftRQmf EtvatirajE[! 

sHxfD pfrpatmf - n[fbakpfepaZT viFnfTvidfdT 

sMtftixfd - tiRpfpqfqieyZnftRqEv}mf. 

MEANING BY VS:  

Oh Lord sleeping joyously on the bed of Vedam! The Upanishad describes that 
inside the Soorya Mandalam, You have a golden form from the nails of Your toe 
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to the top of Your head (hair and crown as well as moustache). There You are 
visualized with beautiful eyes like a just blossomed lotus and totally devoid of 
any sins in Your aprAkruta, Suddha sathva ThirumEni. You as a Vedamaya 
Purushan of such golden form is the same Brahman seen inside the eyes (akshI 
Purushan) according to the Sruthi. Oh Kaanchi VaradarAjA! Oh veda Purusha! 
Please awaken. The Sun has climbed well into the Eastern horizon now. 

 

"Golden Form inside the Soorya mandalam" 

UPANISHADIC AND SRI BHASHYAM LINKS: 

This verse has the 'AntarAdhikaraNa' as its content 

The sentences considered for the first two lines of the verse are as follows: 
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Aw y @;ae=NtraidTye ihr{my> pué;ae †Zyte ihr{yZmïuihRr{ykez  

Aa à[SvaTsvR @v suv[R> 

atha ya eshO antarAditye hiraNmayah purushO drSyate 

hiraNyaSmasrurhiraNyakeSa ApraNasvAtsarva eva suvarNah 

--ch. U. 1-6-6 

For the last two lines of the verse the following text from the upanishad is 
considered. 

Aw y @;ae=Ntri]i[ pué;ae †Zyte sEv´›Tsam; tÊKw< td! yju>; 

td! äü, tSyEtSy tdev êp< ydmu:y êpm!    

atha ya eshO antarakshiNi purushO drSyate saivarktatsAma; 

taduktham tad yajuh; tad brahma tasyaitasya tadeva rUpam 

yadmushya rUpam --ch. U. 1-7-5 

ADDITIONAL COMMENTS BY V.S: 

The Aditya hiraNmaya Purusha tattvam of ChAndhOgya Upanishad (1.6.6 and  
1.6.7) are referred to here. Lord Varadarajan is saluted by these two mantrams 
and an appeal is made for Him to awaken from His bed of Sruthis. 

MEANING (DR. NSA SWAMY OF BANGALORE):  

"Now this One, the golden Purusha, who is seen in the Aditya is having golden 
whiskers, golden hair and is fully golden beginning from the tip of the nails". 

The commentators have explained that "HiraNmaya" means not golden in a 
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literary sense but RamaNeeya (the most beautiful). He is to be meditated as 
such. He is RamaNeeya Sarva avayava sundaran. 

He has an aprAkrutha ThirumEni and has arisen over all sins or evils (sarvEbhyO 
pApmabhya udita:, udEti ha vai sarvEbhyO pApmapya:) and who comprehends 
Him in this way also arises from all sins and evils. He has red eyes resembling 
that of a fully blossomed lotus (yAthA kapyAsam puNDarIkam yEva akshiNI). 
He is called "ut". 

The full ChAndhOgya mantram housing these thoughts is: 

tSy ywa kPyas< pu{frIkmevmi][I tSyaeidit nam s @; sveR_yae  

paPm_y %idt %deit h vE sveR_yae paPm_y> y @v< ved 

tasya yathA kapyAsam puNDarIkam yEvamakshiNI; tasyOditi nAma, Sa yEsha 

 sarvEbhyO pApmabhya: udita; udEti ha vai sarvEbhyO pApmabhya:; 

ya evam vEda --  ch. U. 1.6.7 

AchArya RaamAnuja left his teacher, Yaadava PraakAsar, for providing the 
unacceptable meaning for "kapyAsam puNDarIkam evam akshiNi". RamAnuja 
explained "KapyAsam PuNDarIkam" as a  fully blossomed lotus, which opens up 
with the touch of the rays of the Sun and which grows in deep waters. 

The Supreme Brahman residing in the orbit of the Sun with a golden form and 
red eyes resembling that of Lotus is given the symbolic name of "ut" since it 
has risen over all sins and evil entities. AchArya Ramanuja has elaborated on 
the deeper meaning of this Vedic passage on the majestic PuNdarIka 
dalAmalAyatEkshaNan. 

This suprabhAta slOkam  concludes that this golden Purushan with red lotus 
like eyes is the same one realized by akshayantargatha PurushOtthama 
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upAsanam (ChAndhOgyam: 1.7.5). The Purusha in the eye seen by the Yogis 
(akshi Purusha) is of the very form of that Aditya Purusha ("tasyaitasya tadEva 
rUpam, yadamushya rUpam......yannAma tannAma"). The dhyAnam on the 
ParamAtman residing in the eye as well as inside Aditya manDalam gains all the 
aisvaryams in the world. The same Rks and sAmans can be addressed to both 
Aditya Purushan and akshi Purushan with equal effects.      
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SlOkam 5 

AakazaTsvRÉUtaNyjin;t pura==kazmevaipyiNt 

Jyayanakaz @_y> prmynmip ýe; Aakaz @v, 

#Tw< dedIPymanak«itrioljgTkar[< mae]data 

àaPyZceTywRvede suoziyt! smuiÄó suóu àÉatm!. 

~kaSatf safvp>tanfyjnixt p<ra ~kaSEmvapiynfti 

jfyayanakaS "pfy@ prmynmpi hfEyx ~kaS "v | 

;tftmf EttIpfymanakfRtirkiljktfkar]mf EmaXtata 

pfrapfySfEctfyaftftEvEt sHkSyit! sMtftixfd sHxfD pfrpatmf || 

AkaaSat sarva bhUtAni ajanishata purA AkaaSa yEva apiyanti 

jyAyAn AkaaSa yEbhya: param ayanam api hi yEsha AkaaSa yEva | 

ittham dedIpyamAna Akrti: akhila jagat kAraNam mOkshadAtA 

prApya: ca: iti artha vede sukhaSayita! samuttishTha sushsThu prabhAtam || 

ptv<Ar 

p<ra - M[fp< (sfRxfF kaltfttilf) 

safvp>tani - EctnaEctnmkma[ safv pfrpwfcgfkQmf 

~kaSatf - ~kaSatfti[idmiRnfT 

`jnixt - u]fdayi[ 

~kaS "v `piynfti - ~kaSatftiElEy lymAdki[fb[ 
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"pfy@ -;nftpf p>tgfk^qkf kadfFLmf 

~kaS@ - ~kaSmf   

jfyayanf - mikv<mf uyafnftT 

"x@ ~kaS@ "v hi -;nft ~kaSEm 

prmf `ynmf `pi - prmpfrapfyMmayiRkfkibT 

;tftmf -;vfvitmf 

EttIypfman ~kfRti - mikv<mf pfrakacikfkib sfvYRptfAty<Adyv{mf 

`kiljktfkar]mf - 'lfla jktfTkfKmf 'lflavit                  

kar]mak  ;Rkfkibv{mf 

EmaXtata - EmaXtfAtkf ekaDpfp{mf 

pfrapfy@ c - prmpfrapfy{mayf;Rkfkiba[f 

;ti  `aftft EvEt - '[f{mf epaR^qtf etaivikfKmf Evttftilf (sfvymf 

pfrkacma[ sfvYRpmf, mik jfvlikfKmf tiREm[i ;Avy<Adyv[f, `kil 

jktf kar]mf, EmaXtfAtyqipfpv[f, prmpfrapfy[f '[f{mf `aftfttfAt 

etaivikfkPFy '~kaStfti[imiRnfT safvp>tgfkQM]fdaki `tiliEy 

lymAdki[fb[. `nft ~kaSEm 'lflavbfAby<mf vid uyafnftT, `TEv 

pray]mf' '[fb canfEtakfy SfRtiyilf) 

sHkSyit - sHkmaktf k]fvqaftRQmf hsftISE[! 

sHxfD pfrpatmf - n[fK epaZT viFnftT 

sMtftixfd - tiRpfpqfqieyZnftRqayf. 

MEANING BY VS: 

Oh Lord of Hastigiri! The morning is well advanced. Please awaken from Your 
comfortable bed of VedAs and bless us. Vedam instructs us that You are the 
Svayam JyOti of dazzling brilliance and You are the root cause of all creation.  
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"Swayam Jothi!" 
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You are the Ultimate and Supreme Goal. Vedam salutes You as the creator of all 
the sentient and insentient of this Prapancam from AkAsam. All these created 
beings reach their layam in AkAsam at the end. They merge in You at the time 
of dissolution. AkAsam is therefore superior to the others (chEtanams and 
achEtanams).  ChAndOgya Upanishad points out that this AkAsam is the 
supreme principle of upAsanA. This AkAsa is You, the Brahman originate from 
AkAsa and merge in AkAsa. Therefore AkAsa is the Supreme goal and worthy 
of parAyaNam (ChandOgyam: 1.9.1): 

svaRi[ h va #main ÉUtaNyakazadev smuTp*Nt Aakaz<  

àTySt< yNTyakazae ýevE_yaeJyayanakaz> pray[m! 

sarvANi ha vA imAni bhUtAnyAkASAdEva samutpadyantE; AkASam pratyastam 
yanthi; AkAsO hi yevaibhyOjyAyAn; AkASa: parAyaNam 

MEANING AND COMMENTS FOR ABOVE BY DR.NSA SWAMY:  

"All these beings moving and nonmoving originate from AkAsa itself and they 
merge in AkAsa.It is verily, AkAsa alone that is greater than all these. AkAsa is 
the Supreme goal". 

We have to remember that AkAsa sabdam here does not mean the  element of 
ether but Brahman. It (Brahman)  is declared as being the greatest of all these 
(chEtanAchEtanams)  because of its infinite auspicious attributes and inherent 
superiority. 

UPANISHADIC AND SRI BHASHYAM LINKS: 

The verse is based on the AkASadhikaraNa. The first two lines form the 
pUrvapkasha while the last two refers to the final veiw (siddhAnta). 

The text considered in this adhikaraNa is as follows. It is in the form of 
discussion about Brahman between the two, Saalavatya, a brahmin and 
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PravAhana, a kshatriya. 

ASy laekSy ka gitirit, Aakaz #it haevac, svaRi[ h va #main ÉUtaNyakazadev 

smuTp*Nt Aakaz< àTySt< yNTyakazae ýevE_yaeJyayanakaz>  pray[m!. 

asya lokasya kA gatiri AkASa iti hovAca, sarvANi ha vA imAni  

bhUtAni AkASadeva samutpadyante AkASam pratyastam yanti; 

AkASo hi yevaibhyo jyAyAn AkASa: parAyaNam --(ch. U. 1-9-1) 

ADDITIONAL COMMENTS BY V.S: 

In ChAndOgya Upanishad (I.9.1), pravAhana,  the expert udgIta describes as to 
what is the goal (gati) of the world: "It is AkASa, for all these beings are 
created from AkAsa and they return at the end to AkASa. The Brahma sUtram 
(1.1.23) "AkASa: tallingAt" is based on the above ChAndOgya Mantram on 
AkAsam as Brahman. As the supreme gati, AkASam is declared the greatest of 
all that illumines everything (AkASayati) and shines everywhere (AkASate). 
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SlOkam 6 

àa[< svaRi[ ÉUtaNyiÉsmupivzNÅyenm_yui¾hIte 

sv¡¡ àStavme;aýnusrit pra devteTyÇ vede, 

àa[axIniSwitTve=Pyiolicdicda< kaólaeóe:vÉavat! 

TvÑUmEkaNtÉave suoziyt smuiÄó suóu àÉatm!. 

pfra]mf safva]i p>tani `pisMpviSnfti "nmpfy<jfjihIEt 

safvmf pfrsftavEmxahfyNsrti pra EtvEttfytfr EvEt | 

pfra]atInsftititfEvpfykil citcitamf kaxfdElaxfEdvpavatf 

tfvtfp>AmkanftpaEv sHkSyit sMtftixfd sHxfD pfrpatmf || 

praaNam sarvaaNi bhUtAni abhisamupaviSanti yEnam abhi ujjiheete 

sarvam prastAvam yEshA hi anusarati parA devatetyatra vede | 

praaNadhInasthititve api akhila cidacidAm kAshThalOshTheshu abhAvAt 

tvat bhUmA yEkAntabhAve sukhaSayita samuttishTha sushsThu prabhAtam || 

ptv<Ar 

`kil citcitamf - 'lfla Ect[aEct[gfkQkfKmf 

pfra]atInsftititfEv `pi - Mkfypfra]vay<v<kfK `tInman 

sftitiyiRnftaLmf 

kaxfdaElaxfEdxH - kdfAd, klf ;Avkqilf 

`pavatf - pfra]atInman sftiti ;lflaAmyalf 

tfvtf p>ma "kanftpaEv-EtvaIRAdy mhiAm o[fbiElEy       
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Enakfkma[ `pipfraytfAty<Ady (;T 'EvEt' '[fptbfK viEcx]mf) 

safva]i p>tani - 'lfla pfra]ikQmf 

pfra]mf `pi - pfra]^[kf KbitfT 

(pfra][idmf) sMpviSnfti - _kfymayfcf eclfLki[fb[ (lymAdki[fb[) 

"nmf `pi ujfjihIEt -;nft pfra][idmiRnfT evqivRki[fb[ 

"xa -;nft  

praEtvta - prEtvAtya[T 

safvmf pfrsftavmf - 'lfla pfrsftavpkftiAyy<mf 

`Nsrti hi - `NsaitftiRkfki[fbt[fEba 

;ti `tfr EvEt - '[fkib;nft Evttftilf 

sHkSyit sMtftixfd sHxfD pfrpatmf - sHkmaktf k]f vqaftRQmf 

hsftISE[, tiRpfpqfqi 'ZnftRqEv}mf. n[fK epaZT viFnftT. 

MEANING BY VS: 

All the sentient and the insentient are under the control of mukhya PrANan for 
their existence. The insentient like stone and wood do not have PrANa vAyu to 
hold to as their AdAram. Hence they rest and depend on Your glories alone. All 
sentient reach their layam (merger) in PrANan and arise out of it. That deity of 
PrANa  connected with PrastAva, the hymn of sAma Veda, ParamAtman is  
Yourself.  Oh Lord sleeping comfortably in the bed of Vedams! The day has 
advanced.  Please awaken! 

UPANISHADIC AND SRI BHASHYAM LINKS: 

This verse has its theme in the PraaNaadhikaraNa. 

svaRi[ h va #main ÉUtain àa[mevaiÉs<ivziNt  
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àa[m_yui¾hte sE;a devta àStavmNvayÄa. 

sarvAni ha vA imAni bhUtAni prAnamevabhisamviSanti; prAnamabhyujihate; 
saishA devatA prastAvamanvAyatta; (Ch.U. 1-11-5). 

This adhikaraNa is an extension of the previous AkASadhikaraNa (atidesam). 

ADDITIONAL COMMENTS BY V.S: 

Regarding PrANa as Brahman, ChAndOgya Upanishad declares (Ch. 1.11.5): "The 
PrANa is that deity.  For all these beings merge in the PrANa  alone and from 
PrANa alone they depart. This is the deity which belongs to the PrastAva". 
PrANa here as a deity denotes Brahman. Only Brahman can be responsible as 
the Jagat srushti kAraNam and Jagat SamhAram. Hence PrANa is not vital 
breath but it is Brahman. As AchArya Ramanuja points out in VedAnta SutrA, 
"ata eva prANa:". This PrANa sustains all life (prANayati sarvAni bhUtAnI) and 
therefore it is Brahman. 
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SlOkam 7 

yt! JyaeitdIRPyte *ae> primh pué;e=Nt>iSwtJyaeitretd! 

#Tyu´asImdIiÝ> prmpué; @veit in[IRitd]e, 

padae ivñain ÉUtaNym&timh idvItae=vizòa iÇpadI- 

TyweR DNdaegvede suoziyt smuiÄó suóu àÉatm!. 

ytf jfEyati@ tIpfyEt tfEya@ prmih p<REx `nft@sftit-jfEyatiErttf 

;tfy<kftasImtIpfti@ prmp<Rx "Evti niaf]Iti tEx | 

paEta viSfvani p>tanfymfRtmih tivIEtavSixfda tfaipata 

;ti `aftfEt cnfEtakEvEt sHkSyit sMtftixfd sHxfD pfrpatmf || 

yat jyOti: deepyate dyO: param iha purushE anta:sthita jyOti: yEtat 

iti ukta aseema deepti: paramapurusha yEva iti nirNeeti dakshE | 

pAdO viSvAni bhUtani amrtamiha diveetO avaSishTaa tripAdA 

iti arthe chandOgavede sukhaSayita samuttishTha sushsThu  prabhAtam || 

ptv<Ar 

ytf jfEyati@ - yaetaR jfEyatisfsa[T 

tfEya@prmf - `pfrakfRtma[ tivfyEtctfTkfK Emlf 

tIpfyEt - viqgfKkibEta   

"ttf - `TEv  

;h p<Rx -;nft p<Rx[idmf 
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`nft@ sftit jfEyati@ - uqfqiRkfKmf jfEyatisf 

;ti - '[fB  

ukft `sIm tIpfti@ - ecalflpfpdfd 'lf^lybfb pfrkaStfAty<Adyv[f 

prm p<Rx@ "v;ti - prmp<Rx[f ta[f '[fB 

niaf]ItitEx - tIafma[mf p]f}vtilf smaftftma[ (;T canfEtakfyEvEt 

'[fptbfK viEcx]mf) 

viSfvani p>tani - smsftp>tgfkQmf 

pat@ - Oaf `mfcmf 

;t@ -;Atvid 

`vSixfdtfaipata - pakfki YM[fB `mfcgfkqf  

;h tivi -;nft!AvK]fdtftilf 

`mfRtmf - nitfygfkqak;Rkfki[fb[ 

;ti `aftfEt - '[f{mf `aftftMqfq 

cnfEtakEvEt - samafkQAdy Evtma[ canfEtakfytftilf 

sHkSyit - sHkmaktf k]f vqRmf hsftISE[! 

sMtftixfd - tiRpfpqfqieyZnftRqEv}mf 

sHxfD pfrpatmf - n[fK epaZT viFnftT. 

UPANISHADIC AND SRI BHASHYAM LINKS: 

This verse has its theme, as the topics discussed in the "JyotiradhikaraNa" of 
the BrahmasUtra-s. 

The text taken up for discussion in this "JyotiradhikaraNam" is as follows. 
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"Jyothi of Jyothi!" 

Aw ydt> prae idvae JyaeitdIRPyte ivñt> p&óe;u svRt>  

p&óE:vnUÄme;UÄme;u laeke;u #d< vav tt! yiddmiSmÚNt> pué;e Jyaeit>.  

atha yadata: paro divo jyotirdIpyate viSvata: prshTheshu sarvata:  

prshTheshvainUttameshUttameshhu lokeshU idam vAva tat 

yadidamasminnanta: purushe jyoti: || (Ch. U 3-13-7) 

padae=Sy svaR ÉUtain iÇpadSyam&t< idiv. 
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pAdoasya sarvA bhUtAni tripAdasyAmrtam divI || (ch. U 3-12-6) 

ADDITIONAL COMMENTS BY VS: 

In chAndhOgyam (3.13.7), "jyOtir-brahmOpASanam" and the Brahma sUtram 
(1.1.25) "jyOtis-caranAbhidhAnAt" deal with the subject of JyOtis as Brahman. 

ChAndhOgyam passage states: "Now that light which shines above this heaven, 
higher than everything in the highest worlds beyond which there are no other 
worlds, that is the same light which is within man (anta: purushE jyOti:). This is 
the perception of that". 

It has to be understood that this JyOti is not the luminescence of the Sun or 
other bodies but it denotes Brahman. That same jyOti resides in one's heart 
lotus as antaryAmi Brahman. This is the jyOti connected with the nitya vibhUti 
(tripAd), the highest domain. It confers luminescence for all luminary bodies. 
MunDaka Upanishad salutes this JyOti of JyOti as: "tamEva bhAntam anubhAti 
sarvam tasya bhAsA sarvam idam vibhAti" ("Him the shining One, everything 
shines after, by this light all this is lit"). 
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SlOkam 8 

àa[> à}aTmÉUtStimmmm&tmayuí maimTyupaSve 

Tyu´> àa[eNÔêp> prmpué; @veit in[IRitd]e, 

sE;> àa[> àjanÚm&tmjr AanNd #TyNtraTma 

saxar{yawevede suoziyt smuiÄó suóuàÉatm!. 

pfra]@ pfrjfwatfmp>tsftmimmmfRtmay<cfc mamitfy<pasfEv- 

tfy<kft pfraE]nftfrYRp@ prmp<Rx "Evti niaf]ItitEx | 

Asx@ pfra]@ pfrajannfnmfRtmjr ~nnft;tfynftratfma 

satar]fyaaftftEvEt sHkSyit sMtftixfd sHxfDpfrpatmf || 

praaNa: prajn~AtmabhUta: tam imam amrtam AyuSca mAm iti upAsva 

iti yukta: praaNa indraroopa: paramapurusha yEva iti nirNeetidakshe |  

saisha: praaNa: prajAnan amrtam ajara: Aananda iti antarAtma 

asAdhAraNya artha vede sukhaSayita samuttishTha sushsThu prabhAtam || 

ptv<Ar 

pfra]@ - pfra][f (na[f) 

pfrjfwatfmp>t@ - jfwa[sfvYRp[a[ jIvatfma  

(na[f) tmf;mmf mamf - `nft;nft '[f^[ 

`mfRtmf - `mfRtmf '[fBmf  

~y<@ c;ti - ~y<sf '[fBmf 
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upasfv - upasipfpayak 

;ti ukft@ - '[fB ecalflpfpdfdv[f 

pfra];nftfrYRp@ - pfra]^[y<mf;nftfr^[y<mf caIrmakv<Ady 

prmp<Rx@ "v;ti - prmp<Rx[fta[f '[fB 

niaf]ItitEx - nicfcyipfptbfK smaftftma[ 

Asxpfra]@ - `nft pfra][f '[fB ecalflpfpdfdv{mf 

pfrajannf - `bikibv[a[ jIv{mf 

(;nftfr{mf) `mfRtmf - mr]milflatv[f 

`jr@ - jAryilflatv[f  

~nnft@ - ~nnftmayiRpfpv[f 

;ti - '[fB  

`nftratfm `satar]fy `aftft EvEt  - `nftafyamiya[ prmatfmav<kfK 

`satr]ma[ t[fAmAyy<Ady `aftfttfAtcf ecalfLmf Evttftilf 

sHkSyit - sHkmaktf k]fvqaftRQmf EprRqa[E[! 

sHxfDpfrpatmf - n[fK epaZT viFnftT 

sMtftixfd - tiRpfpqfqieyZnftRqayf. 

MEANING BY VS: 

Oh Lord resting comfortably in Your bed of VedAs, which gives the meanings of 
the unique antaryAmi Brahman! Dawn is well advanced. Please awaken and bless 
us!  Here the nature of Brahman as upAsya and the Jeevan as upAsakA is 
discussed. Brahman here is antaryAmi Brahman residing in the heart lotus. This 
Brahman is  smaller than the smallest and larger than the largest and is the 
inner controller of the Jeevan; thus the jeevan and the Brahman are different. 
Brahman is of the eternal nature for the eternal jeevan to meditate on and 
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comprehend it as Aayus, PrANan and nectar. VedAs give these unique 
interpretation (asAdharaNam) to the indwelling Brahman and contrasts it with 
the Jeevan. 

 
"The indwelling Brahman" 

(Thanks:www.srirangapnakajam.com) 

UPANISHADIC AND SRI BHASHYAM LINKS: 

This verse is based on the 'IndrapraaNaadhikaraNam'(1-1-11) and KaushItaIki 
brahhmNam 3-24. 
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s haevac mamev ivjanIih @etdevah< mnu:yay ihttm< mNye iht 

sa hovAca mAmeva vijAnI hi yEtadevAham manushyAya hitatamam  

manye ita (Kau. Br. 3-8) 

àa[ae=iSm à}aTma t< mamayurm&t imTyupaSv 

prANo asmi praj~nAtmA tam mAmAyuramrta mityupAsva  

--Kau. Br. 3-24 

Kau. Br - KaushItaki BrAhmaNopanishad 

ADDITIONAL COMMENTS BY VS: 

Brahman is the object of attainment (PrApya) and the jeevan is the one who 
attains it (PrAptA) through sAdanA (upAsanA). Sandilya vidhyA of 
ChAndOgyam clearly establishes the non-identity of the Brahman and the 
Jeevan. Related Brahma sUtra concludes that the Jeevan attains Brahman 
after departing from the body. 

 

 

 



 

55 

sadagopan.org 

SlOkam 9 

sv¡ äüedmet¾inlyÉ&itk«ÏITyupasIt zaNt> 

äüe tt! àa[deh< ùdymymwakazêpaidÉUm, 

#Tw< svRÇ laeke tnuÉ&dvgt< äü lúmIz @ve- 

Tyeta< zai{fLyiv*a< Aixziyt rmaiðò suóuàÉatm!. 

safvmf pfrhfm;tmf "ttf jnilypfRtikfRtf hi;ti upasIt Sanft@ 

pfrhfm "ttf pfra]Ethmf hfRtymymf `t ~kaSYRpatip>m | 

;tftmf safvtfr ElaEk tNpfRtvktmf pfrhfm lXfmIS "Evti 

"tamf Sa]fFlfyvitfyamf `tiSiyit rmaSflixfd sHxfDpfrpatmf || 

sarvam brahma idam yEtat jalanilayabhrtikrt hi iti upAseeta Saanta: 

brahma yEtat praaNadeham hrdayamayam atha AakaaSa- roopAdibhUma | 

ittham sarvatra loke tanubhrdavagatam brahma laskmeeSa yEveti 

yEtAm SaaNdilyavidyAm adhiSayita ramaaSlishTa sushThu prabhAtam || 

ptv<Ar 

;tmf -;nft ulkmf  

safvmf - `tft^[y<mf 

pfrhfm - pfrmfmatfmkmf 

"ttf -;nft pfrmfmEm 

jnilypfRtikfRtf hi - ulktfAtpf pAdtfTkf katfT 

`zikfkvlfltlflva? 
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;ti -;vfvaB 

Sanft@ - SanftiAypf epbfbv[ayf 

upasIt - tfya[itftlf Ev]fDmf 

`t - EmLmf   

"ttf pfrhfm -;nft pfrmfmmf 

pfra]Ethmf - pfra]vay<Avy<mf t[kfK Ethmayfkf eka]fdTmf 

hfRtymymf - T\yhfRtymf pAdtftvralbiytftkfkTmf 

~kaSYRpatip>m - ~kaSmf MtliyAvk^q t[f epRAmkfK 

`biKbiyakkf eka]fdTmf (~Kmf) 

;tftmf -;vfvitmf 

safvtfr ElaEk - 'lfla ulktfTpf epaRqfkqidtfTmf 

tNpfRtvktmf – '~tfmavak uAbpv[i[f' '[fEbatpfpdfd 

pfrhfm- 'safvmf kL;tmf pfrhfm' '[fbvidtfT pfrmfmspfttfti[f        

epaRqa[T 

lXfmIS "v -!nivasE[ 

;ti "tamf - '[fB PBmf 

Sa]fFlfyvitfyamf -;pfEpRqfqvralf upEtcikfkpf epbfb pkftimaafkfktfAt 

evqiyiDmf canfEtakfypnixtf pfrkr]tftilf 

`tiSiyit - uqfQArpf epaRqayf k]f vqafnftRQkib 

rmaSflixfd - epaiy piradfFyarakiy epabfekaFyalf tZvpfepbfb  

EprRqaqE[! 

sHxfDpfrpatmf - n[fK epaZT viFnftidfdT. 
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"The Brahman embraced by the golden creeper!" 

SrI PerarulAlan and SrI Perundevi thAyAr serthi sevai 
(Thanks: SrI Senthil)  

MEANING BY VS: 

"All this is verily Brahman" (sarvam khalvidam brahma); this universe is 
pervaded by Brahman form inside and outside is the way to meditate in a 
tranquil state to attain success in the sAdana. The meditation upon Brahman as 
taught by Sandilya is evoked here. A upAsakan should meditate with conviction 
and in a tranquil state of mind (tajjalAni Saanta upAsIta) on the entire universe 
being BrahmAtmakam. The meaning of the Brahman understood as "sarvam 
khalvidam brahman tajjalAniti"  is Lord SrinivAsan, the Emperor of 
cEtanAcEtanams. He is the inner meaning of the Saandilya VidhyA. This 
Brahman is embraced by the golden creeper, MahA Devi at Kaanchi as 
VaradarAjan. Appeal is made by Srimad Azhagiyasingar to  the Lord of Kaanchi 
to awaken from His snug bed of VedAs  since the day break is well advanced. 
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UPANISHADIC AND SRI BHASHYAM LINKS: 

This verse has its content from ' sarvatra prasiddhyAdhikaraNa' (1-2-1) which 
is the first adhikaraNa of the second pAda of the first chapter of Brahma-
sUtra. 

Here a text in SaaNDilya VidhyA in ChAndogya is taken for consideration. The 
text is 

sv¡ oiLvd< äü t¾lainit zaNt %pasIt 

sarvam  khalvidam tajjalAniti SAnta upAsIta  --(ch. U 3-14.1) 

ADDITIONAL COMMENTS BY VS: 

This slOkam is derived from Brahma sUtra 1.2.1 known as "sarvatra 
prasiddhOpadeSaat" and the famous MahA Vaakyam from ChAndOgya: "sarvam 
khalvidam brahma tajjalAniti Saanta upAsIta (3.14.1). This sUtra asserts that 
Brahman is the object of the meditation prescribed, for qualities like 
"consisting of the mind" etc which denote only the Brahman in VedAnta texts. 
This PrANa of PrANAs meditated on calmly is Brahman and not jeevan. The 
counsel for meditation is to invoke Brahman alone "because the entire world 
originates, ends and exists in it (tajjalAn)". 
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SlOkam 10 

äü]ÇaEdnae´(a iniolivlyk«t! m&òm&TyUpd<z> 

ÊdRzaeR gUFhadR> Sviv;yéicd> zaekhTyE ýupaSy>, 

yò¨[a< seture;ae=Éyimh Éivna< AXvparSvxama 

iv:[uýeRveit vede suoziyt smuiÄó suóu àÉatm!. 

pfrhfmxtfr OtEnakftfya nikilvilykfRtf mfRxfd mfRtfy< uptmfS@ 

TaftafS@ Pdhaaft@ sfvvixyRcit@ ESakhtfAy@ upasfy@ | 

yxfdfYR]amf EsT@ "x@ `pymf;h pvinamf `tfvparsfvtama 

vixf}@ hi "v;ti EvEt sHkSyit sMtftixfd sHxfD pfrpatmf || 

brahmakshatra OdanOktyA nikhilavilayakrt mrushTa mrtyu upadamSa: 

durdarSa: gUDhahArda: svavishayarucida: Soka hatyai: upAsya: | 

yashTrooNaam setu: yEsha: abhayam iha bhavinAm adhvapArasvadhAmA 

vishNu: hi yEva iti vede sukhaSayita samuttishTha sushsThu prabhAtam || 

ptv<Ar 

pfrhfmxtfr - Mtlf vaf]tftvAry<mf,;r]fdamf vaf]tftvAry<mf 

OtEnakftfya - pfrmfmtftibfK u]f}mf Ecabak YRp]mf ecyfT 

Oti;RpfptaEl 

nikilvilykfRtf - (`vfEvattfti[f kRtfAteyadfF pfrqyaptftilf) `kil 

cracrgfk^qy<mf t[f vyibfbilf AvtfT rXipfpv[ak niaf]yikfkpfpdfdv[ay<mf 

mfRxfd - (u]f}mf EcabfBkfKtf tkfkpF) EpaTma[ 
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mfRtfy< - nm^[y<mf  

uptmfS@ - nlfl UBkayf '[f[lamfpF 'DtfTcf CAvpfpv[ay<mf 

TaftafS@ - U[kfk]f eka]fDpf paafkfk;ylatv[ay<mf 

Pdhaaft@ - kafmvi^[ Evliyi[alf mAbkfkpfpdfd hfRty Kha    

vasiya[ `nftafyamiyay<mf 

sfvvixyRcit@ - t[fvixyma[ EvdfAkAy Ev]fFyvafkQkfK 

vzgfKmv[ay<mf 

ESakhtfAy - smfsartapmf 'lflamf tIr  

upasfy@ - upasikfktftkfkv[ay<mf 

yxfdfYR]amf - yakmf ecyfT ~ratikfKmvafkQkfK 

EsT@ - Ev]fF[ vrmf tr vlflv[ay<mf 

;h -;gfK 

pvinamf - pibvikf kdlilf nInfTvaafkfK 

`pymf - (parmf) pymbfb uBtiya[ kAr Epa[fbv[ay<mf 

`tfv - pibpfpakib epR vzicf ca^lkfK 

par - `kfkAr pdfd]mayAmnfTqfq 

sfvtama - t[f tiRnadfAd uAdyv{ma[ 

"x@ -;v[f 

vixf}@ "v hi -!mnfnaray]E[ylflva? 

;ti - '[fB PBmf 

EvEt - kEdapnixtftilf 

sHkSyit - pagfkayf k]f vqafnftRQmf epRmaE[ 

sMtftixfd - `biv<bfB 'ZnftRqEv}mf 
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sHxfD - n[fK  

pfrpatmf - epaZT p<lafnftT '[fbvaB. 

UPANISHADIC AND SRI BHASHYAM LINKS: 

The verse is based on the subject matter dealt with in the "atradhikaraNa". 

The principle text dealt with is 

ySy äü c ]Ç< c %Ée Évt Aaedn>, 

m&TyuyRSyaepsecn< k #Twa ved yÇ s> 

yasya brahma ca kshatram ca ubhe bhvata Odana: | 

mrtyuryasyOpasecanam ka itthA veda yatra sa: || 

--KaThOpansihad 2.25 

MEANING AND COMMENTS BY VS: 

Oh Lord Sriman nArAyaNa saluted by KaThopanishad as the Superlord for 
whom the entire universe consisting of all forms of movables (Brahma) and 
immovable (kshatra) are food (Odanam) and death is the pickle (upadamSa:) to 
enjoy that dinner. The commentator, Sri RanganAtha Muni points out that the 
person saluted by this mantra is the enjoyer of Brahma (cEtanams) and 
acEtanams (kshatra) and for whom death (mrtyu) is not an obstructer. That 
person is Brahman with "infinite and inscrutable attributes". This Brahman eats 
is a reference to His reabsorbing of the whole universe that He created. 
Jeevan (individual soul)  is incapable of performing this great feat.   Therefore, 
the eater is Brahman (Brahma sUtram: 1.2.9: attA carAcaragrahaNAt). Some of 
the infinite attributes of Brahman is saluted here: 

• durdarSa: (can not be seen by our physical eyes), 
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"yashTrooNAm setu: " 
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• gUDahArda: (antaryAmi of our heart lotus hidden behind the fence of our 
KarmAs), 

• sva-vishaya rucida: (One who gives Himself as a present to those who hunger 
to experience Him), 

• SOka hatyai: upAsya: (the object of meditation by those who wish to 
destroy the sorrows of samsAram), 

• yashTrooNAm setu: (grantor of boons, the VaradarAjan, for those who 
worship Him thru Yajn~ams), 

• iha bhavinAm abhayam (the firm fear remover for those who struggle in the 
ocean of samsAram), 

• adhvapAra svadhAmA (the end post of the long road of births due to 
karmas. 

The poet now asks a rhetorical question: 

Is it not this ParamAtma, Sriman nArAyaNan  and answers Yes, indeed it is the 
Supreme Soul. The poet now reminds the Lord that it is time to awaken from 
His comfortable bed of Adhi Seshan and bless the world since the day is well 
advanced. 
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SlOkam 11 

Aúyaxarae y $úy> pué; #h s AaTmeit haevac cEtt! 

äüeTyakarvede=m&tmÉymy< vaminÉaRminí, 

s<yÖamí c]u> iSwitinymnvan! äük< äüo<ceit 

%KTya TvYyev s´e suoziyt smuiÄó suóu àÉatm!. 

`Xfyatar@ y:Xfy@ p<Rx;h s ~tfEmti Ehavac Acttf 

pfrhfm;tfyakarEvEt `mfRtmf `pymf `ymf vamni@ pamni@ c | 

smfytfvam@ c cXH@ sftiti niymnvanf pfrhfmkmf pfrhfmkmf c;ti 

ukftfya tfvyfEyv skfEt sHkSyit sMtftixfd sHxfDpfrpatmf || 

akshyAdhAra: ya eekshya: purusha iha sa Aatmeti ha uvAca ca yEtat 

brahma iti AakAravede amrtam  abhayam ayam vAmani: bhAmani: ca | 

samyadvAma: ca cakshu: stiti niyamanavAn brahmakam brahmakham ca iti 

uktyA tvayi yEva sakte sukhaSayita samuttishTha sushThuprabhAtam || 

ptv<Ar 

`ymf -;v[f  

`mfRtmf - `Mtem[;[ikfKmf t[fAmy[f 

`pymf - T[fpmf klvatv[f 

vamni@ - viRmfptftkfk plK]gfk^q tmafkfKkf ekaDpfpv[f 

pamni@ - EtEjamyma[ tivfy tiREm[i pAdtftv[f 
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smfytfvam@ - t[f[idtfTmff viRmfptftkfk pl klfya]K]gfkqf      

eka]fdv[f 

cXH@ sftiti niymnvanf - 'gfKmf Epalf, k]f]iLmf tgfki `At `t[f 

ecylilf ecLtfTpv[f 

kmf (k<) pfrhfm - sHkmyma[ pfrmfmmf 

kmf (o<) pfrhfm - ~kaymf Epalf `qvibnft pfrmfmmf 

;ti ukftfya -'[fB MAbyiDvtaEl 

tfvyi "v -u[f[idtftiElEy 

skfEt - kRtfT eka]fd 

(;tbfK Emlf vRmf 'EvEt' '[fpEtaD `nfvymf) 

`Xfyatar@ - safvatar[f '[fb MAbyilf k]fk^qy<mf ~tarmakkf  

eka]fd 

y@ - 'nft,    

p<Rx@ - prm p<Rx[f 

;h -;gfK,    

:Xfy@ - ka]tf tkfkvE[a 

s@ - `v[f,    

~tfEmti - prmatfmaev[fB 

h uvac - ecalflpfpDkiba[f `lflva? 

"ttf -;vE[,  

pfrhfm - pfrmfmmf 

;ti ~karEvEt - '[fbvaB ecalf etadaf eka]fd upnixtftilf 
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sHkSyit - (`t[f kRtftilf) k]f vqRmf kaikiaiptiEy 

sMtftixfd - Tyielzayf 

sHxfD - n[fK  

pfrpatmf - epaZT p<lafnftT ('[fbvaB).  

UPANISHADIC AND SRI BHASHYAM LINKS: 

The object of this verse is the "antar¡dhikaraNa" which has the text below as 
its basis for its discussion. 

y @;ae=i]i[ pué;ae †Zyt @; AaTmeit haevac @tdm&tmÉymetd!äü 

ya eshho akshiNi purushO drSyata esha Atmeti  

hovAca etadamrtamabhayametadbrahma  --ch. U 4-15-1 

MEANING AND COMMENTS BY VS: 

The Purusha seen inside the eye by the Yogins, the Brahman, is saluted here 
with ChAndOgya Upanishad mantram (4.15.1) and appeal is made to Him to arise 
from His pleasant bed since the day is well advanced (sukha Sayita 
samutthishTha, sushThu prabhAtam). 

The ChAndOgya mantram says: "This PurushA seen inside the eye is the 
ParamAtman. He is immortal, fearless and infinitely great. Nothing taints Him".  
The subsequent mantras salute Him as "vAmani" and "bhAmani". All boons 
desired by all are in Him and all kalyANa guNams find their abode in Him. He is 
the great boon grantor (Varadan). He shines splendidly (bhAmani) in all the 
worlds (sarva lOka vyApta dheeptimat vigrahatvam). Anyone knowing this 
Purusha like this in the eye attains Him without anything standing in the way. 
He is nectar (amrutam); He is abhayam (opposite of fear and sorrow); He is 
Vaamani (the great boon giver); He is bhAmani (tEjOmaya divya svaroopan); He 
is samyadvAman (abode of all kalyANa guNA-s); He is cakshu: stithi 
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niyamanavAn (akshyantavartI Purusha: ayamEva AtmA, niyantA ca:); He is k< 

(kam -bliss principle) and He is o< (kham - limitless like AkASam); He is the 

akshyAdhAran (Having His abode inside the eye). This Purushan seen inside the 
eye by yogins is the Brahman and is the controller of cEtanAcEtanms. 

 
"The bliss principle!" 

(Thanks:SrI AMR Kannan) 
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SlOkam 12 

p&WVya< itón! y @;aeNtr #h ymyTyenme;a nvedeit 

ANtyaRmI t @e;ae=m&t #it ingme ka{vpaQ³me[, 

yiStón! svRlaeke:violingmy}aTmna< saeNtraTma 

te=NtyaRmIit maXyiNdningmzyaeiÄó suóuàÉatm!. 

pfRtfvfyamf tixfdnf y "x@ `nftr;h ymytfEynEmxa nEvEtti 

`nftafyamI t "x@ `mfRt;ti nikEm ka]fvpadkfrEm] | 

y@ tixfdnf safvElaEkxH `kil nikm yjfwatfmnamf s@ `nftratfma 

Et `nftafyamI;ti matfynftin nikmSEyatftixfd sHxfDpfrpatmf || 

prthvyAm tishThan ya yEsha: antara iha yamayati yEnam yEshA navedeti  

antaryAmee ta yEsha: amrta iti nigame kaaNvapaaThakrameNa | 

ya: tishThan saravalokeshu akhila nigama yajn~AtmanAm sa: antarAtmA 

te antaryAmee iti mAdhyandina nigama sayottishTha sushhThu- prabhAtam || 

ptv<Ar 

y "x@ - `nft;nft prmp<Rx[f 

;h pfRtfvfyamf -;nft p>miyi[f k]f 

tixfdnf -;Rpfpv[ayf 

`nftr@ - `tbfKqfqIdayf 

ymyti - `At;ykfKkibaE[a 
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"xa -;nft p>miya[T 

"[mf - 'nft;nft prmp<Rx^[ 

nEvEt - `binfT ekaqfqvilf^lEya 

;ti - '[fBmf,  

"x@ -;nft `vE[  

Et - u[kfK 

`nftafyamI - `nftratfmmayf;Rkfkiba[f 

`mfRt@ - ~ravMtayf;Rpfpa[f  

;ti - '[fBmf 

(PBmf) nikEm - pfRhtar]fyk upnixtftilf 

ka]fvpadkfrEm] - EmbfpF upnixtfti[f padEptgfkqf ;r]fFlf           

o[fba[ ka]fvpadMAbEyaD epRmfpaLmf otfttakiy, (;At)       

matfynfti[ nikm, '[fB EmlfvRmf pttfEtaD PdfDk. ;T 'uplx] 

tfRtIAy' '[pfpDmf. 

y@ - 'v[f  

safvElaEkxH - 'lflapf epaRqfkqiLmf 

tixfdnf -;Rpfpv[ayf 

`kil nikm yjfwatfmnamf - 'lflaEvtgfkqf, yakgfkqf, 

~tfmakfkqf ;vafkQkfK 

`nftratfma - `nftafyamiyay f;RkfkibaE[a 

s@ - `v[f,    

Et - u[kfK 

`nftafyamI - `nftratfma ~va[f  
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;ti - '[fbvaB 

(PBmf) matfynftinnikm- matfynfti[caAk '[f{mf padEptMqfq EmbfpF 

upnixtfti[f 

Sy - tiRkfk]fvqafnft EtvEtvE[! 

utftixfd sHxfDpfrpatmf - epaZT p<lafnftT, pqfqieyZnftRqaEy.  

UPANISHADIC AND SRI BHASHYAM LINKS: 

This verse has its subject in the 'antaryamyAdhikaraNam'. 

y> p&iwVya< itóNp&iwVya ANtrae y< p&iwvI n ved ySy p&iwvI zrIr<  

y> p&iwvImNtrae ymyTye; t AaTmaNtyaRMym&t> 

yo prthivyAm tishThanprthivyA antaro  

yam prthivI na veda yasya prthivI SarIram  

ya: prthivImantaro yamayati esha  

ta AtmAntaryAmyamrta:   --Br. U 3-7-7 

Br. U - brhadAraNyaka Upanishad 

MEANING AND COMMENTS BY VS: 

Oh antaryAmi for all Yaagams, Yajn~ams and cEtanAcEtanams! Oh One who 
pervades every thing! Oh nectar! Oh antaryAmi of all VedAs, Souls and 
Yaagams! You are indwelling in all vasthus of the world. You reside in this 
pruthvI but PruthvI does not know You. Thou art the indweller as celebrated in 
BruhadhAraNyaka and MuNDaka Upanishads. You are higher than prakruti. You 
are higher than ontological entities. You are the Brahman identified as akshara, 
who is seated in the heart lotus of the Jeevan and whose knowledge would cut 
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asunder the knot of ignorance (yEtad yO vEtti nihitam guhAyAm sO avidhyA 
grantim vikirati). Oh Lord! You are eternal (nityam); You are omnipresent Lord 
(sarvagatam Vibhu). You are bhUta yOni, the source of all! So many beings are 
born form You the immutable and they return to You again. You are the bridge 
to immortality (amrtaSya yEsha sEtu:).  In You are woven, the sky, the earth 
and interspace  and also the mind along with all the vital breaths  (MuNDakam: 
2.2.5). You are the antaryAmi saluted by the KaaNva pATha kramam of 
mAdhyAndina SaakhA relating to BruhadAraNyakam. Oh Lord sleeping soundly 
in the bed of VedAs! Please arise and bless us. The day is well advanced. 
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SlOkam 13 

yae=†ZyTvaidÉUma ivÉuriolgt< ÉUtyaeNy]r< tt! 

pZyiNt XyainnaemI #it ingmizraeve* savR}ÉUme!, 

idVyae=mUtRSsbaýaNtr #h pué;ae=jae]ra*> prSyat! 

tSmaÊTk«ò #TyuÄr ingmzyaeiÄó suóuàÉatm!. 

Eya tfRSfytfvatip>ma vip<rkilktmf p>tEyanfyxrmf ttf 

pSfynfti tfyaniEnamI;ti nikmSiEraEvtfy saafvjfwp>Em | 

tivfEyaYMaftftsfspahfyanftr;h p<Rx@ `EjaXratfy@ prsfyatf 

tsfmatf utfkfRxfd;tfy<tftr nikmSEyatftixffd sHxfDpfrpatmf || 

ya: adrSyatvAdibhUmA vibhu: akhilagatam bhUtayOni aksharm tat 

paSyanti dhyAnina: amee iti nigama SirOvedya sArvajn~abhUme! | 

divya: amUrta: sabAhyAntara iha purusha: ajOksharAtdya: parasyAt 

tasmAt utkrshTa iti uttara nigama sayOttishTha sushThuprabhAtam || 

ptv<Ar 

y@ - 've[aRv[f 

`tfRSfytfvatip>ma - ka]Lmf mbfb;nftiaiygfkqalf ekaqfqLmf ~ka[f 

'[fbvaB epRAmpAdtfTqfqaE[a 

vip<@ - 'gfKmf prnfTqfqaE[a 

`kilktmf - 'gfKmf `nftratfmavay<qfq 

p>tEyani - ulktfti[f Mtlf t[ivitftakiy 
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ttf - `tftAky  

`xrmf - `zivbfb prpfrhfmtfAt  

`mI -;nft   

tfyanin@ - upasafkqf 

pSfynfti -;AdvIF[fbi kRtivRvtalf `t[fpy[ayf Enailf k]fdvafkqf 

Epal paafkfkibaafkqf 

;ti - '[fB PBmf 

nikmSiEraEvtfy - M]fdEkapnixtftilf uyftfT]rtftkfkvE[ 

saafvjfwp>Em - 'lflambinftv[f '[fb epRAmeka]fdvE[ 

tivfy@ - `pfrakfRtvikfrhMqfqv[f 

ỲMaftft@ - pfrakfRtvikfrhmf `bfbv[f 

;h -;vfv<lki[f k]f 

pahfyanftr - uqfQmf evqiy<mf uArpv[f 

p<Rx@ - p<RExatftm[f 

`j - pibpfpili 

`Xratf - t[f kaafygfk^q vfyapitfTnibfKmf pfrkfRtiAy vid 

y@ - 've[aRv[f  

pr@ - uyafnftv[ak  

sfyatf - ~vaE[a 

tsfmatf - `nft jIv^[ vid 

utfkfRxfd - oRpF uyafnftv[f,   

s@ - `nft (prmatfma) 
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;ti  - '[fB PBmf 

utftr nikmSy - Evtanftvakfymamf p>mfpqfqiyilf k]fvqafnfT  

`RQmvE[ 

utftixffd sHxfDpfrpatmf - n[fK epaZT p<lafnftT u]afnftRqayf. 

UPANISHADIC AND SRI BHASHYAM LINKS: 

This verse is having 'adrSyatvAdhiguNakAdikaraNam' for its subject matter. 
This adhikaraNa is very important to SrI Ramanuja DarSana. 

The author quotes in this verse in the first two lines, the import of the 
MuNDakopanishad texts starting with - 

yÄdÔZym¢aý< (yattadadraSyamagrAhyam) and in last two lines, idVyae ýam&t> 

(divyO hyAmrta:) of the same Upanishad. 

The text for discussion is: 

yÄdÔeZym¢aýmgaeÇmv[Rmc]u>ïaeÇ< tdpai[padm!, 

inTy< ivÉu< svRgt< susUúm< tdVyy< yÑUtyaein< pirpZyiNt xIra>. 

yat tat adreSyam agrAhyam agotram avarNam 

achakshu:Srotram tat apANipAdam | 

nityam vibhum sarvagatam susUkshmam  

tat avyayam yat bhUtayonim paripaSyanti dhIrA: || 

-- MuNDakopanishad (Mu.U) 1-1-6 

idVyae ýmUtR> pué;> sbaýa_yNtrae ýj>  
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Aàa[ae ýmna> zuæae ý]raTprt> pr>   

divyo hi amUrta: purusha: sabAhyAbhyantaro hi aja:  

aprANo hi amanA: Subhro hi aksharAt parata: para:  

--Mu. U 2-1-2 

 

"Sarvaj~nan!" 
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MEANING AND ADDITIONAL COMMENTS BY VS: 

Oh Lord, who is the indweller of atharvaNa Upanishad (muNDaka Upanishad) 
that asks the question: kasmin nubhagavO vijn~atE sarvam idam vijn~Atam 
bhavati? ("What is that by knowing which all this becomes knowable"). Oh 
saviSEsha Brahman! You are the Sarvajn~an (omniscient) and Sarvavit (all 
knowing). You are the imperishable (avyayam, aksharam) and the source of all 
beings (bhUta yOni). You are the support and substratum for all (Ayatanam). 
You are the light of all lights. You are untainted and unaffected by karmas like 
the Jeevan. As revealed by the MuNDaka Upanishad mantrams, You can be 
attained only by those chosen by You to receive Your grace. To them, You 
reveal Your true nature. That fortunate one becomes the knower of Brahman 
and becomes the very Brahman (attains a status equal to that of Brahman  with 
respect to the eight inherent qualities like SatyakAmatvam, Satya 
sankalpatvam et al. "paramam sAmyam upaiti". Oh Lord of such impeccable 
perfections! Please arise from your comfortable bed to bless us. The day is well 
advanced! 
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SlOkam 14 

AaTman< Tvev vEñanrimmmxunaXyei; nae äUih thIR- 

Tyar_yaTmanmev< àimtmiÉivmanÂ vEñanr< tm!, 

yStUpaSte s sveRi:vit ingmsmuTwapke kae n AaTma 

ik< äüeTyÇ vede suoziyt! smuiÄó suóu àÉatm!. 

~tfmanmf tfEvv AvSfvanrmimmTnatfEyxi Ena pfYRhi tafhI- 

tfyarpfyatfmanEmvmf pfrmitmpivimanmf c AvSfvanrmf tmf | 

ysfT\pasEt s safEvxfviti nikmsMtftapEk Eka n ~tfma 

kimf pfrhfEmtfytfr EvEt sHkSyit sMtftixfd sHxfDpfrpatmf || 

AtmAnam tvEva vaiSvAnaram imam adhunA adyEshi nO brUhi tarhee 

iti Arabhya AtmAnamevam pramitam abhivimAnam ca vaiSvanaram tam | 

yastu upAste sa sarveshu iti nigama samutthApake kO na AtmA  

kim brahma ityatra vede sukhaSayita samuttishTha sushThuprabhAtam || 

ptv<Ar 

`Tna -;pfEpaT 

~tfmanmf - 'lflavbfbiLmf niAbnfT nibfKmf 

;mmf -;nft vitma[ 

AvSfvanrmf tfEvv - viSfvtfAtEy ndtfticfeclfLmf nayk^[ 

`tfEyxi - (nIaf) pyiLkibIaf 
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tafhi - `T u]fAmyakilf 

Ena pfYRhi - 'gfkQkfKmf `v^[pf pyiLviy<mf 

;ti - '[fbvaB oqpm[fyvaf Mtliy aixikqf, EkkyEtcati           

ptiya[ `sfvptiyidmf ec[fB Ekdfdtak 

~rpfy - etadgfkicfecalfLmf (;tbfK ';ti nikm' '[fBqfqEtaD 

`nfvymf) 

"vmf pfrmitmf - tfy<Elakmf Mtlf pfRtivI Elakmf vAr klfpikfkpfpdfd 

uRv<qfqTmf  

`pivimanmf - u]fAmyilf `qvbfbTmf 

tmf - `pfpFpfpdfd  

AvSfvanrmf ~tfmanmf - AvSfvanratfmaAv 

ysfT - 've[aRv[f 

upasfEt - tfya[mf ecyfkibaE[a 

s@ - `v[f 

safEvxH - 'lfla ulkgfkqiLmf uqfq (uqfqgfkvRmf pfrhfmannfttfAt 

`Npvipfpa[f) 

;ti - '[fBqfq 

nikm sMtftapEk - canfEtakfyvakfytfti[f EtabfBvayayf uEpatkatmayf 

nibfKmf 

Eka n ~tfma - nmkfK `nftratfmavay<qfqv[f 'v[f? 

kimf pfrhfm - pfrhfmem[ vaf]ikfkpfpDvT 'T? 

;tfytfEr EvEt - '[fb ~rmfpvakfkiytftilf 

sHkSyit sMtftixfd sHxfDpfrpatmf - ubgfKva[f Epalf EyaK 

ecyfy<mvE[! epaZT p<lafnftT, 'ZnftRqEv}mf. 
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"VaiSvAnaran!"  

(Thanks:SrI SaThakopa Tatachar) 
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UPANISHADIC AND SRI BHASHYAM LINKS: 

The subject-matter for this verse is VaiSvAnaradhikaraNam of Brahma 
sUutrams (1.1.25)  and the related pramANams form ChAndOgya Upanishad. 

The text taken up for discussion in this adhikaraNa is as follows. 

'AaTmanmevem< vEñanr< s<àTyXyei; tmev nae äUhI' it 

'AtmAnamevemam vaiSvAnaram sampratyadhyeshi tameva  

no brUhI' ti  -- ch.U 5-11-6 

kae n AaTma ik< äüeit 

ko na AtmA kim brahmeti  ch. U 5-11-1 

ySTvetmev< àadezmaÇmiÉivmanmaTman< vEñanrmupaSte s sveR;u  

laeke;u ÉUte;u sveR:vaTmSvÚmiÄ 

yastvetamevam prAdeSamAtramabhivimAnamAtmAnam vaiSvAnaramupAste sa 
sarveshu lokeshu bhUteshu sarveshvAtmasvannamatti -- ch. U 5-18-1 

MEANING AND ADDITIONAL COMMENTS BY VS: 

Oh Lord engaged in yOga nidrA in your most comfortable bed of VedAs 
discussing who is Brahman? What are His lakshaNams? Who is the indweller of 
sentient and insentient! Please awaken and arise form this bed of VedAs to 
shower Your grace on us. The morning is well advanced. 

VaiSvAnaran is the Supreme ruler of all souls (Brahman). Meditation on Him in 
all His comprehensive forms leads to the freedom from all sins and the 
attainment of Brahman. This sacred topic of VaiSvAnara upAsana is covered in 
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ChAndOgyam, where five rishis come together to discuss "What is our Self, 
What is Brahman?"(kO na AtmA? kim brahma?). These five veda vitths 
approach first Uddalaka AruNi, who directs them to King Asvapati KaikEya to 
learn about VaiSvAnara Self. KaikEya teaches them that VaiSvAnara Atman is 
Brahman alone and not Jeevan or other entities. It is the limitless Brahman 
spanning pruthvI, antariksham and AkASam. 
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SlOkam 15 

yiSmNnaet< *up&WVya*iolmip mn> àa[yu´< tmek< 

janItaTmanmNya ivs&jt igr@kae=m&tSyE; setu>, 

#TyÇawvRvede Tvdnu gu[gu[E†RZyta ÉavmuOyE> 

pUv¡ in[IRtÉave suoziyt smuiÄó suóu àÉatm!. 

ysfminfEnatmf tfy<pfRtfvfyatfykilmpi mn@ pfra]y<kftmf tEmkmf 

janItatfmanmf `nfya visfRjt kir@ "k@ `mfRtsfy "x EsT@ | 

;tfytfratafvEvEt tfvtNK] K^]@ tfRSfyta pavMkfAy@ 

p>afvmf niaf]ItpaEv sHkSyit sMtftixfd sHxfDpfrpatmf || 

yasmin Otam dyuprthvyAdi akhilamapi mana: praaNayuktam tam yEkam 

jAneeta AatmAnam anyA visrjata gira: yEka: amrtasya yEsha setu: | 

ityatra atharvavede tvadanuguNa guNai: drSyaAtA bhAvamukhyai: 

poorvam nirNeetabhAve sukhaSayita samuttishTha sushThuprabhAtam || 

ptv<Ar 

ysfminf - 'v[idmf,   

tfy<pfRtfvfyati - pfrtivI, tfy<ElakatikQmf 

pfra]y<kftmf - pfra]vay<v<d[f PF[,   

mn@ - m[Tmf,    

`kilmpi - 'lflaMmf 
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Otmf - T]iyilf N\lfEpalf EkaafkfkpfpdfFRkfkibEta 

tmf - `nft,   

~tfmanmf "kmf - ~tfmaAvEy 

janIt - kbfBtfetqiy<gfkqf 

`nfya - mbfb sarmbfb,   

kir@ - vI]f EpcfCkfk^q  

visfRjt - EpcatIafkqf 

"x@ "k@ -;nft ~tfmaEv 

`mfRtsfy - EmaXmhannfttftibfK 

EsT@ - EhTvava[f 

;tfytfr -;vfvitmf PBvtay<mf 

tfvtNK] - u[kfK otft 

K^]@ - K]gfkqa[ 

tfRSfytapavMkfAy@ - ka]vaiy t[fAm Mtliy (`tfRSfytfvati)

AvkqaEl 

p>afvmf - M[fEp 

(`tfRSfytfvatikr]tftilf) niaf]ItpaEv - vicaaitfT (prpfrmtfAtEy 

PBvtak) MFv< kdfdpfpdfd 

`tafvEvEt - `tafvEvttfAtcfcaafnft M]fdEkapnixtftilf 

sHkSyit  - sHkmayf tiRkfk]f vqafnft EtvE[! 

sMtftixfd sHxfDpfrpatmf - epaZT p<lafnftT, pqfqieyZnftRqaEy. 
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UPANISHADIC AND SRI BHASHYAM LINKS: 

This verse has its subject from dhyubhvAdhikaraNa. 

The principal text considered here is as follows. 

yiSmN*aE> p&iwvI caNtir]maet< mn> sh àa[Eí svER>,  

tmevEk< janwaTmanmNyavacae ivmuÂt Am&tSyE; setu>. 

yasmindyau: prthivI ca antariksham Otam  

mana: saha prANau ca sarvai: |  

tam eva ikam jAnathAtmAnam anyA vAcho  

vimuncatha amrtasya yEsha setu: || -- Mu.U 2-2-5 

yÄdÔeZym¢aýmgaeÇmv[Rmc]u>ïaeÇ< tdpai[padm!, 

inTy< ivÉu< svRgt< susUúm< tdVyy< yÑUtyaein< pirpZyiNt xIra>. 

yat tat adreSyam agrAhyam agotram avarNam 

achakshu:Srotram tat apANipAdam | 

nityam vibhum sarvagatam susUkshmam  

tat avyayam yat bhUtayonim paripaSyanti dhIrA: || --Mu. U 1-1-16 

MEANING AND ADDITIONAL COMMENTS BY VS: 

Here the antaryAmi adhikaraNam of Brahma sUtram and the underlying 
pramANam in BruhadAraNyam is saluted while awakening the Lord from His 
comfortable Vedic bed. As He rests in the bed of atharva Vedam (MuNDaka 
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Upanishad), Srimad PiLLaipAkkam Azhagiya Singar salutes Lord VaradarAjan 
and wishes Him an  auspicious dawn. 

Two MuNDdaka Upanishad mantrams are used as vishaya vAkyams here 
(MuNDakam 2.2.5 and 1.1.6). Mantram 2.2.5 admonishes one and asks a serious 
saadhakA to give up all useless talks and to know the Brahman alone, the non-
second immutable, in whom  are strung the heaven, earth, space, the mind with 
the vital forces (prANan)  and all the sense organs. The mantram identifies the 
Brahman as the bridge leading to immortality. 

The second MuNDaka mantram (1.1.6) salutes the akshara (Supreme) Brahman 
as the bhUta yOni: "That which is unperceivable, ungraspable, without family, 
without caste, without eyes or ears, without hands or feet, which is eternal, all 
pervading, omnipresent, exceedingly subtle, that is imperishable (avyayam)  
which, the wise perceive as the source of beings (bhUta yOni).  Brahma sUtram 
(1.2.22), "adrSyAtvadi guNakO dharmoktEh" is based on this MuNDaka 
mantram (1.1.6). 

The famous bruhadhAraNyaka mantram is: 

"Ya: pruthivyAm.....AtmAntaryAmyamamruta:"(Br.U:3.7.7). 

Brahman as "nirupAdhika amrutatvaSAli" is saluted here. It is indicated that 
the Jeevan attains amrutatvam only on account of the grace of Brahman. The 
difference between the ParamAtman and JeevAtman is established here. This 
is very important doctrine of VisishtAdhvaitham (i.e.) Jeevan and its Lord are 
quite different tattvams . 
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SlOkam 16 

yÇaNyÚe]te=NyÚ inzmyit naNyiÖjanait ÉUma 

seitCDNdaegvede trit zucimmamaTmivÏIit p&ò>, 

AacayR> àah nama*sumdvixka< äü†iò< ivxay 

àa[aTsTy}maTm}imit bhusuoaeiÄó suóu àÉatm!. 

ytfranfynfEnXEt `nfytf n niSmyti n `nfytf vijanati p>ma 

s;ti cnfEtakEvEt trti SHcmf;mamf ~tfmvitf hi ;ti pfRxfd@ | 

~caafy@ pfrah namati `sHmtvtikamf pfrhfmtfRxfFmf vitay 

pfra]atf stfyyjfwmf ~tfmyjfwmf;ti phHsHk utftixfd  

          sHxfD pfrpatmf || 

yatra anyat na eekshatE  anyat na niSamayati  na anyat vijAnAti bhUmA 

sa iti chandOkavEde tarati Sucam imAm Aatmavit hi iti prshTa: | 

AcArya: prAha nAmAdi asumadavadhikAm brahmadrshTim vidAya 

praaNaat satyayajn~am Atmayajn~am iti bahuSukha uttishTha    
              sushThu prabhAtam || 

ptv<Ar 

ytfr - 'vfvsfT `NpvikfkpfpDmfEpaT 

`nfytf - EvB epaR^q 

n:XEt - (`Npvikfkpf p<Knftv[f) ka]madfdaE[a 

`nfytf - EvB epaR^q 
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n niSmyti - EkdfkmadfdaE[a (;vfvakfytftiLmf Emlf vakfkiytftiLmf 

''vfvsfT `NpvikfkpfpDmfEpaT', '`Npvikfkpfp<Knftv[f' '[fb  

;r]fAdy<mf PdfFkfekaqfqv<mf) 

`nfytf - EvB epaR^q 

n vijanati - oRpFy<mf `biy madfdaE[a 

s@ - `TEv 

p>ma - 'lflavittftiLmf epRAm epbfb vsfT 

;ti - '[fB  

cnfEtakEvEt - canfEtakfy upnixtftilf (;tbfK Emlf uqfq 'pfrah -  

Pbi[aaf' '[fb vi^[cfecalfElaD `nfvymf) 

~tfmvitf hi - ~tfmjfwanMqfqvE[ylflva 

;mamf -;tftAky  

(epaBkfkeva]f]at) SHcmf - smfsarvat^[Ay  

trti - kdnfT (kArEyBva[f) 

(EmelZnftvaaiyayf ecabfpyibfci matftirmf uqfqv[f kArEyb 

MFyatlflva? '[kfK jfwantfAttf tnfT kArEcr utvEv}mf) 

;ti - '[fB,   

pfRxfd@ - (nartpkva[alf) Ekdfkpfpdfd 

~caafy@ - sntfKmarpfrmfmafxi 

namati - namEtymf '[f{mf epyaf Mtlf 

`sHmtf - (uyiRqfq) jIv[f,   

`vtikamf -:bak 
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"Sukha Saayee!" 
(Thanks:SrI SaThakopa Tatachar) 
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pfrhfmtfRxfFmf - ';AvEy pfrmfmmf' '[fB ']f}mf ']f]tfAt  

vitay - cixfy{kfK kbfpitfT 

pfra]atf - (uyiRqfq) jIv{kfKmf Emlf 

(cixfy[f `pipfraytfAt odfF)  

stfyyjfwmf - pfrmfmtfAt `binfTqfqv^[Ey 

~tfmyjfwmf - ~tfmjfwaniyak 

pfrah - upEtcitftaaf   

;ti -;vfvabak 

phHsHk - 'lf^lyilfla;[fpmyE[!;AmEyaaf t^lva! 

utftixfd sHxfD pfrpatmf - epaZT p<lafnftT, pqfqiy<]afnftidaEy. 

MEANING BY VS: 

Oh Lord of infinite Bliss! Morning is well advanced. Please arise and bless us. In 
BhUma VidhyA, ChAndOgya mantram (sanatkumAra-nArada samvAdham) 
defined BhUman (Brahman). He explained: "when Bhuman is experienced, 
nothing other than that is seen, heard or known, this bhUman is amrutam 
(immortal). Rest is mortal. BhUman's mahimai is limitless with no comparison". 
Sage nAradA's request was: Please instruct me on the upAsAanA, which will 
destroy the pains of SamsAram, bless me with true Jn~Anam to ferry me  
across the ocean of samsAram to the other shore to infinite bliss. Brahma Rishi 
SanathkumArar instructed Sage nAradA on BhUma VidhyA as his response and 
comforted nAradA.  His upadEsam to Sage nAradA was that  the essential 
character of Brahman (BhUma) is infinitely great. THIS BhUMan is equated 
with sukham or infinite bliss. Srimad Azhagiya Singar addresses Lord Varadan 
as Sukha Saayee based on the doctrines of BhUmAdhikaraNam, where BhUman 
is equated with sukham or infinite bliss, a lakshaNam of Brahman. 



 

90 

sa
da

go
pa

n.
or

g 

UPANISHADIC AND SRI BHASHYAM LINKS: 

This verse has its inspiration from BhUmAdhikaraNam. 

The text that is considered here for discussion is this: 

yÇ naNyt! pZyit naNyCD&[aeit naNyiÖjanait s ÉUma  

yatra nAnyat paSyati nAnyacchrNoti nAnyadvijAnAti sa 

bhUmA  -- ch.U 7-24-1 

ADDITIONAL COMMENTS BY VS: 

Brahma Rishi SanatkumAra's upadEsam for nArada Muni  about the essential 
character of Brahman being immortal and infinitely great with having its 
foundation in its own greatness. ChAndhOgya Upanishad mantram (7-24-1) 
houses this upadEsam (BhUma VidhyA): 

"In the experience of which one will not see anything other than THAT, One 
will not hear anything other than THAT, one will not know anything other than 
THAT, THAT is BHUMAN. Where one sees something else, knows something 
else, hears some thing else, knows something else that is little. THAT which is 
Brahman is immortal. That which is little is Mortal". 

The theory of Brahman as the One endowed with infinite bliss is explained in 
this mantram and  the steps to attain it through meditation on other entities in 
an ascending order beginning with: 

• nAma (name) and followed by 

• vAk (speech), 

• manas (mind), 

• sankalpa (will), 
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• cittA (mental state), 

• dhyAna (contemplation), 

• Vijn~Ana (comprehension), 

• Bala (strength), 

• anna (food), 

• Aapa (water), 

• tEjas (fire), 

• AakASa (ether), 

• smara (memory), 

• AaSa (hope) and finally 

• PrANa or individual Self 

Fifteen entities are offered for the BhUma UpAsanA. Sanatkumara glorifies 
PrANa over the other 14 that preceded it as steps in the ascending order. Next 
Sanatkumara mentions the greatness of Satya over PrANa and one who speaks 
about meditation on Satya leading to liberation from the sorrows of SamsAram. 
That Satya is  verily Brahman or BhUman. Reflection on Satya with single 
minded focus  and with faith will lead to Sukham (Brahman). SanatkumAra 
suggests that Brahman with infinite attributes is Bliss (Brahman) and that 
includes in it every thing else (sa yEva idam sarvam).  This reminds us of the 
other famous mantram from chAndhOgyam: "sarvam khalvidam brahma". 
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SlOkam 17 

@tÖE A]r< tÏ(iÉdxit buxa> gaGyRn{vÿsIyae 

SwUladI"aRidêp< ggnmuojgcDask< tiÖxt&R, 

 #Tw< gagIR ïuitSwa]rpdgimt< Ôò+†ò< prEir- 

TySyVyav&ÄÉUmn!! suoziyt! smuiÄó suóuàÉatm!. 

"ttfAv `Xrmf ttf hi `pittti p<ta@ kaafkfki `n} `hfrsIy@ 

`sfT\latIafkfkatiYRpmf kknMk jktf Saskmf ttfvitaftfR | 

;tftmf kaafkISfRtisft `Xrptkmitmf tfrxfdfrtfRxfdmf pAr@;ti 

`sfyvfyavfRtftp>mnf! sHkSyit! sMtftixfd sHxfDpfrpatmf || 

yEtadvai aksharam tat hi abhidadhati budhA: gArgi anaNu ahraseeya: 

asthula adeerghAdiroopam gaganamukha jagat Saasakam tadvidhartru | 

ittam gArgeeSrutista aksharapadagamitam drashTra adrshTam parai: iti 

asya vyAvrtta bhUman! sukhaSayita! samuttishTha sushThuprabhAtam || 

ptv<Ar 

Eh kaafkfki! -;pfepyRAdy O ep]fE] 

p<ta@ - pfRmfmjfwanikqf 

"ttf Av -;nft   

`Xrmf - prpfrhfmtfAttfta[f 

ttf - ulktfTkfeklflamf ~cfcafyma[ `vfyakfRtakaStftibfKmf 
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(pfrkfRtikfKmf) ~Sfrymakv<mf 

`n} - cibiytlflattakv<mf 

`sfT\l -epaiytlflattakv<mf 

`kfrsIy@ - KBkiytlflattakv<mf 

`tIafkfkatiYRpmf - nI]fdtlflattakv<mf 

kknMk - ~kaSmf Mtliy 

jktfSaskmf - ulktfAt ~bavtakv<mf 

ttfvitaftfR - `nft ulktfAt tagfKvtakv<mf 

`pittti hi - ecalfLvaafkqf `lflva? 

;tftmf -;vfvitmf PBmf 

kaafkISfRtisft - kaafkfkipframfm]tftilf pfRhtar]fyktftilf uqfq 

`Xrptkmitmf - `Xr '[fb ecalflaEl Kbikfkpfpdfdta[ pfrhfmEm 

tfrxfdfr - (ulktfAt) Enailf paafpfpT 

pAr@ - ulktftvraEl 

`tfrxfdmf - Enailf paafkfkpfpdatT 

;ti - '[fB Pbi[pFyaEl 

`sfy -;nft ulktfAt vid 

vfyavfRtftp>mnf - vacipdfd AvpvtfAt uAdyvE[!  

sHkSyit - sHkmayf tiRkfk]f vqRpvE[! 

sMtftixfd sHxfDpfrpatmf - epaZT p<lafnftT, pqfqiy<]afnftidaEy. 
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"The Lord of kanchi!" 

MEANING AND COMMENTARY BY VS: 

Oh Lord of Kaanchi resting on the bed of sukla Yajur Vedam and 
BrhadAraNyaka Upanishad and listening to the celebration of Your mahimai by 
Sage Yaagnyavalkya in answer to the penetrating questions of the lady, Gaargi 
the daughter of Sage Vacaknu! The day is rapidly advancing. Please arise. The 
darkness of the night has been chased away by the Sun rising in the eastern 
hills. Please bless us with Your limitless and incomparable dayA guNam. 
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(vyAvrutta bhUman! sukha Sayita! samuttishTha sushThu prabhAtam). Thou art 
the akshara Brahmam celebrated in the Gaargi BrahmaNam of the Upanishad 
named BrhadhAraNyakam (3.6).  You see the worlds in all its entirety 
effortlessly and is not directly seen by the world. Brahma Jn~Anis recognize 
You as the foundation (Asrayam) for the avyAkrutha AkASam (Prakruti) and all 
that is described in the Gaargi BrAhmaNam (neither too small, nor too large, 
neither too narrow or too broad and the entire AkAsam:  anaNu, asthUlam, 
agraseeya:, adheergam and gaganamukha jagad AkASam.  Sage Yaajnavalkya 
explained to Gaargi that ALL of That is woven like warp and woof in a 
hierarchical order up to Brahma lOkam. At that time of explanation of the 
hierarchical links reaching up to Brahma lOkam, Gaargi asked impatiently, "In 
what is Brahma lOkam woven like the warp and woof?".  Sage Yaajnyavalkya 
stopped here and warned her that kind of knowledge is not to be attained by 
inference (asking questions and seeking answers more) but by personal 
instruction from an AchAryan. He warned her about transgressing the limits of 
asking questions. He hinted that beyond Brahma lOkam is the Supreme Brahman 
and knowledge about it is to be obtained by oral instruction and not by 
reasoning. The next chapter of BrhadhAraNyakam associated with Sage 
Yaajnyavalkya is about antaryAmi Brahman, the Lord residing as the inner 
controller of all the sentient and the insentient of this universe. Here, the sage 
provides oral instruction to the student UddAlaka about antaryAmi Brahman. 
This section is known as antaryAmi BrAhmaNa  and provides the uncontested 
authority to formulate the theory of organic relationship between Brahman and 
the universe (Sareera-Sareeri bhAvam). 

This entire Saareeraka SuprabhAtham is rooted in the central VasihNavite 
doctrine of Saareeraka sAstram  developed and defended by AchArya 
RaamAnujA from the ancient VedAnta sUtrams blessed to us by Sage 
BadarAyaNa. 

UPANISHADIC AND SRI BHASHYAM LINKS: 

The author has his subject matter for this verse from the aksharAdhikaraNam 
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(Brahma sUtrams: 1.3.3) and BrhadhAraNyakam (3.6, 3.8.7) 

s haevacEtÖE td]r< gaigR äaü[a AiÉvdiNt ASwUlm{vÿSvmdIg¡ Alaeihtm! 

AõehmCDaym!! 

sa hovAcaitadvai tadaksharam gArgi brAhmaNA abhivadanti  

asthUlamaNvahrasvamadIrgam alohitam asnehamacchAyam 

--Br.U 3-8-7 
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SlOkam 18 

yStu Xyayet! iÇmaÇ< à[v< AiÉdxTpUé;< t< àk«ò< 

sUyeR s<pÚ @;> ]ipdÊirt> %ÚIyte äülaekm!, 

sEtSma¾IvpuÃat! prtrpué;< pZytITyÇ vede 

vexaemexakr< Tva< vdit suozyaeeiÄó suóu àÉatm!. 

ysfT tfyaEytf tfaimatfrmf pfr]vmf `pitttf p>Rxmf tmf pfrkfRxfdmf 

sJafEy smfpnfn "x@ XpitTait@ unfnIyEt pfrhfmElakmf 

s@ "tsfmatf jIvp<wfjatf prtrp<Rxmf pSfytItfytfr EvEt 

EvEtaEmtakrmf tfvamf vtti sHkSEyatftixfd sHxfDpfrpatmf || 

yastu dhyAyEt trimAtram praNavam abhidadhat pUrusham tam  prakrshTam 

sUryE sampanna yEsha: kshapitadurita: unneeyatE brahmalOkam | 

sa: yEtasmAt jeevapunjAt paratara purusham paSyati ityatra vEdE 

vEdhOmEdhAkaram tvAm vadati sukhaSaya uttishTha sushThuprabhAtam || 

ptv<Ar 

ysfT - yaetaR upask[f 

pfrkfRxfdmf - utftm[a[  

tmf - `vfvitma[ 

p>Rxmf - p<Rx[akiy pkva^[ 

`pitttf (snf) - (m[tftibfKqf) ecalfLmv[ayffeka]fD 
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tfaimatfrmf - YM[fB matftiArkalmf ucfcar]gfeka]fd 

pfr]vmf - OgfkartfAt 

tfyaEytf - tfya[ikfkibaE[a 

"x@ -;v[f 

sJafEy - sJafy m]fdltfAt 

smfpnfn@ - `Adnftv[ayf 

XpitTait@ - papgfk^qpfEpakfki[v[ayf 

pfrhfmElakmf -!AvK]fd nkrtftilf 

unfnIyEt - EcafkfkpfpDkiba[f 

s@ - `v[f   

"tsfmatf -;nft 

jIvp<wfjatf - smfsaai jIvvafkfktfAtvid 

prtrp<Rxmf - Emlakiy CtftjIv^[vid Emmfpdfd prmatfmaAv 

pSfyti - k]fD `Npvikfkiba[f 

;tfytfr - '[fB ecalfLkibta[;nft;dtftilf 

tfvamf - umfAm 

EvEtaEmtakrmf - pfrhfmav<kfKmf jfwa[tfAt tnfT utvi[v[ak 

vtti - ecalfLvTma[;nft;dtftilf 

EvEt - upnixtftilf 

sHkSyit utftixfd sHxfDpfrpatmf - pagfkayf k]fvqaftRQmf      

epRmaE[! u]aftRqEv}mf '[fbpF. 
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MEANING AND COMMENTARY BY VS: 

The upAsakan (meditator), who reflects on the utthama Purushan in his mind 
and invokes Him with the PraNavam of three units (three  maatrais) of time, 
attains the orbit of the Sun and is rid of all the sins and is led from there to 
SrI VaikuNTham (brahma lOkam unneeyatE). There, he enjoys the suddha 
jeevan (paramAtmA) inside the Parama Padam, who is very different from the 
samsAric Jeeva vargam (assembly of individual souls: bhaddha-bound) and 
mukta (liberated) Jeevans of the samsAric world and the Parama Padam 
respectively). 

 

"The upAsakan reflects on the uttama Purushan!" 



 

100 

sa
da

go
pa

n.
or

g 

Oh Lord of Kaanchi recognized as the One who blessed even Caturmukha 
BrahmA with your Jn~Ana upadEsam! The day is advancing.  Please arise from 
Your bed of Veda-VedAntams and bless us with Your infinite dayA. 

ChAndOgya mantrams (1.6.5 and 1.6.6) describe the Parabrahmam residing in 
the orbit of the Sun as a Golden Purusha having  golden whiskers, golden hair 
and is fully golden beginning from the tip of the nails (atha ya eshO antarAditye 
hiraNmayah purushO drSyate - sarva yEva suvarNa:). The next mantram 
describes the eyes of the Lord residing in Aditya: " Just like the full blown rd 
lotus, so are the eyes of this Purusha (kapyAsam PuNDareekAksham...). He is 
called "ut". He has risen above all evils or sins. He who knows thus arises above 
all evils or sins". 

UPANISHADIC AND SRI BHASHYAM LINKS: 

This verse has its subject matter from IkshAtikarmAdhikaraNam and 
ChAndOgya Upanishad. 

@v< h vE s paPmna ivinmuR´> s samiÉéÚIyte äülaek< s  

@tSma¾Iv"nat! praTpr< purIzy< pué;mI]te 

evam ha vai sa pApmanA vinirmukta: sa sAmabhirunnIyate  

brahmalokam sa etasmAjjiivaghanAt parAtparam purISayam purushamIkshate  

--praSnopanoishad 5.5 
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SlOkam 19 

yTvSya< äüpuya¡ #dmwdhr< pu{frIk< ih veZm 

yStÇakaz @;ae=Ntr #h dhrae yÄdNtStde:ym!, 

ij}aSy< ceit vedeýphtÊirtTvaidiÉSTvamupaSy< 

àaÝuSsTyeCDÉav< vdit suozyaeeiÄó suóu àÉatm!. 

ytfvsfyamf pfrhfmp<afyamf;tmtthrmf p<]fdaIkmf hi EvSfm 

ysfttfrakaS "x@ `nftr;h thEra ytfttnftsftEtxfymf | 

jijfwasfymf Ecti EvthfyphtTaittfvatipi@ tfvamf upasfymf 

pfrapfT@ stfEycfcpavmf vtti sHkSEyatftixfd sHxfD pfrpatmf || 

yatvasyAm brahmapuryAm idam atha daharam puNDareekam hi veSma 

ya: tatra AkaaSa yEsha: antara iha daharO yat tadanta: tat yEshyam | 

jijn~Asyam ca iti veda iha apahataduritatvAdibhi: tvAm upAsyam 

prAptu: satyecchabhAvam vadati sukhasaya utthishTa sushTu  prabhAtam || 

ptv<Ar 

`t -;gfK EvB oR pfrhfmvitfAy ~rmfpitfTcfecalfLkiEbamf 

`sfyamf -;nft  

pfrhfmp<afyamf - pfrhfmp<rmf '[fb upask{Ady udlilf 

ytf;tmf - 'nft;pfpFya[ 

thrmf - cibiy 
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p<]fdaIkmf - (hfRty) kmlmf '[f{mf 

EvSfm - vID u]fD 

ttfr - `vfvIdfFlf 

;h -;vfvidtftilf 

`nftr@ - nDvilf uqfq 

"x@ -;nft 

thr@ - sJXfmma[ 

~kaS@ - pfrakacikfkib pfrhfmmf u]fD 

ttnft@ - `pfpfrhfmtfTqf 

ytf - 'kfK]sMtaymf u]fD 

ttf - `Tv<mf 

"xfymf - Sfrv]mnngfkqalf EtF `biytftkfkT 

jijfwasfymf c - upasikfkv<mf tkfkT 

;ti vtti - '[fB ecalfLvtay<mf 

`phtTaittfvatipi@ - `FEyaD papmbfbtft[fAm MtliyAvkqi[alf 

tfvamf - u[f^[ 

upasfymf - upasikfktftkfkv[ayf 

vtti - ecalfLvtay<mf 

pfrapfT@ - u[f^[ `Adkibv{kfK 

stfEycfcpavmf - u]fAmyak plitft mEnarttfAt uAdyv[f '[fkib  

t[fAmAy 

vtti - ecalfLkibtay<Mqfq 
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EvEt - upnixtftilf 

sHkSEyatftixfd sHxfD pfrpatmf - k]f vqRmf k]f]a!        
pqfqiy<]afnftRqaEy. 

 

"Seated in the heart lotus!" 
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MEANING AND COMMENTARIES BY VS: 

Oh Lord of Kaanchi celebrated by the dahara adhikaraNam of VedAnta 
Sutrams and ChAndOgya Upanishad! You are snugly resting in the bed of 
Sruthis during this cool morning of Marghazhi. The day is breaking rapidly and 
the Sun's rays have reached the eastern peaks. Please arise and bless us all! 

adiyEn will speak now about another Brahma Vidhyai to attain You seated in the 
heart lotus (hrudaya kamalam) of the Brahma Puram (body) of cEtanams. You 
are adorning this small space in a subtle way (sookshma AkASam) for us to 
access thru sravaNa-Mananams (praise and reflection on Your limitless 
auspicious, KalyANa guNams). You are meditated upon in Your apahata 
pApmatvam state to destroy our sins and qualify us to attain You and become 
kruta krutyAs. Our deep desires are fulfilled this way (satyEccha bhAvam 
prApta: - ChAndOgya Mantram 8.1.1.) 

The daharOpAsana section instructs us on this Brahma VidhyA: "Now in this 
city of  Brahmapuri, there is a small lotus like abode and in it is a small ether. 
That which is within this ether (AkASam) is to be sought. That indeed is to be 
known, enquired into and realized". The body of the human being with nine gates 
is called Brahmapuri. The heart in the body is present as a tiny lotus (hrudaya 
kamalam). The tiny space (dahara AkASa/subtle ether) inside there is the 
abode of Parabrahman. That daharAkASam is infinitely enjoyable (niravadiSaya 
bhOgya:). The Parabrahman there is the support or ground for all entities other 
than itself. This includes the vast AkASam (elemental ether) outside, the 
earth, heaven, Fire, water, the Sun and the galaxies. Such is its glory and 
Bruhatvam as Brahman. This Brahman is opposite to all that is defiling (having 
blemishes), free from old age, death, sorrow, hunger and thirst; it has true 
desire and true will (satya Kaamatvam and satya sankalpam). Those bhAgyasAlis, 
who know this Brahman of infinite auspicious attributes, reflect on it will have 
free movement at will in all the three worlds (tEshAm sarvEshu lOkEshu 
kAmacArO bhavati). 
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UPANISHADIC AND SRI BHASHYAM LINKS: 

This verse is based on daharAdhikaraNam. 

In the ChAndogya, there is a text as follows: 

Aw yiddmiSmn! äüpure dhr< pu{frIk< veZm dhrae=iSmÚNtr> Aakaz> tiSmn! 

ydNtStdNveòVy< tÖav ivij}aistaVym!  

atha yadidamasmin brahmapure daharam puNDarIkaM veSma  

daharo asminnantara: AkASa: tasmin yadantastadanveshTavyam  

tadvAva vijij~nAsitavyam --ch. U 8.1.1 
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SlOkam 20 

itóTy¼uómaÇ> pué; #h twa=¼uómaÇaeNtraTma 

laekana< siÚivòae ùdy #h sda ÉUtÉVyeizteit, 

#Tw< vede mnu:yEùRdypirimt< TvamupaSy< mnu:yan! 

zaSÇe z´a<ív´yRitsuoziytaeiÄó suóuàÉatm!. 

tixfdti `gfKxfdmatfr@ p<Rx;h tta `gfKxfdmatfr `nftratfma 

Elakanamf snfnivixfEda hfRty;h sta p>tpvfEySiEtti | 

;tftmf EvEt mNxfAy@ hfRtypaimitmf tfvaMpasfymf mNxfyanf  

SasftfEr SkftamfScvkftai `tisHkSyit utftixfd sHxfDpfrpatmf || 

tishThati angushThamAtra: purusha iha tathA angushThamAtra antarAtmA 

lOkAnAm sannivishTo hrdaya iha sadA bhUtabhavyeSiteti | 

ittham vEdE manushyai: hrdayaparimitam tvAm upAsyam manushyAn  

SaastrE SaktAmScavaktari atisukhaSayita uttishTha sushThu prabhAtam || 

ptv<Ar 

`gfKxfdmatfr@ - (Ak) kdfAdvirlf pRm{qfqv[ayf  

tixfdti -;Rkfkiba[f ('[fBmf)  

tta - `pfpFEy 

;h -;gfK 

Elakanamf - ulktftvRAdy    
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hfRtEy - hfRty KAhyilf 

snfnivixfd@ -;Rpfpv[ay<mf 

`nftratfma - `nftafyamiyakv<mf, 

`gfKxfdmatfr@ - (Ak)kfkdfAdvirlf pRm{qfqv[akv<mf uqfq 

p<Rx@ - prm p<Rd[f 

;h -;gfkiRnfTAvtfEt 

sta - 'pfEpaTmf 

p>tpvfEySita - kdnft[v<mf vrpfEpav[vay<makiy 'lflavbfbibfKmf:c[amf 

;ti - '[fBmf 

;tftmf -;vfvitmf 

vkftai - ecalfLkibtay<mf 

hfRtypaimitmf - hfRtytfti[f `qvakiy kdfAdvirli[f nIqtftalf 

`qkfkpfpdfD, `gfKxfdpaima][f '[fB ecalflpfpdfd 

tfvamf - u[f^[ 

mNxfAy@ - m[itafkqalf  

upasfymf - upasikfktftkfkv[f '[fBmf 

mNxfyanf - m[itafk^q 

SasftfEr - Sastfraaftftgfk^q `NxfFpfptilf 

Skftanf c - `tikarMqfqvafkqakv<mf 

vkftai -  ecalfLkib 

EvEt - Evtracikqilf 

`tisHkSyit! utftixfd sHxfD pfrpatmf - kIzfva[mf evqfeq[fbT,     
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;[f[Mmf ubgfKtiEya? pDkfAkyi[f em[fAmyakiy sHksfpafcmf 

pDtfTmfpaEda ;T? 

MEANING BY VS: 

Oh Lord VaradarAja 
sleeping comfortably in the 
bed of KaThopanishad! The 
day has dawned. Eastern sky 
is well lit. Please awaken and 
arise. Please bless us. May 
You have an auspicious day! 
Oh Lord! Your VedAs reveal 
that You are of the size of a 
thumb as You sit in the 
caves of Hearts of the 
sentient as an indweller, 
controller and the Lord of 
the past, present and the 
future. The Upanishad 
states further that You are 
the one to be meditated 
u p o n  a s  a n g u s h T h a 
parimANan (one  with the 
size of a thumb) by human 
beings. They also reveal that 
the human beings according 
to their VarNAsrama dharmAs are qualified to follow the rules of the SaastrAs 
promulgated by You (Bhagavat Saastrams). 

UPANISHADIC AND SRI BHASHYAM LINKS: 

This verse has its subject-matter in the PramitAdhikaraNa. 

"The Indweller inside the caves of hearts" 
(Thanks:SrI P.R.SrInivasan) 
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The text considered for the analysis is as follows: 

A¼‚ómaÇ> pué;ae mXy AaTmin itóit, 

$zanae ÉUtÉVySy n ttae ivjuguPste,  

@tÖE tt!. 

angushThamAtra: purusho madhya Atmani tishThati | 

ISaanO bhUtabhavyasya na tatO vijugupsate | 

etadvai tat ||  -- Katho.U 4-12 

Meaning:  

The Person of the size of a thumb resides in the middle of the body. He is the 
Lord of the past and present. Therefore, he does not despise.  This indeed is 
that. 

A¼‚ómaÇ> pué;ae JyaeitirvaxUmk> 

angushThamAtra: purusho jyOtirivAdhUmaka: -- Katho.U 4-13 

Meaning:  

The person of the size of a thumb is like light without smoke. 

A¼‚ómaÇ> pué;ae=NtraTma sda ùdye siÚivò> 

angushThamAtra: purusho antarAtmA sadA hrdaye sannivishTa: 

-- Katho.U 6.17 

Meaning:  

The Purusha of the size of the thumb, the inner self is ever established in the 
hearts of Men. 
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slOkam  21 

jIvenanuàivZy iSwrcrjgta< namêpàkaz< 

k…vRn! devaidkana< Tvdixijgim;a< saxyn! hiStnaw, 

äüa[< äüiv*a< àit smupgtaE devrafœdETyrajaE 

#TyÇeNÔaepdeze suoziyt smuiÄó suóu àÉatm!. 

jIEvnaNpfrviSfy sftircrjktamf namYRppfrkaSmf 

Kafvnf Etvatikanamf tfvttijikmixamf satynf hsftinat | 

pfrhfma]mf pfrhfmvitfyamf pfrti sMpketq EtvradfAttfy-raejq 

;tfytfErnftfErapEtS sHkSyit sMtftixfd sHxfD pfrpatmf || 

jeevEna anupraviSya sthiracarajagatAm nAmarUpa prakaaSam 

kurvan dEvadikAnAm tvadadhijigamishAm sAdhayan hastinAtha | 

brahmaaNam brahmavidyAm prati samupagatau dEvaraaDdaitya-rAjau 

ityatra indrOpadeSe sukhaSayita samuttishTha sushThu prabhAtam || 

ptv<Ar 

jIEvn - (nIaf;dfd vzkfka[) jIv^[ M[f[idfD 

`NpfrviSfy - p<KnfT ni[fB 

sftircrjktamf - `Acv[v<mf `Acyat[v<ma[ ulktftibfK 

namYRppfrkaSmf - Etvaf, m[itaf '[fp[ Epa[fb epyAry<mf 

`vfvvfv<Rvgfk^qy<mf evqiyiDt^l 

Kafvnf - ecyfT t^lkfkdfDpv{mf 
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Etvatikanamf - (;vfvitmf pAdkfpfpdfd) Etvaf MtliyvafkQkfK 

tfvttijikmixamf - u[f^[ `AdyEv]fDem[fb `vaAv 

satynf - T\]fDpv{mf 

pfrhfmvitfyamf pfrti - prpfrhfEmapasntfAtpf epbkfkRti   

EtvradfAttfyraejq -;nftir{mf viErac[{mf 

pfrhfma]mf - na[fMk^[  

sMpketq - vnftAdnft[af 

;tfytfr -;vfvitma[;nft  

;nftfErapEtS -;nftir^[ Enakfki upEtcitft upnixtftilf  

sHkSyit - CkEm tiRkfk]fvqafpv{ma[ 

hsftinat - krikiaiyi[f kavlE[ 

sMtftixfd sHxfD pfrpatmf - epaZTmf p<lafnftT, pqfqieyZnftRqayf. 

MEANING AND COMMENTARY BY VS: 

Oh Lord of Kaanchi! The day is fast breaking as You are enjoying Your rest in 
the bed of Sruthis. Please awaken, arise and bless us all. You have created the 
nAma-roopa Prapancam, entered into the sentient (dEva, manushya, tiryak, 
pakshi etc.) and stimulated their interests to seek and attain You. 

Once Indhran and VirOcanan approached Brahma dEvan to gain 
BrahmOpAsanam.  Indhra represented the gods and VirOcana represented the 
asurAs as the son of PrahlAdha.  In seeking knowledge about the Atman, they  
wanted to know about the Atman to attain all worlds and sought after desires. 
After 32 years of study under Brahma dEvan as BrahmachAris, Virocana went 
home thinking that Atman was the body and taught his citizens that the 
worship of Atman (body) alone, one can attain this and the other world. His 
understanding was that all experience of happiness is only with relation to the 
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body. He stayed therefore as an asuran and there was no liberation for him or 
his kind (asura svabhAvam). 

 
"The only One worthy of worship!" 

SrI Varadar Thirumanjanam (Thanks:SrI P.R.SrInivasan) 

Indhra on the other hand was not convinced about the body-soul illusion 
(dehAtma brahmam) that VirOcana had. He spent more and more years with 
Brahma devan and learnt clearly that one to be attained is ParamAtman (Sa: 
uttama Purusha: upasmpadaneeya:). Thus PrajApati taught Indhran the true 
nature of Atman to attain all worlds and all desires. 

The Upanishad where the upadEsam to Indhra is included is ChAndOgyam.  
Srimath PiLLaipAkkam Azhagiya Singar salutes Lord VaradarAjan as the 
Supreme Being sleeping with joy in the bed of that ChAndOgya Upanishad 
dealing with Parabrahma UpAsanam. 
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UPANISHADIC AND SRI BHASHYAM LINKS: 

This verse has its subject matter from the devAtAdhikaraNa. 

The scriptures prescribe the meditation upon Brahman for humans only as they 
alone are entitled for BrahmopAsana. But a doubt arises here whether gods also 
are entitled to the meditation upon Brahman or not. 

The pUrva- mImAmSaka is the pUrvapakshin here. He says that gods are only in 
the form of mantras and have no SarIra and indriyas. 
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SlOkam 22 

vSvaidTyaidtaÝeépir prpdaÞywRiv*asuzi´> 

vSvadInampIitXvnyit ingme äüiv*aTvvade, 

nEvaedetaStmetEkl #it ivlyavSwtÏ(an isÏ(a 

kLpeNyyiSmn! tdaiÝ<)lyit ziytaeiÄó suóu àÉatm!. 

vsfvatitfyatitapfEtRpai prptapftfyaftft vitfyasHSkfti@ 

vsfvatInampIti tfvnyti nikEm pfrhfmvitfyavvaEt | 

AnEvaEttasftEmAtkl;ti vilyavsftft ttf tffyan sitftfya 

klfEpnfysfminf ttapftimf plyti SyiEtatftixfd sHxfD pfrpatmf || 

vasvAdityAditAptE: upari parapadAptyartha vidyAsuSakti: 

vasvAdeenAmapeeti dhvanayati nigamE brahmavidyAtvavAde | 

naivOdetA astameta yEkala iti vilayaAvastha tat dhyAna siddhyA 

kalpenyasmin  tadAptim phalayati SayitOttishTha sushThu prabhAtam || 

ptv<Ar 

pfrhfmvitfyavvaEt - (mTvitfAy MZTmf) pfrhfmvitfAy '[f{mf 

upnixtfti[f vatma[T 

AnEvaEtta `sftEmta "kl;ti - '[f{mf vakfkiytftilf 

vilyavsftft ttf tfyan sitftya - kar]avsftyiLqfq pfrhfmtfti[f 

tfyanEm ecalflpfpdfFRpfptalf 

`nfysfminf - mbfebaR  
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klfEppi - klfptftiLmf 

ttapftimf - vsHptpfrapftftiAy  

plyti - plmakkfPBmfEpaT  

vsfvatitfyatitapfEt@ - vsHkfkQmf ~titfyafkQmaki 

nibfKmf;nfni^lyiliRnfT  

upai - EmEl  

prptapftfyaftft vitfyasH - prmpttfAt `AdvikfKmf ~bfblfepbfb 

`lflat upasngfkqilf 

vsfvatInampi - vsHkfkqf ~titfyafkqf MtliyvafkQkfKmf 

Skfti@ - `afhAtya[T (;RkfkibT) 

;ti - '[fB   

tfvnyti - mAbMkmak evqiyiDmf 

nikEm - Evttftilf 

Syit - ubgfKva[fEpalf EyaKecyfpvE[ 

utftixffd sHxfD pfrpatmf - 'ZnftiRnftRqayf, epaZT p<lafnftT. 

MEANING BY VS: 

Oh Lord VaradarAja snugly sleeping in Your bed of VedAs (nigamE sayita)! 
Please arise (utthishTha). The dawn is behind us and the day is advancing 
(sushThu prabhAtam). After awakening the Lord, Azhagiya Singar refers to the 
adhikAram of the dEvAs to perform specific upAsanAs like Madhu VidhyA. 

In Brahma sUtrams I.3.30 to 32, there are discussions on the rights of gods 
(Vasu, RudrA et al) to meditate on  the Brahman thru Madhu VidhyA and certain 
other UpAasanAs. In many of these upAsanAs, one has to reflect on the Self of 
specific gods.  In Madhu VidhyA for instance, one has to meditate on Aditya, 
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the Sun god. Poorva Pakshins conclude that the gods are ineligible for such 
upASanAs. BadarAyaNa, the author of Brahma sUtrAs rejects the views of 
Poorva Pakshins and concludes that the gods have the qualifications for using 
Madhu VidhyA for BrahmOpASanam in their own form and attain also its 
results. They have arhatai or adhikAram to engage in such upASanAs and reach 
ultimately the next level of ascent among the hierarchy of gods  (Vasu padha 
Prapati for one below Vasu and status of Caturmukha Brahma for Vasus and 
AdityAs etc). Srimad Azhagiya Singar identifies the all powerful Lord releasing 
such encouraging messages on the arhathai of the gods for specific upASanAs. 

UPANISHADIC AND SRI BHASHYAM LINKS: 

This verse has its subject matter in MadvadhikaraNa (Brahma sUtra 1.3.30-33). 

ADDITIONAL COMMENTS BY SRI DAMAL PATTANGI KANNAN: 

In the ChAndogya Upanishad the following passages are noted. Commencing 
with the statement "This Aditya is the honey of the gods" (Ch.U.3-1-1),  and 
continuing further it states "that which is the first amrta that is enjoyed by 
the Vasus" (Ch.U. 3-6-1) and concludes with the statement "he who knows this 
amrta like this, becomes one of the Vasus, and becomes satisfied by seeing this 
nectar through the medium of Agni". (Ch.U.3-6-3). 
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SlOkam 23 

rEKvaejanïuit< àTyupidzit pr< äüzUÔeit hUTva 

ýäü}aninNdajintzucimma< Oyapyn! zUÔzBd>, 

iv*anh¡ ih zUÔ< vdit tdip naäaüm[ae veÄuumheRt! 

#Tw< iv*aepdeze ÔFyit ziytaeiÄó suóu àÉatm!. 

ArkfEvajanSfRtimf pfrtfy<ptiSti prmf pfrhfmSJtfErti hJtfva 

hfypfrhfmjfwanninftajnitSHcmimamf kfyapynf SJtfrSpft@ | 

vitfyanafhmf hi SJtfrmf vtti ttpi napfrahfmE]a EvtfTmafEhtf 

;tftmf vitfEyapEtES tfrdyti SyiEtatftixfd sHxfD pfrpatmf || 

raikva: jn~AnaSrutim prati upadiSati param brahmaSUdrEti hUtvA 

hi abrahmajn~Ana nindAjanita Sucam imAm khyApayan SUdraSabda: | 

vidyAnarham hi SUdram vadati tadapi na abrAhmaNo vettumarhEt 

ittham vidyOpadeSe draDhayati SayitOttishTha sushThu prabhAtam || 

ptv<Ar 

Arkfv@ - `pfEpRAdy Oaf mhafxi 

janSfRtimf pfrti -;vfvaB Epaf pAdtft Oaf `rc^[ Enakfki 

SJtfr;ti - O SJtfrE[! '[fb ecalflalf 

hJtfva - `AztfT  

prmfpfrhfm - prpfrmfmtfAt 
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uptiSti - upEtcikfkibaaf 

SJtfrSpft@ - (;gfK upEyakpfpDtftpfpdfd) SJtfr '[fb ecalfla[T 

;mamf - (;vfvrc{kfK "bfpdfd);nft 

`pfrhfmjfwan - (`rc{kfK) pfrhfmjfwanmilflaAmyalf 

ninfta - "bfpdfd `vmtipfpalf  

jnit - vnft 

SHcmf -EcaktfAt  

kfyapynf - evqiyiDvtayfkfeka]fD 

SJtfrmf - SJtfr jatiyibfpibnftv^[ 

vitfyanafhmf - pfRmfmvitfAykfKtftkatv[ayf 

vtti hi - Kbikfkibtlflva? 

ttpi - `vfvaftfttfAty<mf  

`pfrahfm] - SJtfratikqf 

EvtfTmf - `bivtbfK 

naafEhtf - Eyakfy[lfl[f  

;tftmf - '[fB 

tfrdyti - uBti ecyfkib 

vitfEyapEtES - pfrmfmvitfEyapEtcvakfygfkqilf, 

Syit - tiRkfk]f vqRmf, tiRvaqE[, 

utftixffd sHxfD pfrpatmf - kIzfva[mf evqfeq[fbT, emqfq tiRpfpqfqi  

'ZnftRnftRqayf, '[fbvaB. 

 



 

119 

sadagopan.org 

MEANING BY VS: 

Raikva Rishi in the form of a flamingo addressed King JaanaSruti as an 
abrAhmaNan (not qualified to study the VedAs). The VedAnta sUtram is: 1.3.33 
(Sugasya tadanAdaraNa-SravaNAt, tadAdravaNAt sUcyatE hi). Raikva Rishi 
called King JaanaSruti (a Kshatriyan and as such authorized to study the VedAs 
and gain Brahma Jn~Anam) as a sUdran (aBrAhmaNan), although he was not a 
sUdran.  Raikva wanted to express his sorrow over the King for lack of Brahma 
Jn~Anam although he, unlike the sUdrAs is authorized to engage in Vedic 
studies leading upto Brahma Jn~Anam. This injunction on who has the yOgyathai 
for seeking Brahma Jn~Anam is housed in Brahma VidhyOpadEsa vAkyams in 
the Srutis, which are not accessible to abrAhmaNas. Oh Lord of Kaanchi 
resting on these BrahmOpadESa Vaakyams! Please awaken and bless us! The day 
is rapidly advancing. 

UPANISHADIC AND SRI BHASHYAM LINKS (VS AND SRI DAMAL 
KANNAN  PATTANGI): 

The story of Sage Raikva and King Janasruti is dealt in this verse based on the 
apaSUtradhikaraNam. 

Having disposed of the question, as to whether the gods are qualified for the 
BrahmopAsana, the next question is raised by the pUrvapakshin, as to whether 
this upasana is open to all human beings including those born in the fourth 
caste. VedAnta sUtra (I.3.38) states that the fourth caste is prohibited from 
hearing and studying the VedAs and knowing their meaning and performing 
Vedic rites as well as engage in UpAsanAs 
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SlOkam 24 

Aakazae namêpe ivdxdipihte=TyNtra yÄdett! 

äüeTyu´ae n mu´ae Évit nihtyaere;invaRhkSyat!, 

jIvenaepaSy @; àk«tgdhrakaz @vaÇ seVy> 

VyaktaR namêpe #it  ingmzyaeiÄó suóu àÉatm!. 

~kaESa namYREp vitttpihiEt `tfynftra ytftEtttf 

pfrhfEmtfy<kfEta n MkfEta pvti n hi tEya@ "x niafvahksfyatf | 

jIEvEnapasfy "x pfrkfRtk thrakaS "vatfr Esvfy@ 

vfyakafta namYREp nikmSyEtatftixfd sHxfD pfrpatmf || 

AkASo nAmarUpE vidadhadapi hi tE atyantarA yattat yEtat  

brahma ityukta: na muktO bhavati na hi tayO: yEsha nirvAhaka syAt | 

jeevena upAsya yEsha prakrtaga daharAkaaSa yEva atra sEvya: 

vyAkartA nAmrUpE iti nigama SayaOttishTha sushThu prabhAtam || 

ptv<Ar 

~kaESa hi - pfrsitftiepbfB pfrkaciyani[fb OafepaRqf 

namYREp - (ulktftibfK) epyAry<mf uRvtfAty<mf 

vitttpi - `qipfptayi{mf 

Et - `nft namYRpgfkqf 

ytfttf - 'nft `pfepaR^q 
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`tfynftra - evKvakvidfD vilki nibfki[fb[Eva 

ttf - `pfepaREq 

pfrhfm - prpfrmfmmf 

;tfy<kft@ - '[fEbatpfpdfdT 

Mkft@ - MkftjIv[f 

n pvti - `pfpF ~kmadfda[f 

hi - "e[[ilf 

"x@ -;mfMkft p<Rx[f 

tEya@ - `nfnamYRpgfkQkfK 

niafvahk@ - vzgfKmf t^lv[ak 

n sfyatf -;Rkfk MFyaT 

(~Akyalf) "x@ -;gfK eca[f[vakaSmf 

jIEvn - m[it[alf 

upasfy@ - upasikfktftkfkt[ayf 

pfrkfRtk - M[f pfrkr]tftilf vnft 

thrakaS "v - thr vitfAtyilf Otpfpdfd citakaSmakiy pfrmfmEm 

`tfr -;vfvakfytftiLmf 

namYREp - epyAry<mf uRAvy<mf 

vfyakaftfta - (ulkibfK) `qipfptak 

Esvfy@ - opfpEv]fFyT 

;ti - '[fb niaf]ymf eka]fd  

nikmSy - EvtanftviZpfepaREq!  
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utftixfd sHxfD pfrpatmf - k]fvizitftRqayf, k[;Rqf `k[fbT 

'[fbvaB.  

 

"There's none equal to You!" 
(Thanks:SrI P.R.SrinivAsan) 

MEANING BY VS: 

Oh Lord sleeping on the bed of VedAs (nigama Saya)! Please awaken 
(utthishTha)! The darkness of the night has disappeared and it is dawn now! 
May this be an auspicious dawn to you (suprabhAtam)! 

Oh Lord! You have been saluted by the VedAs as the Supreme Being who 
confers nAmam (name) and rUpam (body) to the beings of the Prapancam that 
You have created and yet far removed from them. Their blemishes do not touch 
You.  That Supreme Being with these qualifications is recognized as Para 
Brahmam. The Muktha Jeevan (the liberated soul) will never be considered to 
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have these unique attributes and therefore can not be equated to You, the Para 
Brahmam. The Muktha jeevan does not have the power to confer nAmams and 
rUpams to created Beings. It is therefore clear that You alone, the cidAkASa 
brahmam saluted By the dahara Vidhyai  is the One who can bless the created 
beings with nAmam and rUpam. Oh Lord VaradarAja! Please awaken! 

UPANISHADIC AND SRI BHASHYAM LINKS: 

The author discusses the arthAntratvAdhikaraNa in this verse. 

Aakazae h vE namêpyaeinRvRihta te ydNtra tdœäü tdm&t< s AaTma 

AkASo ha vai nAmarUpayo: nirvahitA te yadantarA 

tad brahma tat amrtam sa AtmA  --ch.U 8-14-1 

ADDITIONAL COMMENTS BY VS: 

The above chAndOgya Mantram identifies AkASam (Parabrahman) as the 
evolver of names and forms in this nAma-rUpa Prapancam.  It points out that 
the Supreme Brahman is not touched by names and forms, while the 
differentiation into names and forms is done by the Supreme Being and by no 
one else (bound or liberated Jeevans). 

The AkASam mentioned here denotes daharAkASam or the subtle space. The 
dahara adhikaraNa of Brahma sUtrA-s based on ChAndOgya mantrams that 
instruct us on the meditation of Brahman as a subtle space inside the heart 
lotus. The Brahma sUtram associated with the daharAkASam is: "dahara 
uttarEbyah" (sUtram: 1.3.13). The ChAndOgya mantram (8.1.1)  reveals: 
"daharOsmin antara AkASa:". In Brahmapuram or the city of Brahman (the 
body), there is a heart lotus and inside it is a subtle space (dahara 
AkASam=Braman) that should be understood and meditated upon. This subtle 
space has to be understood as being different form the physical space 
(bhUtAkASam) and the Jeevans. This entity present in the daharAkASa 
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possesses the attributes of apahata-pApma (freedom from sins), agelessness, 
immortality, unfailing power (satyakAmatva) and the capacity to sustain the 
whole Universe in that daharAkASam.  With all these attributes, this entity can 
not be any one except the Para Brahman. That Para Brahman is addressed by 
Srimad Azhagiya Singar as Lord VaradarAjan in this suprabhAta slOkam. 
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SlOkam 25 

oaid_yaewaRidkana< inymniv;ye y> àk;RStÊ´aE 

AVy´ae <́ zrIr< n kiplmtimTy<jyTyUXvRvede, 

}an< yCDeNmhTyaTmin injvzyeCDaNt AaTmNymuÂeit 

AaTmadevRZytae´aE suoziyt smuiÄó suóu àÉatm!. 

katipfEyaaftftatikanamf niymnvixEy y@ pfrkafx@ tTkfetq 

`vfykfEtakftmf SaIrmf n kpilmtmf;tfymfjyti UaftfvEvEt | 

jfwanmf ycfEcnfmhtfyatfmni nijvSEycfcanft ~tfmnfyMwfEcti 

~tfmaEtafvSfyEtakfetq sHkSyit sMtftixfd sHxfD pfrpatmf || 

khAdibhya: arthAdikAnAm niyamanavishayE ya: prakarsha: taduktau 

avyaktOktam SarIram na kapilamatam iti amjayati Urdhvavede | 

jn~Anam yacchet mahati Atmani nijavaSayet Saanta Atmani amum ca iti 

AtmAde: vaSyatOktau sukhasayita samuttishTa sushTu prabhAtam ||  

ptv<Ar 

katipfy@ -;nftfaiymf MtliyAvk^qvid 

`aftftatikanamf - vixymf MtliyAvk^q 

niymnvixEy - kdfDpfpDtfTmidtfT 

y@pfrkafx@ - yaetaR Mkfytfvmf u]fEda 

tTkfetq - `AtcfecalfLmidtftilf 
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`vfykfEtakftmf - 'mht@ prmf `vfykftmf' '[fB `vfykft cpfttftalf 

KbikfkpfpdfdT  

SaIrmf - nmTdEl 

n kpilmtmf - sagfkfysitftanftpfrvaftftkaf, '`vfykftmf' '[fB PBmf 

YMlpfkfRtiy[fB 

;ti - '[fB 

`mfjyti - evqiyiDkib 

UaftfvEvEt - Evtanft vakfkiytftiLmf 

jfwanmf - p<tftiAy 

mhti ~tfmni - kaftftavay<qfq jIv[idtftilf 

ycfEctf - EcaftfTkf kdfDpfpDtftEv}mf 

`Mmf c - `nft jIv^[y<mf 

SanfEt - samfsaaik sHkTkfkatikqbfB `^lydgfki[ kdlfEpa[fb 

~tfmni - prmatfmava[ pkva[idmf 

nijvSEytf - `vaf t[kfK vcmakfkEv}mf 

;ti -;vfvaB 

~tfmaEt@ - ~tfma MtliyAvkQAdy 

vSfyEtakfetq - vSIkarpfrkartfAt sfpxfdmak evqiyiDmf EvebaB 

Evtanft vakfkiytftiLmf 

sHkSyit sMtftixfd sHxfD pfrpatmf - sHkEm k]fvqRmf!ptiEy! 
epaZT p<lafnfttalf pqfqiy<]aftRqaEy. 
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MEANING BY VS: 

When it came to discussing the importance of control over Indhriyams and 
Vishayams, avyaktam (mahata: param avykatam) was mentioned. This avyaktam 
is not the Moola Prakruti advocated by the Saankhya SiddhAnta promoters. It 
is the unmanifest ParamAtma. The same VedAnta vAkyam states that Buddhi 
(intellect) has to be tied to the Jeevan, which is the kartA and that the Jeevan 
has to be brought under the influence of the ParamAtman, who is like a still 
ocean free from the sukha dukkhams of SamsAram. The mode of 
VaseekaraNam of Atma by ParamAtman is thus described. Oh Lord VaradarAjA! 
Please awaken from your cozy sleep in the bed of VedAnta and bless us all as 
the day is rapidly advancing. 

UPANISHADIC AND SRI BHASHYAM LINKS: 

This verse has its subject in the AnumAnikAdhikaraNa. 

#iNÔye_y> pra ýwaR AweR_yí pr< mn>, 

mnsStu pra buiÏbuRÏeraTma mhan! pr>.  

mht> prmVy´mVy´at! pué;> pr>, 

pué;aÚ pr< ikiÂt! sa kaóa sa pra git>. 

indriyebhya: parA hyarthA arthebhyaSca param mana: | 

manasastu parA buddhi: buddherAtmA mahAn para: || 

mahata: paramavyaktam avyaktAt purusha: para: | 

purushaanna param kincit sA kAshTha sA parA gati:||    ---ch.U 3-10,11 
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"He captivates the Jeevans!" 

SrI Varadar in Mohini alankAram (Thanks: SrI SaThakOpa Tatachar) 

ADDITIONAL COMMENTS BY VS: 

AnumAnAdhikaraNam (1.4.1) deals that the Mahat and avyakta 0f the 
KaThOpanishad is quite different from the mahat and avyakta referred to by 
Saankhya philosophers. KaThOpanishad states: "Beyond the great (mahat) and 
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there is the unevolved (avyakta); beyond the avyakta is the Being (Purusha). 
Beyond the Being, there is nothing, that is the end, that is the Supreme goal 
(1.3.11)." In Saankya philosophy, avyakta is the first cause of the Universe. 
Brahma sUtram (1.4.1) refutes this view and confirms that Brahman is the 
ultimate cause of every thing. 
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SlOkam 26 

@kaja< r´zu¬aistÉ&tmiolaStTsêpaSs&jNtI— 

@kae juòae=nuzete ýj #tr #ma< Éu´Éaega< jhait, 

#Tw< ñEtañtya¡ %pin;id twa tEÄrIyïutaE c 

äüaTmajEkk{Q(a< suoziyt smuiÄó suóu àÉatm!. 

"kajamf rkftSHkflasitpfRtmf `kilasfttfsYRpasfsfRjnftImf 

"Eka jHxfEdaNESEt hfyj;tr;mamf p<kftEpakamf jhati | 

;tftmf SfAvtaSfvtafyamf upnixti tta AttftrIySfRetq c 

pfrhfmatfmaAjkk]fdfyamf sHkSyit sMtftixfd sHxfD pfrpatmf || 

yEkAjAm raktaSuklAsitabhrtam akhilA: tatsarUpA: srjantIm 

yEka: jushTa: anuSete hi aja itara imAm bhuktabhOgAm jahAti | 

ittham SvaitaaSvataryAm upanishadi tathA taittarIyaSrutau ca 

brahmAtmajaikakaNThyAm sukhasayita samuttishTa sushTu prabhAtam ||  

ptv<Ar 

rkftSHkflasitpfRtmf - (t[f{Ady kaafyma[ Etjsf, jlmf, 

pfRtivI ;AvkQAdy vaf]gfkqakiy) civpfp<, ev]fAm, 

kRAm ;Avk^qkf eka]fdTmf 

ttfsYRpa@ - `tbfK cmma[ 

`kila@ - 'lfla pfrAjkQmf 

sfRjnftImf - sfRxfF ecyfkibtay<mf ~[ 
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"kajamf - pibpfpilflat Oaf YMlpfrkfRtftiAy 

jHxfd@ - `Adnftv[akiy 

"k@ - Oaf 

`j@ - pibpfpiliya[ jIv[f (smfsaai) 

`NESEt hi - etadafnfT Epakiba[lflva 

;tr@ - mbfebaR MkftjIv[f 

p<kftEpakamf - M[fp< `NpvitfTcf CAvkfkpfpdfd 

;mamf -;nft YMlpfrkfRtiAy 

jhati -;pfepaZT vidfD vilki nibfkiba[f 

;tftmf -;vfvaB (PBmf) 

SfAvtaSfvtafyamf - SfEvtaSfEvtrafkqf OTmf 

upnixti - upnixtftiLmf 

tta - `pfpFEy 

pfrhfmatfmaAjkk]fdfyamf - pfrhfmatfmkmak YMlpfrkfRtiAy 

evqiyiDvtilf otft KrLAdy 

AttftrIySfRetq c - AttftaIEyapnixtftiLmf 

sHkSyit sMtftixfd sHxfD pfrpatmf - sHkmaktf tiRkfk]fvqafnfT 

`RQmf epRmaE[! epaZT p<lafnftT Tyielzayf '[fbpF. 

MEANING AND COMMENTARY BY VS: 

Oh Lord resting contently in  your  bed of Upanishads! Please awaken and cast 
Your karuNA kaTAksham on us.  The morning is rapidly advancing. 

SvetaSvatAram, taittirIyam and MahA nArAyaNa Upanishads declare in one 
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voice that there are two kinds of jeevans: 

• karmavasya jeevan / the unenlightened one and 

• the enlightened Jeevan. 

 
"The enlightened Jeevans seek Him!" 

(Thanks:SrI SaThakopa Tatachar) 

The unenlightened Jeevan follows and identifies  with the eternal Prakruti with 
its red, white and black colors (three guNams) and enjoys it. The enlightened 
jeevAtman discards Prakruti  on basis of its assessment that the enjoyment of 
Prakruti is insubstantial and non-eternal compared to the anubhavam of 
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ParamAtman.  The Jeevan is eternal like Moola Prakruti and Iswaran. None of 
them are subject to birth or destruction. One kind of jeevan enjoys Prakruti 
and gets tangled up with Prakruti. The other kind of Jeevan is not attracted by 
the alpa sukhams offered by Prakruti. This type of Jeevan is focused on the 
Supreme Brahman at Parama Padam, who is suddha sattvamayam, who is pure 
and is the light of lights (Param JyOti).   MuNDaka Upanishad mantrams (3.1.1) 
gives us a picture of the  unenlightened Jeevan under karmic influence enjoying 
Prakruti: "The two birds (here JeevAtman and ParamAtman) having similar 
qualities and moving together cling to the same tree. Of these two, one eats 
the fruit of Karma that is ripe and the other shines out even without eating". 
The MahA nArAyaNa mantram (70) is closer to the  description of the two 
jeevans, one enjoying Prakruti and the other discarding it. 

UPANISHADIC AND SRI BHASHYAM LINKS 

CamasAdhikaraNa is the subject matter for this verse. 

The principal text taken for discussion is as follows: 

Ajameka< laeihtzu¬k«:[a< bþI> àja> s&jmana< sêpa>, 

Ajaeýekae ju;ma[ae=nuzete jhaTyena< Éu´ Éaegamjae=Ny>. 

ajAmekAm lohita SuklakrshNaam 

bahvI: prajA: srjaAnAm sarUpA: | 

ajo hyeko jushamANo anuSete 

jahAtyenAm bhukta bhogAmajo anya:|| --Sve.U. 5-4 

Sve.U - SvetASvarOpanishad 
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SlOkam 27 

yiSmn! pÂeiNÔyai[ iSwtmip ggn< t< twEvaTmmanI 

ivÖan! äüa=m&tSSyadm&timit pdeka{vvaJyu´vede, 

@ka]e pÂjNyVyvùit "qkakazvaGvaKyze; 

VyTyasaTka{vvede suoziyt smuiÄó suóu àÉatm!. 

ysfminf pwfEcnftfriya]i sftitmpi kknmf tmf tAtvatfmmanI  

vitfvanf pfrhfma `mfRtsfsfyatmfRtmiti pEtka]fvvajfy<kftEvEt | 

"kaEX pwfcjnfy vfyvhfRti kdkakaSvakfvakfyESx 

vfytfyasatf ka]fvEvEt sHkSyit sMtftixfd sHxfD pfrpatmf || 

yasmin pancendriyaaNi sthitamapi gaganam tam tathaivAtmamAni 

vidvAn bhrahmA amrtasyAt amrtam iti pade kaaNvavAjyuktavede | 

yEkAkshe pancajanya vyavahrdi ghaTakaakaaSavAg vAkyasesha 

vyatyAsAt kaaNvavede sukhasayita samuttishTa sushTu prabhAtam || 

ptv<Ar 

ysfminf - 'nft pfrmfmtfti[idmf 

pwfEcnftfriya]i - _nfT;nftfaiygfkQmf 

kknmf `pi - ~kaSMmf 

sftitmf - ni^lepbfB;Rkfki[fb[Eva 

tmf - `nft  
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`mfRtmf - `Mtem[ Epakfyma[ 

pfrhfm - pfrmfmtfAt 

~tfmmanI - t[f `nftratfmavak mtitfT 

vitfvanf - `bipv[f 

`mfRtsfyatf - mBpF pibpfpibpfpbfB nitfy sHkaNpvmf ecyfypfp<Kva[f 

;ti - '[fB  

ka]fvvajfy<kftEvEt - ka]fvSaAk, manftfynfti[SaAk '[fB;R 

piaiv<eka]fd SHkflyjHaf Evttftilf  

pEt - (epaTva[) ptgfkqilf 

Syit - pfrtipatikfkpfpdfdvE[  

"kaEX - oR;nftfaiytfti[f vixytftilf 

pwfcjnfy vfyvhfRti kdkakaSvakf - 'pwfcjnmf' '[fkib EpcfC uqfq 

'ysfminf pwfcpwfcjna@ ~kaScfc pfrtixfFt@' '[fkib ~kaSspftmf uqfq 

upnixtf vakfytftibfKmf  

vakfyESx - 'pfra]sfy pfra]mf ut cxHx@ cxH@' '[fkib EmLqfq 

vakfyESxtftibfKmf 

vfytfyasatf - maBpaD;Rpfptalf KAbv< ka]pfpDvtalf (smfsymf 

pibkfk) 

ka]fvEvEt - ka]fvSaAkyilf  

sHkSyit - miksfpxfdmak pfrtipatikfkpfpdfdvE[! 

sMtftixfd sHxfD pfrpatmf - AvkArpfEpaT vnftT k]f 

vizitftRqayf. 
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"The nectarine bhOgyam!" 

(Thanks:SrI SaThakopa Tatachar) 

MEANING AND COMMENTARY BY VS: 

Oh Lord VaradarAjA of Kaanchi enjoying Your nidra on this cold Maarghazhi 
morning in Your bed of Upanishads! Please awaken and bless us. The morning is 
advancing rapidly. 

In Sukla Yajur Vedam's KaaNva and MandhyAndina branches, You are saluted as 
the Supreme Brahman in whom the five indhriyams and AkAsam find their 
abode. They have also stated that any one who understands and reveres You, 
the nectarine bhOgyam, as his indweller will be freed of further births and 
deaths. You are clearly singled out in the BrhadAraNyaka mantram (4.4.17 and 
18) as the Primordial and eternal (PurANam and agryam): "In Him (ParamAtma), 
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the five pancajanAs and ether are established and He is the immortal Brahman. 
Even a man, who is different from the gods attains immortality, meditating upon 
this Brahman knowing Him thus". 

UPANISHADIC AND SRI BHASHYAM LINKS: 

This verse has its subject in SamkhyopasamgrahAdhikaraNa. 

The text considered for discussion is as follows: 

yiSmn! pÂ pÂjna Aakazí àitiót>, 

tmevmNy AaTmana< ivÖan! äüam&tae=m&tm!. 

yasmin panca pancajanA AkASa: ca pratishThita: | 

tamevamanya AtmAnAm vidvAn brahmAmrto amrtam || 

Br. U. 4-4-17 
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SlOkam 28 

t˜ed< týRpVyak«tmÉviditàae´vedadsÖa 

A¢e=ÉUdetidTyPysiditvcsa=Vy´hetuTvvade, 

AakazadaE y AaTma jnnk«ÊidtSsae ivÉ´aþya<g> 

sÅvenae´STvmeveTyvist ziytaeiÄósuóu àÉatm!. 

ttf Ehtmf tafhfypvfyakfRtmpvtiti pfErakftEvtatstfva 

`kfEr `p>Etttitfypfystiti vcsa `vfykftEhTtfvvaEt | 

~kaSaetq y ~tfma jnnkfRTtitsfEsa vipkftahfvyagfk@ 

stftfEvEnakftsftfvEmEvtfyvsit SyiEtatftixfd sHxfD pfrpatmf || 

tat hedam tarhi avyAkrtamabhavaditi prOkta vedAdat asadvA 

agrE abhUdetadityapyasaditi vacasA avyakta hetutvavAde | 

AakaaSaadau ya AatmA jananakrt udita: sa: avibhaktAhvayAnga: 

sattvena ukta: tvameve iti avasita Sayita uttishTha sushTu prabhAtam || 

ptv<Ar 

ttf Ehtmf.......... pfErakftEvtatf - t˜ed< týRVyak«tmasIt!   (ttf Ehtmf 

`vfyakfRtmasItf) '[fB sfpxfdmak pfrkfRtikfK YMlkar]tfvtfAtcf 

ecalfLmf Evtvakfytfti[f (T^]yi[alf) 

`stfva `kfEr `p>Etti - AsÖa#dm¢AasIt!   (`stfva;tmkfr~sItf)  

'[fkib SfRtiyilf uqfq 
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`stiti vcsa - `stf '[fB `EctnttfAtcfecalfLmf pttfti[alf 

`vfykftEhTtfvvaEt - pfrtanmf '[f{mf;ybfAkEy jktfTkfK 

YMlkar]mf '[fB (EmelZnftvaaiyaktfEta[fBmf) Evtpaktftilf (;tbfK 

'Syit', '`vsit' '[fB EmLqfq;r]fD ptgfkqiLmf `[fvymf) 

~kaSaetq - ~kaymf Mtliy ptaaftftgfkqi[f vixytftilf 

y@ - 'nft  

~tfma - prmatfma 

jnnkfRtf - sfRxfFkaftfta   

('[fB) utit@ - ecalflpfpdfdaE[a 

s@ - `nft 

`vipkftahfvyagfk@ - '`vfykftmf' '[fkib pfrta[tfAt t[kfK 

SaIrmakkf eka]fdv[ay<mf 

stfEvn - stfet[f{mf MAbyiEl 

ukft@ - ecalflpfpdfdv[ay<mf ~[ 

tfvEmv - nIEy   

;ti - '[fB 

`vsit - tIafma[ikfkpfpdfD 

Syit utftixfd sHxfD pfrpatmf - tiRkfk]f vqRkib EprRqaq, 

epaZT p<lafnftT, pqfqiy<]afnftRqaEy. 

MEANING AND COMMENTARY BY VS: 

Oh Lord established indisputably as the cause of the universe and the Lord of 
PradhAna! The day break has happened. Please arise from Your Upanishadic bed 
and bless us.  Many Upanishads have revealed to us your role as Jagat KaaraNan 
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(taittirIyam: "sarvam asrjata), anupravESyan (indweller) of the created beings. 

After entering the created beings, You became "st!, Tyt!  sat and tyat, the 

defined and undefined (niruktam and aniruktam), the founded and the 
nonfounded (nilayanam and anilayanam), the non-inert and the inert, the true 
and the untrue and all this (tasmAt sarvajn~am brahma jagatah kAraNam). 
ParamAtma is unquestionably the creator of the Universe with PradhAnam 
(avyaktam) as His Sareeram. Oh ParamAtma of this vaibhavam resting in Your 
upanishadic bed at Kaanchi on this Marghazhi morning! Please awaken and cast 
Your compassionate glances on us! 

UPANISHADIC AND SRI BHASHYAM LINKS: 

The verse has its subject in KaaraNatvAdhikaraNa. 

pUrvapakshin: 

AsÖa #dm¢ AasIt! 

asadvA idamagra AsIt -- taittirIya Upanishad 1-7-1 

tÏed< týaRVyak«tmasIt!  

taddhedam tarhyAvyAkrtamAsIt -- Br. U 1-4-7 

siddhantin: 

sTy< }anm! AnNt< äü 

satyam j~nAnam anantam brahma (tait. 2-1-1) 

and 

tSmaÖa @tSmadaTmn Aakaz> s<ÉUt> 
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tasmAd vA etasmAt Atmana: AkASa: sambhUta: (tait.2-1), 

y> svR}>,  svRivt! 

ya: sarvaj~na:  and sarvavit -- Mu.U. 1-1-9 

tdE]ta bhu Sya< àjayey> 

tadaikshata bahu syAm prajAyeya --ch.U. 6-2-3 

AaTma va #dmek @va¢ AasIt! ,  s $]t laekaÚu s&ja  

AtmA vA idameka evAgra AsIt, sa ikshata lokAnnu srjA 

--aitareyOpanishad 1-1). 
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SlOkam 29 

yae vE balak @;a< jnk #h n&[a< ySy kmERtde;> 

Xyey> kaE;ItkIïTyuidt #it ict> kmR[> kar[Tve, 

àaÝe äü äuva[ITyividtprmäü ktaR=yRmade> 

k«TõSyEtSy ceit Tvvist! ziytaeiÄó suóu àÉatm!. 

Eya Av palak "xamf jnk;h nfR]amf ysfy kafAmtEtx@ 

tfEyy@ ekqxItkISfRtfy<tit;ti cit@ kafm]@ kar]tfEv | 

pfrapfEt pfrhfm pfRva]Itfyvititprmpfrhfm kafta `afymaEt@  

kfRtfsfnsfAytsfy Ecti tfvvsit SyiEtatftixfd sHxfD pfrpatmf || 

yO vai bAlAka yEshAm janaka iha nrNaam yasya karma yEtat yEsha: 

dhyEya: kaushItakISruti udita iti cita: karmaNa: kAraNatve | 

prApte brahma bruvANI iti avidita parabrahma kartA aryamAde: 

krtsnasya  yEtasya ca iti tvavasita Sayita uttishTha sushTu prabhAtam || 

ptv<Ar 

palaEk -;fpfepyaf eka]fd O RxiEy! 

;h -;gfK nIaf eca[f[ vixytftilf 

y@ - yave[aRv[f 

"xamf nfR]amf -;nft (kIzf umfmalf Pbpfpdfd) sJafym]fdlatikqilf 

uqfq p<RxafkQkfK 

jnEka Av - kar]em[fB pfrsitftE[a 
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ysfy - yave[aRv{Adytak 

"ttf -;nft 

kafm - p<]fypapYRpgfkqakiy kafmgfkqf  

(;Rkfki[fb[Eva) "x - `nft jIv[f taE[ 

tfEyy@ - (EmaXaaftftikqalf) tfya[mf ecyfytftkfkv[ak 

ekqxItkISfRtfy<tit@ - 'ekqxItkI' '[f{mf Oaf upnixtftilf 

PbpfpdfDqfqa[f 

;ti - '[fbivfvaB 

cit@ - jIv{kfK 

kafm]@ - kafmmf YMlmak 

kar]tfEv - (jktf) kar]tfvma[T 

pfrapfEt - vnfT vayftftvqvilf 

pfrhfm - prpfrhfmtfAt 

pfRva]i - (na{[kfK) ecalfLEv[f 

;ti - '[fbtalf 

`vitit - M[fpbiypfpdattak 

(Kbikfkpfpdfd) prmpfrhfm - prmpfrhfma[T 

`afymaEt@ - sJafy[f MtliEyaafkfK 

kaftfta - kar]makiyT 

"tsfy -;nft 

kfRtfsfnsfy c -  'lfla ulktftibfKmf Pd kaftftavakiyT 

;ti - '[fbpF 
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"The Lord Who is revealed by VedAs and upanishads!" 

SrI Varadar on garuda vAhanam 
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`vvsit - tIafma[ikfkpfpdfdvE[!  

Syit - (SfRtiyakiy Syntftilf) kidpfpvE[!  

utftixfd sHxfD pfrpatmf - epaZT p<lafnftT, pqfqiy<]afnftRqaEy. 

MEANING AND COMMENTARY BY VS: 

Oh Lord resting on the bed of Srutis! The day is advancing. Please awaken and 
bless us! Oh Lord revealed by the KaushItaki Upanishad pramANams. This 
Upanishad in its fourth section contains "the progressive definition"  of 
Brahman by BaalAki to AjAtasatru, which has many echoes of mantrams from 
BrhadAraNyaka Upanishad (3.7.1). 

Oh Lord! You are the ParamAtman dwelling as the antaryAmin in the PurushAs 
inside Suryan and  other gods. You are  the KaaraNan (Janakan) of these gods. 
You became the controller  of all the Universe (Jagat KaaraNan and niyantA). 
You are mediated upon this way by MokshArthis as shown by the KaushItaki 
Upanishad. This way Sage BaalAki explained the Parabrahma tattvam to 
AjAtaSatru. Oh the Lord and cause of the Universe! You must be meditated 
upon this way. Please awaken and bless us. 

The inter-relationship between the material world, the Jeevans and the 
ParamAtman (Supreme Self) is described here. The material world is identified 
as being subservient to the Jeevans just as "the outer rim of a wheel rests 
upon the spokes". Jeevans in turn are totally dependent on the ParamAtman 
"just as the spokes are held together by the axle". AchArya Ramanuja points 
out that the relationship between the Jeevan and the ParamAtman is similar to 
the body-soul relation as proclaimed in the antaryAmi BrAhmNa of 
BrhadAraNyakam. The KaushItaki upanishad passage relating to the above 
doctrine is from 3.8: "This Supreme Self is not many. For, as in a chariot, the 
felly is fixed on the spokes and the spokes are fixed on the hub, even so these 
elements of existence are fixed on the elements of intelligence and the 
elements of intelligence are fixed on PrANa. This PrANa is truly the intelligent 
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self, bliss, ageless and immortal. He is the protector of the world, sovereign of 
the world. He is the Lord of all. He is my self.  One should know this". 

UPANISHADIC AND SRI BHASHYAM LINKS: 

This verse has the basis in "JagatvAcitvAdhikaraNa". 

The text under consideration is begining with "äü te äuvai[" (brahma te 

bruvANi) and continued as "yae vE balake @te;a< ktaR vEtTkmR s vE veidtVy>" (yO vai 

bAlAke eteshAm kartA vaitatkarma sa vai veditavya:) -- KaushItaki Upanishad 
4-18 

 

 

 

 

 

 

 

 



 

147 

sadagopan.org 

SlOkam 30 

ÔòVy> ïaVy AaTma mnnpdmupaSyae=r #TyÇ vaKye 

jayapTyaid yaegat! pué; %idt #TyÇ baeXye mumu]ae>, 

mEÇeyI< ya}vLKy àitvcnigra=nuÄmanNdêpat! 

TvÄae jayaxnadITyvist ziytaeiÄó suóu àÉatm!. 

tfrxfdvfy@ Sfravfy ~tfma mnnptMpasfEya `r;tfytfr vakfEy 

jayaptfyati Eyakatf p<Rx utit;tfytfr EpatfEy MMEXa@ | 

AmtfEryImf yajfwvlfkfy pfrtivcnkira `NtftmannftYRpatf 

tfvtfEta jayatnatItfyvsit SyiEtatftixfd sHxfD pfrpatmf || 

drashTavya: SrAvya AatmA mananapadam upAsya: ara ityatra vAkyE 

jAyApatyAdi yOgAt purusha udita ityatra bOdhyE mumukshO: | 

maitrEyIm yAjn~avalkya prativacanagirA anuttamamAnandarUpAt 

tvatta: jAyAdhanAdi ityavasita Sayita uttishTha sushTu prabhAtam || 

ptv<Ar 

`Er! - O m[ita!   

~tfma - ~tfmava[T 

tfrxfdvfy@ - ka]tftkfkT 

Sfravfy@ - EkdfktftkfkT 

mnnptmf - n[fK mnnmf ecyfytftkfkT 



 

148 

sa
da

go
pa

n.
or

g 

upasfy@ - upasikfktftkfkT 

;tfytfr vakfEy - '[f{mf Evt vakfytftilf 

jayaptfyati Eyakatf - m^[vi k]v[f;vafkqf smfpnftmf Eta[fBvtaEl 

p<Rx@ - jIv[f  

utit@ - ecalflpfpdfda[f 

;tfytfr - '[f{mf p>afvpXtftiEl 

MMEXa@ - MMXHv<kfK 

EpatfEy - `biyEv]fFy vixytftilf 

AMtfEryImf  - AmtfEryI '[f{mf m^[viAy Enakfki 

yajfwvlfkfypfrtivcnkira - yajfwvlfkfyai[f ptilalf   

`NtftmannftYRpatf - `qvilflavannftYRpma[ 

tfvtft - prmatfmavakib u[f[alfta[f 

jayatnati - m^[vi p]mf Mtliy[  

(pfaiymaki[fb[);tfyvsit - '[fB sitftanftmf ecyfypfpdfdvE[!  

Syit - upnixtftilf k]f ubgfKpvE[!  

utftixfd sHxfD pfrpatmf - epaZT p<lafnftT, 'ZnftRqaEy '[fB. 

MEANING BY VS: 

Oh Man! Atman (ParamAtman) is the most important One to be realized, heard, 
reflected and mediated upon. It is through this ParamAtman's will husband 
becomes dear to wife or the wife becomes dear to the husband, sons become 
dear to parent, wealth becomes dear to one, cattle become dear to the master, 
BrahmaNa, kshatriya become dear to one, svarga and other worlds as well as 



 

149 

sadagopan.org 

the gods become dear to one, VedAs become dear to one. It is only on account 
of the will of ParamAtman all things become dear to one and therefore 
ParmAtman alone should be heard, reflected and mediated upon. One desiring 
freedom from the cycles  of births and deaths (Mumukshu) should reflect upon 
the bliss principle, the ParamAtman, to gain moksham. He is the One who 
created all these sambandhams and through Him they are actuated. He is the 
embodiment of Bliss.  Oh Lord VardarAjA! the anuttama Ananda rUpA! (Oh 
Limitless Bliss!), Please awaken from your bed of Upanishads and bless us.  The 
day has already  advanced. 

 
"anuttama Ananda rUpA! " 



 

150 

sa
da

go
pa

n.
or

g 

UPANISHADIC AND SRI BHASHYAM LINKS: 

In the first two sentences of the verse, the pUrvapaksha is mentioned while 
the last two sentences are indicative of the siddhAnta. 

This verse has its subject matter in VakyAnvayAdhikaraNa. 

In the Maitreyi BrAhmaNa of BrhadAraNyaka Upanishad, the passage beginning 
with: 

n va Are pTyu> kamay pit> iàyae Évit, AaTmnStu kamay...... 

AaTma va Are ÔòVy> ïaetVy> mNtVy> inidXyaistVyae mEÇeyaTmin  

oLvre †òe ïute mte iv}at #d sv¡ ividtm! 

na vA arE patyu: kAmAya pati: priyO bhavati,  

Atmanastu kAmAya......AtmA vA are drashTavya:  

Srotavya: mantavya: nididhyAsitavyo maitreAtmani  

khalvare drshTe Srute mate vij~nAta ida sarvam viditam   (Br. U. 4-5-6) - - 

Husband does not become dear to the wife on account of the will of the 
husband, but it is on account of the will of ParamAtman.  And continuing thus, 
declares 'the Atman alone should be realized, should be heard, should be 
reflected and should be steadily mediated upon'. 

ADDITIONAL COMMENTS BY VS: 

The tattvam revealed here in the BrhadAraNyaka mantram arises form a 
conversation between Sage Yaajn~avalkya and his erudite wife MaitrEyI. The 
sage gives a lot of examples to show that ParamAtman's will is behind all things 
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that become dear to one and on that basis concludes: "verily the ParamAtman 
alone, My dear MaitrEyI, should be realized, should be heard, should be 
reflected upon and should steadily be meditated upon. It is only when this 
ParamAtman is vividly realized, heard, reflected upon and known, -all this is 
known (vijn~AtA idam sarvam viditam)". 
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SlOkam 31 

#Tw< zarIrkaBxaE ziytmuÉywahetumSyagmaNtE>  

svERvaRKyE> àtIt< vrdmuédy< yòumuÓaexiyÇa, 

%dœbuXva vIrr¸vIñrzQirpu[a iÉ]u[a hemliMb- 

NyBde=iSmn! capmase idng[gi[taSöGxraSsvRxayaR>. 

;tftmf SaaIrkapfetq SyitMpytaEhTmsfyakmanfAt@ 

safAvafvakfAy@ pfrtItmf vrtMRtymf yxfDMtfEpatyitfra | 

utfp<tfva vIrrkfvISfvrSdaip<]a piXH]a Ehmlmfpini 

`pfEt `sfminf capmaEs tink]k]ita@ sfrkftrasfsafvtaafya@|| 

ittam SArIkAbdhau Sayitam ubhayathAhetum asya AgamAntai: 

sarvai: vAkyai: pratitam varadam urudayam yashTum udbOdhayitrA | 

udbudhvA veeraraghvISvaraSaTharipuNaa bhikshuNaa hemalambini 

abde asmin cApamAsE dinagaNagaNitA: sragdharA: sarvadhAryA: || 

ptv<Ar 

;tftmf -;vfvabak 

SaaIrkapfetq - Evtanftvakfyk]gfkqakib epRgfkdlilf 

Syitmf - tiRkfk]fvqafnftRqi[v{mf 

`sfy -;Eta pfrtfyXmaktf etaikib kdlfVzfnft m]f}lkmf Mtliy 

'lfla kaafygfkQkfKmf  

upytaEhTmf - (upata[mf, nimitftmf) '[f{mf;r]fD pFkqiLmf    



 

153 

sadagopan.org 

kar]ma[v{mf 

safAv@ - 'lfla 

~kmanfAt@ - Evtanftma[ 

vakfAy@ - vakfygfkqaLmf 

pfrtItmf - n[fK nicfcyikfkpfpdfdv{mf 

uRtymf - EprRqaq{mf ~[ 

vrtmf -! kawfci vrtraj pkva^[ 

yxfDmf - p>jipfptbfK 

utfp<tfva - (Mt[fM[fE[) ta[f k]fvizitfT 

utfEpatyitfra - (pibK) `v^[ u]rpfpaDkib 

vIrrkfvISfvrSdaip<]a - '! vIrrakvSdEkap[f' '[fB Epaf p>]fd 

piXH]a - Oaf snfyasiyaEl 

`sfminf -;nft 

Ehmlmfpini `pfEt - 'Ehviqmfpi' '[fB ciAtnfTEpa[ EpRAdy 

Ehmlmfpi vRxtftilf 

cap maEs - maafkzitftigfkqilf 

tink]k]ita@ - MpfpT nadfkqi[f etaAkeka]fD etaKkfkpfepbfb  

sfrkftra@ - 'sfrkftAr' '[fB Epaf eka]fd nI]fdvzkiy vfRtftma^lkqf 

safvtaafya@ - (pkftima[fkqf "bfbtftazfvi[fbi) 'lfElaRmf cirEmbftagfki 

paradfdtkfk[. 

MEANING AND COMMENTARY BY VS: 

Here, Srimad Azhagiya Singar refers to the month and year in which this 
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SuprabhAtam was composed by Him. The year was Hemalambini (hEviLambi) and 
the month was dhanur (Maarhazhi) mAsam. Like the number of ThiruppAvai 
pAsurams, there are 30 slOkams in this suprabhAtham if we do not count the 
MangaLa slOkam and the carama vandana slOkam. The meter is SragdharA 
chosen by Swamy Desikan for 82 of the 862 slOkams in His 28 stOtrams 
(nyASa VimSati, SrI Garuda PancASat et al). 

 
SrI Varadar suprabhAtam! 

(Thanks:SrI.P.R.SrInivAsan) 

In the mighty ocean of VedAnta Vaakyams (Upanishad mantrams) Lord 
VaradarAjan is visualized as sleeping.  He is the KaaraNam (both UpAdhAna and 
nimitta KaaraNams) for this earth surrounded by the oceans. He is defined by 
the VedAnta Vaakyams and hence is revered as Oupanishdhic Brahman. He is 
the most merciful boon granter (PeraruLALan and KaaruNya Varadan). Srimad 
Azhagiya singar states that he woke up first in the Brahma MuhUrtam of the 
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sacred Marghazhi month of hEviLambi year to awaken the Lord of Kaanchi from 
His sukha Sayanam.  He identifies Himself as a SanyAsi with the name of SrI 
VeerarAghava SaThakOpa Yati. He reminds us that this suprabhAtam has 30 
slOkams outside the MangaLa slOkam and carama samarpaNa slOkam. The 
majestic metre chosen for this suprabhAtam is identified as Sragdhara. Srimad 
PiLLaipAkkam Azhagiya Singar concludes in this slOkam that BhakthimAns at 
every level should hold with reverence these SuprabhAta slOkams on their 
heads. 

UPANISHADIC AND SRI BHASHYAM LINKS AND COMMENTARY 
BY SRI D. PATTANGI KANNAN: 

PrakrtyadhikaraNa and SarvavyAkhyAnAdhikaraNa are treated in this verse. 

'What was the material cause of the Universe and what was the instrumental 
cause of this Universe' as pointed out in the passage, 'what was the wood, what 

the tree from which the tree the world was shaped ik<iSvÖn< k % s v&] AasIt! 

(kimsvdvanam ka u sa vrksha AsIt? - ashTaka 2, praSna 8, anuvAka 7-8) asked 
the pUrvapakshin. 

The siddhantin replied "Brahman was the wood. Brahman the tree and Brahman 

stood supporting the worlds". Cf: äü vn< äü s v&] AasIt!,  äüaXyitòd!Éuvnain 

xaryn! (brahma vanam brahma sa vrksha AsIt, brahmAdyatishTat bhuvanAni 

dhArayan - taittirIya brAhamaNa 2-8-9). 

Thus it is ordained in the scripture directly that Brahman is both the matrial 
and the instrumental cause: 

sarvai: Agamantai: vakyai: pratItam: Very well determined beyond any doubt 
and emphatically declared in all the texts of Vedanta. By this statement, the 
last adhikaraNa of the first adhyAya, next to PrakrtyadhikaraNa, namely, 
SarvavyAkhyAnAdhikaraNa is stated. 
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@ten-pdctuò(ae´Nyayklapen sv›vedaNte;u jgTkar[àitpadnpra>  

sv›vaKyivze;a> cetnacetnivl][sv›}sv›zi´äüàitpadnpra> VyaOyata> 

etena-pada catushTyOktanyAyakalApena sarva vedAnteshu  

jagatkAraNa pratipAdanaparA: sarva vAkyaviSeshA:  

cetanAcetana vilakshaNa sarvaj~na sarvaSakti brahma 

pratipAdanaparA: vyAkhyAtA: 

---SrI BhAshya - 1-4-29 

ADDITIONAL COMMENTS BY VS: 

The first chapter of Brahma sUtram has four pAdams. In all these four pAdAs, 
it has been clearly shown with the help of all PramANams that Jagat 
KaaraNatvam (origin/creation of the world and its entities) is exclusively linked 
to Brahman, which is distinctly different from cEtanams and acEtanams. The 
Brahma sUtram (1.4.29) is: "yEtEna sarvE vykhyAtA vyAkyAtAh" (All VedAntic 
Texts refer to Brahman alone as the cause for the creation of the world). The 
repetition of the verb, "vyAkhyAtAh" indicates that the (First) chapter ends 
here. 
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Jagat kAraNan! 
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slOkam 32 

yae=saE mexaïuta*E> Êrixgmtya=çayzaôEkyaein> 

yíasUiÇ ÇyI y< prinrsntae neitneTyahcEnm!, 

vexa lBxañmex> kirigirizore vIúy ùòae y†]e 

sÃat< devraj< vrdimmmh< tÇhSte smI]e. 

Eya esq EmtaSfRtatfAy@ Trtikmtya ~mfnaySasftfArkEyani@ 

ySfcasJtfai tfryI ymf prnirsnEta EntiEntfyahAcnmf | 

Evta lpftaSfvEmt@ kaikiaiSikEr vIXfy hfRxfEda ytfREX 

swfjatmf Etvrajmf vrtmimmhmf ttfr hsfEt smIEX || 

yO sau medhaaSrutAdyai: duradhigamatayA AamnAya SaastraikayOni: 

yaSca asootri trayee yam paranirasanatO neti neti Aaha ca yEnam 

vedhA labdhASvamedha: karigiriSikharE veekshya hrshTo yadrkshe 

sanjAtam devarAjam varadam imam aham tatra haste sameekshe || 

ptv<Ar 

Eyaesq - 'nft;v[f 

EmtaSfRtatfAy@ - mnnnititfyasnatikqaEl 

Trtikmtya - epbMFyatf t[fAmyi[aEl 

~mfnaysasftfArkEyani@ - Evtem{mf sasftfrmf eka]fEd `biy    

Ev]fFyv[akibE[a 

ySfc - yve[aRv[f 
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`sJtfai -;vfvitEm 'SasftfrEyanitfvatf' '[fB sJtfrmidfDpf 

paradfdpfpdfdaE[a 

ymf - 've[aRv^[ 

tfryI - Evtma[T 

prnirsnt@ - ';Tvmlfl `v[f, `Tvmlfl' '[fB mbfbAvk^q 

'DtfTkf kzitfT 

Enti Enti - '`tat ~EtESa Enti Enti' '[fb vakfytftalf 

~h c - ("Eta oRvitmakkf) Pbi MFtftEta 

ytfREX - 'nft nXtftirtftilf 

swfjatmf - u]fda[ 

vrtmf - vrnftRmf epRmaqakiy 

Etvrajmf - Etvatiraj[akiy 

"nmf -;nft pkva^[ 

lpftaSfvEmt@ - ecyft Evqfviy[akiy 

Evta@ - cTafMk[f 

kaikiaiSikEr - hsftiASlSikrtftilf 

vIXfy - k]fkqab EsvitfT 

hfRxfd@ - snfEtaxmf eka]fdaE[a 

`hmf - na[f 

;mmf -;nft pkva^[ 

ttfr - `nft 

hsfEt - hsft nXtftirtftilf 
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"He can only be known through Scriptures!" 
SrI Atthi Varadar - ninRa thirukOlam 
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smIEX -;Adybamlf paaftfT prvcmAdnfTeka]fEd;RkfkiEb[f 

hsfEt smIEX - AkyilgfK k[ipfEpalkf ka]fkiEb[f '[f[v<mamf. 

MEANING AND UPANISHADIC COMMENTARY BY SRI DAMAL 
PATTANGI KANNAN AND SRI. V.SADAGOPAN:  

He, who cannot be attained by reflection (manana) and deep meditation 
(nidhidhyAsanam) but can only be known through the scriptures (AmnAya  

Saastraika yOnI:); so the sUtra declares as zaôyaeinTvat! (SaastrayonitvAt) in 

praise of the Lord. He, whom the Vedas rejected all other things as 'not this' 

'not this' and finally concluded by the text Awat Aadezae neit (athAta AdeSo 

neti), such a Lord Varada, who was pleased with the aSvamedha sacrifice 
(yaj~na) performed by the caturmukha BrahmA, dazzlingly materialized from 
the fire, under the asterism of Hasta, enthroned on the Hastigiri, was beheld 
and worshipped by the  happiest BrahmA.  Author is claiming that he is also 
enjoying ceaselessly the very same Lord Varada on His birth star namely, Hasta 
like uLLankai nellikkani (Hastha-Amalakam). Hastha Nakshatra sambhavan 
became the hasthAmalakam for His  dear devotees. 

Thus the author has covered all the adhikaraNas in the first adhyAya except 
the first four which were not strictly the Saastras but introductory ones to 
establish the SaarIraka Saastra.  Out of thirty five adhikaraNas in the first 
adhyAya, thirty one adhikaraNas were considered for treatment by the author. 

The conceptual and architectonic framework of these SuprabhAta slOkams 
using 31 adhikaraNams of Brahma sUtram can only be dreamed about by a Yogi, 
who is completely conversant with the Brahma sUtrams and SrI BhAshyam 
inside out. Using the majestic Srgdhara meter, Sri PiLLaipAkkam Azhagiya 
Singar born not far from the avatAra sthalam of AchArya RaamAnujA was a 
sanyAsi before He ascended the Peetam of SrI Malola dhivyAstAnam. He 
reigned for less than an year and blessed us with many SrI Sooktis, which have 
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been assembled as a monograph named "Vaadha tarangiNi". Saareeraka 
SuprabhAtam is one of the colorful gems among those magnificent SrI sUkthis.  
It is our privilege to have sambandham with PiLLaipAkkam Srimad Azhagiya 
Singar during the sacred occasion of creation of this e-book. He concludes this 
SuprabhAtham by declaring "hastE sameekshe haste sameekshE". The first 
"haste sameekshE" refers to having the MangaLASAsanam of Hasti Gireesa on 
His Thirunakshatram of Hastam and the second "haste sameekshE" refers to 
seeing Him clearly as if seeing the nelli fruit sitting on one's hand. 

May we all be blessed by the dhivyAnugraham of this great Azhagiya Singar in 
our study of the SaastrAs to come closer to the Oupanishadic Brahman saluted 
by the Brahma sUtrAs! 

Srimate SrI lakshminrsimhadivya pAdukAsevaka SrIvaNSaThakopa 

Sri nArayaNa yatIndramahAdeSikAya nama: 

. #it ïImÖedmageR*ait prmh<spirìajkacayR ip¦!¦EpaŠ< ïIv{zQkaep ïIvIrra"vzQkaep 

ytINÔmhadeizkErnug&hItm! ïImCDarIrksuæÉat< s<pU[Rm!. 

;ti!mtfEvtmaafEktfyati prmhmfspaivfrajkacaafy piqf^qpakfkmf 

!v]fSdEkap!vIrrakvSdEkapytInftfrmhaEtSik[f `Rqiy 

!mtf SarIrksHpfrpatmf MbfbibfB. 

iti SrImad Saareeraka suprabhAtam sampoorNam 

. v´a ïaeta vcn iv;y> àIyta< vasudev>. 

vaktA SrOtA vacana vishaa: priyatAm vAsudeva: 

‚  
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eBook # Title eBook # Title 

1 DanurmAsa ArAdanam 17 Thiruvellarai 

2 SALagrama ArAdanam 18 Achyutha Satakam 

3 Mukunda MAlA 19 Sundara kANDam 

4 VAsantika parinayam 20 RanganAtha Mahimai Vol 1 

5 SampradAya parisuddhi 21 RanganAtha Mahimai Vol 2 

6 ThiruppAvai 22 RanganAtha Mahimai Vol 3 

7 YatirAja Saptati 23 RanganAtha mahimai Vol 4 

8 AthimAnusha Stavam 24 Thiru Vaikunta Vinnagaram 

9 Anjali Vaibhavam 25 Thiru ThevanAr Thogai 

10 ThiruvellakuLam 26 Thiru Semponsei Koil 

11 DevanAyaka Pancasat 27 Thiru Arimeya Vinnagaram 

12 NyAsa Dasakam 28 Ramanusar nURRandhAdhi 

13 NyAsa Tilakam 29 VishnuSahasranAmam Vol1 

14 NyAsa Vimsati 30 VishnuSahasranAmam Vol2 

15 PeirazhwAr krishnAnubavam 31 VishnuSahasranAmam Vol3 

16 AmalanAthipirAn 32 VishnuSahasranAmam Vol4 
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33 VishnuSahasranAmam Vol5 54 Bhagavan nAma sahasram - 2 

34 VaradarAja Pancasat 55 Bhagavan nAma sahasram - 3 

35 Vishnu SUktham 56 Apamarjana Stotram 

36 ThirutheRRiambalam 57 PerumAL Thirumozhi 

37 Varaha Puranam 58 Jitante Stotram - Vol 1 

38 Vasudeva PunyahavAcanam 59 Jitante Stotram - Vol 2 

39 Samaveda PunyahavAcanam 60 Jitante Stotram - Vol 3 

40 Brahmotsavam 61 Jitante Stotram - Vol 4 

41 Homa Havis and Yajna 62 Sri Varadaraja stavam 

42 Raghava YadavIyam 63 Acharya Panchasat 

43 Yadavabhyudayam 64 Bhagavan Gunaratnasatakam 

44 Lakshminarayana Hrdayam 65 Garuda Panchasat 

45 RAmAshtaka Kritis 66 Rangaraja Stavam Vol 1 

46 HanUmath vaibhavam 67 Rangaraja Stavam Vol 2 

47 Manasa Aradanam slokam 68 Sundarabahu Stavam Vol1 

48 Ekadashi & other vrtams 69 Abhaya Pradana Saaram 

49 Mahalakshmi Kritis 70 Tattva Nirnayam Vol1 

50 Ahobila Divya Desam 71 Tattva Nirnayam Vol 2 

51 VaradarAja panchakam 72 Bhishma Stuti 

52 SadAchAryAs 73 SrI SUktham 

53 Bhagavan nAma sahasram - 1 74 Prapanna Paarijaatam 
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75 Nikshepa Rakshai 95 Catussloki 

76 Vedanta Desika Prapatti 96 Sri UpakAra Sangraham - Pt 2 

77 Trayamidam Sarvam 97 Sri UpakAra Sangraham - Pt 3 

78 Srinivasa Kalyanam(PPT) 98 Roles of LakshmaNa  

79 Sankalpa Sooryodayam 99 PurandaradAsa Kritis on 
SrinivAsar 

80 Krishna karnamrutam 100 SrI Lakshmi Tantram - Vol 2 

81 Desika Prarthanashtakam 101 ThirumAlai aRivom 

82 SrI Lakshmi Tantram (Vol1) 102 Pancha Brundavanam 

83 Sri Upakara Sangraham Pt.1  
Vol-1  

103 Ashtasloki 

84 Sri Upakara Sangraham Pt.1 
Vol-2 

104 Tatparya Ratnavali 

85 Thiruppullani mahimai 105 SrI Srinivasa Vaibhavam 

86 Panchayudha Stotram 106 Swamy Desika Vigraha 
DhyAnam 

87 Dvadasa naama Stotram  107 Swamy Desika MangaLam 

88 Hamsa Sandesam 108 Sareeraika Suprabhatam 

89 Dvadasa naama panjaram   

90 Swami Desikan & Tiruvaimozhi   

91 Srimad Rahasyatraya Saara 
Saaram - Vol 1 

  

92 Srimad Rahasyatraya Saara 
Saaram - Vol 2 
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94 ThirukkAvaLampADi   
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